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INTRODUCTION

KALIDASA—THE GREAT POET
AND
HISMEGHDUTAM

ARYAN SCRIPTURES AND LIFE AS A HOUSEHOLDER :

Scriptures composed by ancient Aryan Sages are
the quintessence as it were of their experience for thou-
sands of years. They are the sweet fruits of the trees,
planted and fertilised by those sages to guide human
beings in all walks of life, Hence it devolves on us
to nurture and protect those plantings and to pass our
worldly life in comfort and happiness by cating their
very fruits. A tree planted naturally requires five to
fifieen  years to fructify. Likewise, the scriptures
bequeathed by our ancient preceptors, the trees which
provide us fruits for various spheres of life have their
roots on the experience of our mighty ancestors for
centuries astretch, May the people of the world
follow them and fulfil their mision in life t These
scriptures have been written not for India or for the
Hindus alone. The principles they enunciate are uni-
versal by nature. Hence the whole humanity can avail
itsell of their advantage by accomplishing happiness
in all spheres of life.

A Husband and a wife—the main embodiments
of a domestic household, their children and descen-
dants, who mould their life on the basis of these Aryan
scriptures, ennobling in aim, attain happiness not only
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in this world but also in the life to come. Inthe
Aryan’s domestic life, once the husband and the wife
are united by religious marriage rites, the tie of
affection between the two is so strengthened that they
live practically throughout their life as a single soul
in two separate bodies Even to-day, the domestic life
of the Hindus is much happier as compared with that
of people of other nations For some time past, some of
the leaders and Jearned persons in Europe and America,
who have been witnessing the adverse results of their
mode of domestic life, are actuated to study the prin-
ciples underlying the domestic life of the Hindus and
to devise ways to adopt them

Ghildren do not become free from the debt, they
owe to the presents who gave them birth, eventhough
they serve them throughout their lives. Materialistic
people of to-day do mnot follow this injunction of the
Shastras so faithfully, as it is being done in India
They argue that children are the outcome of the
passion of the parents.  As such, they owe no gratitude
to their parents How base, ungrateful and perverted
mentality does this reveal! As against this, sages,
wbo have moulded our minds to [fuifil pnons filial

b the recipients of high praise not
only fmm us but also from the learned persons of
other countries

No country other than India can display examples
of thousands of heroic Kshatriyas and men of other
castes, who have sacrificed their Lingdoms and lives
to protect the chastity of their women and so also of
valiant ladies, mostly Kshatriyas, who have embraced
death by willingly consigning themselves to funeral
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pyre, out of affection for their husbands or  menfolk.

This is the result of pious mentality shaped by Aryan
scriptures.

The Meghdutam is the history in truth dating two
thousand years back. Along with other historical
works and Puranas, it affords a glowing example of
the indissoluble tie of affection, existing between a
husband and a wife in India, since times immemorial.
Any householder can well imagine how blissfully
happy must be the worldly life of the couple, imbued
with so deep an affection towards each other. Tt
is only in India, that one finds poetical compositions,
nobly illustrating the divine ties of affection between
a husband and his wife Such poems or opics lead
the people to the right track of worldly happiness—a
task that can never be accomplished by any b
of preachers, laws or other means.

Poitical compositions of the Aryans and alisided popula-
5ity of the Meghdutam.

In India, Valmili and Vyas are the poets, who
have first laid before the people high ideals, to achieve
happiness in domestic life. In order that the people
cantravel with ease on the path chalked out by them,
Bhavabhuti, Bharavi, Bhasa, Kolidasa, Bana and many
other great pocts have, in their wake, composed some
of the best poems and dramas, contributing to happi-
ness in the domestic life of the Indians and to the
cstablishment of Tndias glory and world-preceptor-
ship. Savants of the world acknowledge that no poets
of any language in any part of the universe stand
favourably in comparison with the intellectual vision
of the Sanskrit poets of India. Not only in the field
of poems and dramas, but also in philosophy, astro-
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logy, Ayurveda, Sculpture, Science, Arts and Cul-
ture, no country of the world has possessed such
scholars and research workers as have existed in India
in times past.

The *“Abhignan Shakuntalam” of Poet Kalidas has
charmed the entire world. Likewise, his ‘Meghdutam,
though smaller in extent, hasattracted the attention
of the scholars and the people, not only in India
but also Furope and America The Meghdutam, which
has won high encomiums for Kalidasa, has been
well-known in very province of India for two thou-
sand years. It was first published in Europe and
America 140 years ago, whereafter its translation in
different western languages was undertaken. Surgeon
Dr. H. H. Wilson of the East India Company was the
first to get the Meghdutam published in Calcutta, with
its English translation and Sanskrit Commentary in
A.D.1813. By 1847, Dr, Jacob and Clarke got it
printed in London, Dr. Guild in Copenhagen and
Bonn and  Dr. Max Muller in Konigsberg. By 1874,
Dr. Stanzer in Breslau and Dr. Bach in Berlin brought
out jts German translations. Besides, its editions in
other European languages have also been printed by
Dr. E. Hultzsch, Dr. Johnson, G. A. Jacob, Shutz, Fitz
and other scholars.  We feel highly gratified to realise
that the Meghdutam has been so well acclaimed by
European scholars.  So long as the art of printing was
not introduced in India, the Meghdutam was read
throughout the countsy in the form of manuscripts,
which if collected to-day, would come to the minimum
of 5000. Lithography was started in India 200 yean
2go; but with the development of the art of printing
in other countries, Indian scriptures and Kavyas inclu-
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ding the Meghdutam were also got printed and widely
circulated.

ANCIENT COMMENTARIES :

Commentaries on the Meghdutam, by Vallabh and
Mallinath have been printed at Bombay and Poona
and the Pradeep commentary of Dakshinavarta Nath
at Trivandrum. In Shree Bhuvaneshwari Granth
Bhandar, there are fourteen manuscripts of the Megh-
dutam, including two commentaries of Mallinath entit-
led Sandesh—Vishaushadhi Sanjivani, one Avachuri
commentary, 2 anonymous ones, 4 mss, with bare text
and 5 incomplete mss.

LUCID COMMENTARY KATYAYANI AND ITS AIM :

My Sanskrit Commentary on the Meghdutam entit-
Ied Katyayani has been drafted, with a view that the
reader can understand the meaning of the verse, just
afier he goes through it. It varies greatly from the
commentaries of Mallinath and others in elucidating
words, phrases, thoughts and meanings of verses,

95% of the persons who read difficult but jnteres
ting Kavyas like the Meghdutam are naturally inclined
to refer to the commentaries at once, if, after 2 reading
averse, they find it difficult to understand any word
or grasp its meaning. Their minds are not prepared
to tolerate the least delay. If they do not find from
the commentary what they seck to know, they get
disappointed and at times pass remarks uncomplimen-
tary to the commentator. This is a feeling natural
to every human being and everywhere. Sanskrit
commentaries at times contain lengthy elucidations
from grammatical and other relevant points of view
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with the result that the reader tahes a long time to
find out what he wants to know and very often the
point he seeks for is itself unelucidated. In such cases,
he has to refer to other editions or commentaries and
dictionaries To obviate this fact for every reader
and every commentry on Shastras, my Katyayani
commentary has not been made unnecessarily long
It has been wirttenin a way to help to grasp the
meaning of a verse all at once.

Besides, students studying the Meghdutam will find
this commentary interesting and explanatory. If they
require grammatical, lexicographic or other sorts of
authoritative citations, they may better refer to other
commentares, I think many will find that I am the
first to start this type of Sansknt commentary, novel
in style However, Ileave it to readers to decide,
whether my style and arrangement in drafiing this
commentary is proper or otherwise.

IMITATIONS OF THE MEGHDUTAM :

Many learned persons have imitated the Meghdutam,
by composing aPaWgTI, X, WK, EAWRT, RAG
and such other Kavyas, having a gg or the messenger
underlying. Shri Jinsenacharya has written his apat-
5373 m Vikram Samvat 871. From poetical point
of view, 1tisa good compasition, concerning a prayer
to Parshwanath ~ All the verses are in  Mandakranta
Metre just like the Meghdutam  Some new verses have
been composed and incorporated in the text herein
by ameamgfa method. T have not got to scc any
manuscript copy of pgtvgza. The one printed in
Vikram Samvat 1966 in the Nirnay Sagar Press at
Bombay has 4 Sargas and 358 verses in  Mandakranta
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corresponding to the Meghdutam. It also contains
more verses by way of praise of the poem. The
printer has adopted 120 verses in this book from the
Meghdutam. The 70 verse sttt and 75th verse
e oERe have been regarded as interpolations,
This Jinsenacharya is said to have existed in  Vikram
Samvat 871 and was the preceptor of King Amogh-
varsha of the Rashtrakoot dynasty, ruling over Rarna-
tah and Mabarashtra.  His capital was at  Malkhet or
Manya Khetpur. The number of verses in Jinsen-
acharya’s manuscript is the same as in that of Malli-
nath, some additions to which have, however, been
made by him as g@eargf¥. As compared with the
present text, the Verses here contain many variants.
But fooking as a whale, the Meghdutam copies of Malli-
nath and Jinsenacharya throw no new or more light
about that poem. T is a prayer to Neminath,
composed by Poct Vikram, the son of Sangan In it,
the first three Yines of each verse are for praise and the
lastline is for emtamyfft as in the Meghdutam, of
course, this is a better composition than Licicod
In this way, many poets have imitated Kalidas, Prayer
in the form of a mwEA is not good.  Ancient Aryan
pocts have not adopted this style. One’s poetical
genius can be shown by composing an  independent
poem in praise of anyone. The incidents in the life
of each incarnation of God are different. ‘To connect
them all together as a romance in a versified form is
a method indeed farfetched.  Still the fact that these
learned persons have utifised the Meghdutam in  their
praise of beings incarnate goes to show how much
enamoured they may have been of that poem.
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KALIDAS IS NOT A ROMANTIC POET ONLY :

Some say that Kalidas is a poet of romance ( eros)
but that belief is not proper. He has selected such
subject matters that some of the incidents therein
naturally have romance in predominance To present
it in an elegant, effective way depends upon the poet’s
intelligence and genius. It is the charm of the poet,
if he best displays the Rasa, asit is in every episode.
Kalidas was well versed in all Sashtras. Hence any
subject or Rasa taken up by him has been raised to
the highest The readers are charmed to find that
whatever Rasa he deals with is conjured up there in
its practical form. Aja’s lamentation for Indumati in
Raghuvansha is the best example of Zgor 1@—Pathos.
It is the quality of the poet himself to create any Rasa,
wherever he wants to, in a way that the readers,
engross themselves in it and forget the self It is
also possible that a poect may concentrate himself
more on that Rasa, with which he’ has greater contact
in life. His genius will shine bestin it. Kalidas life
was mostly spent in royal court pleasures. Hence it
is but natural that sy tg—Eros-has best been
depicted by him, wherever the occasion has deman-
ded it.

If we think of the ancient pocts preceding Kalidas,
we find that they too have concentrated on  that very
Rasa, which the occasion demands. Rama's going
to the forest, Sita’s kidnapping, her non-acecptance
by Rama after Ravana’s slaughter, Valmiki's vows
about her purity, her entering the chasm in the carth,
taking away of Draupadi's clothes, Pandava’s going to
the forest, Draupadi's words to Shri Krishna while
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going for a compromise are the oceasions in the
Ramayana and the Mahabbarat, where Valmiki and
Vyas the best of the ancient poets, have so superbly
concentrated on  Fwor ¢&,—Pathos-as to move the
reader’s hearts to the highest, and to shed tears from
eyes. No poets can stand in comparison with them.
Poets following them have taken up the subjct matter
for their poems or dramas from the work of Valmiki
and Vyas, offering it in an attractive form and lying
stress on a particular Rasa, as the case may be.

SUBJECT MATTER OF THE MEGHDUTAM :

Mallinath’s remark that the subject matter of the
Meghdutam was taken by Kalidas on the basis of the
Ramayana is not proper. The whole poems is full of
similies and comparisons. One of them is that the
Yalsha's wife will be so eager to hear the message
from the Megha as Sita was to hear Rama’s message
from Hanuman. Thereis also a reference to Sita’s
holy and historical water pools in Ramgiri Ashram,
To deduce from this that Kalidas had his theme for
the Meghdutam (as suggested from the Ramayana )
is not correct. Any poet can give any illustration or
illustrations of ancient or contemporary historical in-
cidents, places etc. as befitting the oceasion. The
Meghdutam is full of many such illustrations,

. We can sec from this Kavya that Kalidas' Lnow-
ledge of geography was of & high order. Equally
decp was his huowledge of nature, customs and mode
of life of the people of different regions.

The Yalsha speaks no word against the Ling who
granted him an exile but remains faithful to him, The



(14)

reason for the king’s giving him the exile is attributed
to his own bad Iuck This indecd shows the greatness
of the poet’s nature and his faithfulness to his master.
‘This is but the pature of ancient or modern Sanskrit
poets and learned persons influenced as they are by
Sanskrit Interature and its marvellous knowledge.

THE DATE OF KALIDAS :

Kaldas was born at Upjain in the past Kaliyuga’s
or Yudhisthir Samvat 3018, that isin the first century
prior to the Vikram Era.  King Vikrama and Kalidas
were of the same age. In the Yudhisthir Samvat
3043, when the king began his Vikram Era, both of
them were about 25 years of age. Before this, king
Vikram had already accomplished an all-round con-
quest of India, in commemoration whereof, he had
commenced the Vikram Era in 3043. 25 years here-
after, ie. in the past Kaliyuga’s or the Yuodhisthira
year 3068, Kalidas had written Jyotirmdabharan. This
was the 25th year of the Vikram Era, when both of
them were 50 years of age.

Many scholars from the Eastand the West have
also accepted this fact that Kalidas was born 57 years
before the Christian Era commenced. Scholars from
the west, who are generally frank hearted and follow
the dictates of their conscience, do agrec to this date;
but some among them have found it lowering the
dignity of their country to accept Kalidas® date 2000
years ago  They together with several Indian scholars,
western trained and following in their wake, have
ascribed to Kalidas a period anywhere from the 3rd
century A, D. to the 6th or the 8th century. Be this
anyway, the fact that Kalidas existed two thousand
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years ago stands hstorscally and authentically proved
Great Samsknt scholars like the late Shri Kilabhat
Ghanshyam and Shrt Keshavlal Harshadra: Dhruva-in
his ntroduction to the translation of Vikramorvashiya
printed 40 years ago-have conclusively proved, citing
varous authonues that Kalidas exsted 1n the first
century hefore Chnst

EVICENCE FROM THE JYOTIRVIDABHARAN

1Tt will be useful to refer here to wRfafmno—a
manuscript on Jyotish in Shrr Bhuvaneshwar: Granth
Bhandar, composed by the great poet Kalhdas The
date of 1ts compos ton 13 given as below —

T Qeot 7Y T M 1SR ATTAT WAt Tmomry
o qR ~arear ) SAEIETTER Y ZmgEY (| 99 )
Fafiaa Fim <fifi=a oriva 23 Josfiga = 1

This shows that manuscript was written at  Shara-
grapun 1 ¢ Sardharn Kathiawar exactly 101 years
ago It 15 1 336 leaflets 1¢ 672 pages Incorpora-
ung 1424 verses, this Jyourvidabharan has been
composed in ongmnal by Kahdas mm Yudhisthir Sam-

vat 3068 In the colophon, the great poet Kalidas
wntes :—

T fagoiaraEs (3059) w8 T aftm
T waraten = A sq fefesa
a1 o1 Fram are afa o Gdeana—
T3 e awe flE @l deruan

M, g “Kalidas d to ¢ this book
1n the month of Vashakh, after 3068 years of the
Kaliyuga had happily ghded away and he has far-
shed 1t 1n the month of Kantk. He has composed this
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work on the basis of many books on Jyotish, to provide
delight to those who know that science”,

A great scholar named Shri Bhavaratna Sud, a
descendant in the line of Jainacharya Shri Chandra-
prabha, has written the best detailed Sanskrit commen-
tary entitled ‘Sukhbodhika® on this book on Sunday,
the third day of the bright half of Vaishakh in Vikram
Samvat 1761. Composed 248 years ago, this com-
mentary extends to over 9500 Anushtuph verses.
Jyotirvidabharan in the original is very difficut to
be understood. The author who had to undergo
great strain in understanding this book and in drating
commentary on it, emphatically asserts that this
work was composed by Mabakavi Kalidas  This sort
of definite opinion from a renowned scholer who
existed 250 years ago goes to show that not only his
other contemporary scholars shared the same view but
that he has given expression to a fact, which had been
regarded as true since centuries astretch  In the intro-
ductory verse, the commentator writes :—

Azl
sirfafizprommrrEe I

T s, A wfegre #1 Srrdafaa—

“The crest as it were among the poets and a jewel
among the scholars, the author Kavi Kalidas com-
mences the work as .....” Kalidas has thus been refer-
red to by the commentator with great respect In
the concluding vere of his commentary, Shri Bhava-
rataz Surd reiterates t—

sy uﬂmnﬁmmimg—qquﬁmt i
A g wrivrraeR =) BrETd] TR TR A I
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“Concentratating his attention upon the worship of
the lotuslike feet of his preceptor and knowing the
meamngs of Kalidasa’s mysterious writings by the bene-
ficial Lnowledge acquired from his preceptor Bhava-
ratna, the disciple of Shn Mahimaprabha, has compo-
sed a commentary on this work »

Frdh guafow gateat gy

TEEAred FAT FAER AT gafEa )
aftemiT AT Rt
Fifsed wfwr frd 9gRe @ Qo g 1R N

“ have deafted according to my intelligence a
beautsful commentary entitled ‘Sukhbodmka’ on this
mysterious work to afford satisfaction to those who
evince interest in Jyotish. In this scientific treatise,
there are innumerable Padas, monosyllabic and carre-
lated. The poet too has displayed 2 great complexity
of language in this work.”

A mighty scholar has in this way calssified the
booh Jyotirvidabharan as a scienc by itself. Hehas
also glorificd Kalidas with cpithets of mfysgemiv
and ST FRdARES.

This book has 22 Adhyayas. In the last chapter,
Kalidas gives the history of King Vikramark in 17
verses, which can be summarised as below i—

“Hereafter 1 describe in brief the kingdom of
Vikramarh Vihramaditya, the lord of the world, who
had given delight to his people.

This book has been composed by Kalidas, who
lived in 180th ¥gmizw of Malavendra,—~the king of
AMalava—in India.

Dhanvantari, Kshapanak, Amarasinb, Shanku, Vai-
tal Bhatt, Ghatkarpar, Kalidas, Varahmihir, Vara-

2 He 330 )
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ruchi—these nine were the best of scholars at the court
of king Vikrama.

800 Mandalih or feudal chiefs were the members
of king Vikrama’s court  His army was of ten millions.
16 scholars, 16 persons well-versed in Jyotish, 16
Vaidyas, 16 Bhattas and Pauranikas, 16 Connaisseurs
of music and dancing and 16 persons knowing and
reciting the Vedas were in his court.

This king Vikrama had killed a hundred thousand
Shakas,—Scythians—who had invaded his kingdon and
thereafter had started an era by his name.

This king Vikrama had conquered thousands of
forts, cities, towns etc, and had given them back to
their respective owners.

When king Vikramark ruled in this world, his
capital Ugjayini was very extensive. Mahakal Maha-
deva always used to hve here  Ujjayini was considered
to be a city, freeing people from their worldly turmoils
and granting absolution

This king Vikrama had defeated in battle Shake-
shwar,—the Mlechha king of Rome,—had captured
and brought him to his capital t0 be taken all arround
by way of humiliation, and had finally freed him.

I have composed 3 Kavyas—Raghuvamsha etc,
some Vaidic and philosophical works, to which T now
add a book on Jyotish Shastra entitled Jyotirvida-
bharana,

1 had started to compose this work in the month of
Vaishakh, after 3068 yearsof the Kaliyuga had gone
by and have finished it in the month of Kartik.
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EVPEROR VIKRAMA AND KALIDAS HAD LIVED 57
YEARS BEFORE THE CHRISTIAN ERA BEGAN

There have been two Varahmuhues  The first, who
existed 57 years before the Christan Lra, was the
author of Brihat Samhita or Varah1 Samhita  He was
also 2 membe=r and 2 consellor at the court of king
Vikrama The second Varahmuhir, the author of
Panch Siddhanmitika lived 1n Shaka year 427 Like
wise, there have been two or three Kalidasas  Hence
1t 15 a fallacy, if some scholars ascribe to Vikrama’s
Kalidag the Shaka year 427 on the basis of Panch
Stddhantika’s author of the same year

Poet Kalidas had staged his drama Abhynan
Shakuntala n cclebration of Mahakal Mahadeva's
festival This goes to prove that he was a resident of
Ujjaym

Satakarni, a king of Satavahana dynasty, ruled at
Pratishthanpur ( Paithan } 1in Maharashtra in 130 BG
His mother Gautarm has recorded My son has be
come a powerful glorious monarch  He has defeated
and killed” the Sakas-Scytmans anld their hing Naha
fan” This Nahafan’s son inlaw has been mentioned
as Rishabhadatta Shala  hang Satkarm: who defeated
the Shakas died 1n 57 B C  He was succeeded by his
son Puloma, whose comns bear the words Vilavaya
Kura—Vilavaya Raja  This Vilavaya 1s a corrupted
form of Vikramiya according to Dravidian Prakrt
Laaguage The Jamas too have referred to that kg
as Vikrama, whose forefathers had, afier conquering
Vhalava, established a kingdom there  After his Dig-
vyaya or allround conquest, this Vikrama had man-
gurated 2 new Era by his name
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Sir William Jones and Dr. Peterson have Eboth
firmly proved that Kalidas flourished in 67 B, C. and
was a scholar atlthe court of Vibramaditya, ~

Scholars from the East and the West acknowledge
that Ashwaghosha lived in the first century A.D.
In Buddha Charita 2 Maha Kavya composed by him,
he not only gives quotations from many of Kalidasa’s
works but also reproduces verbatim several verses
from Kalidas® poems. This goes to prove that Kalidas
lived prior to Ashwaghosha L e. before the Christizn
Era began.

In Raghuvamsha and other Kavyas of Kalidae,
there occur phrases such as swaFZMAERTI{ sTFAR
TG | T AWER 371 | NegRAPzn | Several
scholars have interpreted these words gz, ¥WR and
T¥=z to mean Samudragupta and Shandagupta respec-
tively. They infer therefrom that Kalidas must have
flourished either in the time of Samudragupta in 330
A.D, or in the days of Kumargupta in 433 A.D. er aleng
with Sakndgupta in 480 A, D. In Kumar Sambhav,
there occurs a phrase FARESY 53 A |_From the
word Kumar bherein, one scholar was Jed to belive
that Kalidas existed in time of Kumargupta. All
this is misleading. Kalidasa®s language and poetical
construction are really sound, rich and mystericus as
the sea. Hundreds of synonymous and significant words
are to be found therein. If we interpret them to mean

particular kings and to infer that Kalidas existed in
their times, we will have to postulate not one but as
many as 15-20 Kalidasas. This will also lead to confu-
sion in deciding the date of Kalidas. This sort of faulty
view has been attributed to many scholars, Hence
It is a proved fabt that Vikrama existed in 57 B. C.
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and Kalidas was his contemporary, Hundreds of signi-
ficant words can be found from the works of different
poets.  To ascribe them to different Lings will lead to
great confusion in history.

Some persons opine that Shaivism or Devotion to
Shiva, as witnessed, in Kahdasa’s poems, gained ascen-
dance after the fall of Buddhism in 6th Gentury A. D.
Hence Kaldas must havelived in the sixth century
A D Are we to assume from this that two thousand
years before, everyone 1o India was a Buddhist and
the whole country came back to Shaivism in the 6th
Century ?  There is nothing but disdain for those who
write such immature views. In fact, Buddhim was
prevailing in India in times of Shri Shankara-
<charya, who had lived 2500 years ago. Shri Shankara-
charya spread Veda Dharma to lessen the influence
of Buddhism Yet Lings following Veda Dharma
showed no disregard for Buddhism, which survived
as a minor religton At times, they granted patro-
nage to it. After Shri Shanlaracharya, Buddhism
declined in India and spread in the countries of
the East It can be known from paleographic inscrip-
tions that Ashol and other Buddhist kings too accorded
so much respect to Veda Dharma and the Brahmins,
as they did to Buddha Sadhus and Shramanas. Hence
the idea that Brabmanism had declined before the sixth
<century A D i3 perverse and betrays historical
ignorance.

In the south, thers has been a king named Hala of
the Satavahana dynasty. Mr. Smith has proved his
existence in 68 A. D. This hing Hala has compseed a
work named Gatha Saptashati in Marathi, In its 65th
rerse, he has eulogised Vikramaditya’s liberality by
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referring to his gift of one lac of Mudras  This goes to
prove that King Vikramaditya had flourished in 68 A
D and he was the same Chakravarti King Vikrmadi-
tya of Ujjayani, who was a patron of Kalidas,

Some year before, an ancient stone edict of the
Parthian King Gudufurse was discovered at Takhta
Lahi near Peshawar That king ruled over the north-
west part of India. Bearing the date Samvat 103, this
edict was set 26 years after Gudufurse sat on the throne
Dr [leet and Vincent Smith have proved from many
evidences that this figure 103 pertains to Vikram Era.
XKing Gudufurse has also been referred 10 00 onc of the
books of the Jews, dated 250 A D.

It is possible to cite many other evidences of this
type to conclude that Vikramaditya who flourished 1n
57 B C. is the same whose era we follow at present and
whose court members were Kavi Kaldas and other
scholars.

An Arispur inscription shows that King Vikramr
had commenced an Era by his name to commemorate
his victory over the Scythians. Two edicts of V.S
898 and V. S 797 found in Kathiawar show that Vik-
ram Samvat was then current.

Several coins have been found at Karkotak Nagar
in the state of Jaipur, being the words wrgamaf wa: 1
Research scholars have there from decided that they
might have been minted within 250 years before the
Christain Lra,

Coins of kings of Gupta Dynasty bear on the obver-
se words like off fizm, fosmfa ete. 1t is hence pos-
sible that one of the Gupta kings, who flourished be-
fore the Christian Era at Ujjain, might have styled
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himself Vikrama and started an era by his name after
achieving all-round conquest ( Digvijay ). Or that his
decendant tco mayhave done the same, seems plapsibie.

Lambak 6, Tarang 1 and Lambak 7, Tarang 1 of
Katha Sarit Sagarcomposed by Bhatt Somdeva narrate
some details about King Vikiama.

Shri K. K. Lele and Shri H, K. Qak were the two
great research scholars of Dhar. Citing many evi-
dence, they have proved that Kalidas and Vikrama-
ditya were contemporaries and had lived in 57 B, C.

The Kumar Sambhav, The Raghuvamsh, The Sha-
huntal, The Vikramorvashiya, The Meghduta, The
Rutusamhar ete., have been composed by that Kalidas
who was hing Vikrama’s contemporary.

The Kumar Sambhay tells us how Uma bewitched
Lord Shiva, practising penance, by her youthful beauty,
and married him. Tt also delineates erotic feelings of o
newly married couple and Kalidasw's high knowledge
of Koma Shastra.

The Raghuvamsh deals with details pertaining to
Ramayana. Tt describes beautifully the history of kings
who have preceded Rama,

In the 22nd verse of a2 Kavya entitled Ghata-Khar-
par, there has been described how a woman sent o
messenger named Megha to her husband.

There have been six founders of new eras. Of
them, Vikramaditya is the second to start an era by his
name. It commenced in the s or Yudhisthir Sam-
vat 3045—Raktakshi Samvatsar—on the first day of
the bright half of Kartika,- Samvatsar was briefly
styled as Samvat. Simhasan Batrishi, Vaital Pachi-
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shi, Nath Lilamrit and other books describe king Vik-
rama’s benevolent and other heroic deeds.

The Nine Gems at thecourt of king Vikrama were >

1. Dhanvantari—He was the Health Minister.

2. Kshapanak —He worked out astrological pre-
dictions.

3. Amarsimh —He dealt with lexicography and
other sciences.

4. Shanku  —He was the Minister for public
works, supervising the construc-
tion of banks, temples, buildings

N and other archijtcctural works,

5. Vaital Bhatt—He was Mantra Shastri, dealing
with matters  safeguarding the
person of the king.

6. Ghatkharpar—He was an expert in Geology,
working to find out from the earth
different—minerals jewels, wealth,
water etc.

7. Kalidas —He was a great poet and an aut-
hor, well.versed in all Shastras.
Hence he was a favourite coun-
sellor of king Vikrama

8. Varahmihir —He was well-versed in Astronomy.

9, Vararuchi —Hewas a celebrated grammarian

Ttisalso a legend that King Vikrama was the son of
King Virsenof Ujjain  Bhartruhari was his elder bro-
ther.  After reigning for twelve years, Bhastruhari was
jmbued with a spirit of renunciation for the werld, He
gave up his kingdom and got crowned his younger bro
ther Vikramaditya. His name then was Chandragupta
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or something like that;but after his accession to the
throne, and achieving all-round conquest, people refe-
red to himas (by the name of ) Vikramaditya. He ruled
for 63 years and was succeeded by his son Jaitrapal.
In the 58th year of his reign, when Bahu Dhanya Sam-
vatsar was current, he had to wage a great battle with
Shalivahana, in which the Iatter was defeated, 15 years
thereafter, Jaitrapal’s son had to fight with the Scythi-
ans and the latter won. Since then, the Shakas have
started their own era, which is 136 years afier the
Vikrama Samvat. Despite this, Vikram Samvat has
<continued to this day over the whole of India.

There was at Ujjain a great marble statue of Vik-
ramaditya with an epigraph below describing in verse
his exploits and starting his Vikram Era It is so heard
that its manuscript copies are there in Mahakal Gra-
uth Bhandar or in the houses of some Ujjain scholars.
‘This statue was demolished by Altamash, 2 Muslim
‘Sultan of Delhi.

Vikram Samvat has one great evidence. Many
kings bad started eras in different times. There were
the Kashmir Fra, the Era of Maitrak of Vallabhipur,
the Era of the Chalukyas of Kalinga, the Era of Kal-
churi of Tripura, the Era of Pal kings of Bengal etc;
but they all have lasted from 200 to 400 years and
have faded away. Muslim Emperors have ruled long
over India. These era too has terminated. It is only
the Vikram Era that has continued for more than two
thousand years in an uninterrupted way. 40 crores of
people in India transact their religious and worldly
afairs from birth to death in accordance with this
Vikram Era till today. Thisis the best proof of king
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Vikrama’s existence two thousand years befo e, his
starting a new era by his name and that Kalidas was a
poet at his court.

Many Indian and foreign scholars have proved that
Shn Vikramaditya and Maha Kavi Kahdas were con-
temporaries and that they flourshed n 57 B C To
amass these details will require a volume of about 1
thowand pages This small introduction cannot ela-
borately dcal with them What has beun written 1n this
mtroduction and whateyver evidences have been given
~—they all arc sufflcient to prove the fact that Vikram
Samvat has started 1n 57 B C and that the mighty
poet Kalidas was his contemporary

TEXTUAL ARRANGEMENT AND NUMBER OF VERSES
IN THE MEGHDUTA

The Meghduta of Maha Kavi Kalidas 1s reputed
all over India for the last two thousand years  Itsma
nuscript copies found 1 the South show that 1t was less
known there  Evidence 1n this direction can be found
1 the publication of an edition of the Meghduta mn an
alteréd name of Faadzr n 1919 AD by Shni T Ganma
pat Shastrs of Trivandrum, with the Pradeep Commen
tary of Shri Dakshinavarta Nath  This ediuon con
tains 110 verses 1n all  Verse No 18, 23, 34, 35, 61,
70,72, 75, 78, 81, 111, 112, 121, 123, 124, 125, 12v,
127—in all 18 verses arc omitted therein  In fact,
these verses constitute the best part of the Meghduta,
A man deprived of his limbs look ugly and deformed
In the same way, 1f verses most aptly to the context be
taken away, the Meghduta would lose its entire charm
In Sanskrit Kavyas, a word or a verse placed m a partt
cular position by a particular poct has a special signifie
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cance. To effect change in it mars the wholc aesthetic
aspect. E. g. in the verse No. 106, if we substitute figi-
wa: for q&u\fﬁﬁ its meaning and metre remain unaffec-
tez}; but the Rasa of course suffers. The word 3@:
occuring first in the message will afford to Yahsha's.
wife such blissful satisfaction, as can never be conveyed
by altered construction. Vicwed in this light, it can
be imagined how much the charm of the pocm will be
lost if 18 verses are omitted, from their proper conteat.
Scholars from the South might have thus marred the
Meghduta to prove the truth of their own version.

The Meghduta mighthavercached the South 800 to
900 years afier its composition, being written by vari-
ous scribes.  Or it may not have been put into wide
circulation, lest scholars from Central India may gain
a wide reputation or ascendance on the South. What-
cver it may be, the Southern cdition is not complete or-
that it has been given no opportunity to be completed
by itself on the basis of 2 whole text from any other
province.

In ancient times, scribes were engaged to copy out
bools worth preserving and they were not generally
learned. Ouly scholars lacking money to employ a.
scribe wrote for themselves Scribes used to copy
out books in fine writing. Tt was their profession.
They gained their maintenance thereby. Theirs was al-
together 2 different class in society since ages. Now
if while copying out 2 particular work, a scribe missed
to write one verse, that manuscript remained defective,
or if it came to the notice of anybody, the missing verse
was noted in the margin or at the end. Scribes who
copied out such defective manuscripts perpetuated the
same mistake. As a result, the verse entered in the
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margin or at the end was labelled spurions by subse-
quent scholars or by those who regarded as authentic
only those copies which were in their own possession.
Commentators too adopted the same attitude. They
called spurious any extra or additional verse found in
any other manuscript but their own. This tradition
of stigmatising as spurious any additional portion found
any where went on for long unfairly, In truth, when
any books is to be rescarched, its mss. copies should be
collected as many as possible. They should all be then
collated and the context of different verses should be
minutely examined. Only thereaftet, that book should
be got printed or any decision regarding it can be arri-
ved at.

Some of the modernscholars enter info a controversy
that because a particular commentary contains a cer-
tain number verses, it is authentic because it misses
some verses, it is non-genuine or that its so many verses
are original and so many are spurious. In doing so,
they overlook the mistakes or omissions by scribes.
Really speaking, negligence of the scribes is the main
reason for verses to be additional or deficient.

Viewed in the light, manuscript copies of the Megh-
duta found in the South may have less number of ver-
ses than in copies found in other parts of India. This
may lead one to conclude that 800 1o 900 years might
have gone by, before the Meghduta reached the South.

In Shri Kashinoth Pathalrs Meghduta Edition prin-
ted at Poona in 1916 A. D., with Mallinath’s commen-
tary, 120 verses have been accepted as genuine. The
remaining verses, being regarded as interpolations, are
givenin the appendix. In fact, many of these verses
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are tobe found in the manuscript of the Meghduta
with Mallinath’s commentary in our Granth Bhan-
dar and other authentic manuscripts of other com-
mentators. They we believe, are therefore the genuine
portion of the text. Shri Pathak hasbased his pubh-
cation mamly on Mallinath’s commentary ~ This very
same Mallinath has, in his own commentary with u,
accepted 123 verses  This leads one to think that eit-
her Shri Pathal’s manuscnipt may have 120 verses or
that three verses from Mallinath’s commentary may
have been regarded by him as spurious

In the suqsequent edition of the Meghduta printed
at Poona in 1938 A. D. by Shri Karmarlkar, 117 verses
have been accepted as genuine and others interpolated
Ancient manuscripts  written centuries ago goto
prove that 6 of these spurious verses are really of Kali-
dasa’s composition and exactly fitting in the context at
proper places To call them sputious is to go astray.
Shri Karmarkar has published the gist of the three com
entarjes—Vallabhdeva’s Dakshinavart, Nath’s and
Mallinath’s. It is said that Vallabhdev fiourished in
the middle of the tenth century of the Vikram Era and
was a Kashmiri by birth. His commentary has not
yet been seen by me. Hence I have not been able to
know the number of verses in his manuscript and cha-
racteristies of his commentary. Before I publish the
next edition of the Meghduta, if I shall get an opportu-
nity to study as many more mss, of the Mcghduta as
possible, more light can be thrown on this work.

Both these learned persons—Shri Pathak and Shri
Karmarkar would not have considered so many verses

as spurious, if they had collected more manuscript
copies of the Meghduta, i

d them minutely from
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Till then I had not scen or read any Samashloki
translation of the Meghduta in Gujarati. After the pub-
lication of my edition, some of my friends sent me co:
pies of the Gujarati translation of the Meghduta by
other poets. Going through them, I found that some
poets, realising their inability to translate the Megh-
duta in Samashloki Mandakranta metre as in the origi-
nal, had translated it in some other metre. The reasons
they have advanced for translation in some other metre
are nothing but an attemptto conceal their inability for
rendering in Mandakranta. It isnot an easy thing to
translate  the Sanskrit Kavyas of great poets in the
same metre as they have done, Tetaining in each Sama
shloki the same context, meaning, the matter, the feel-
ings etc. To accomplish it requires 2 complete mastery
over the original Sanskrit Text and the language.  Fri-
ends who had obtained a promise from me were ama-
zed at the completion of my work. The feelings of ap-
preciation that arose in their heart at that time may
better be imagined. Thereafter they greatly insisted
uponme to prepare a similar Samashloki translation
of Panch Kavyas, Shakuntal, Uttar Ram Charita
and other Sanskrit works. With folded hands I replied
that it rested upon the will of the Goddess Bhuvane-
shawari,

As shown above, I had to finish up the work of my
publication with such 2 great haste that I found no time
to collect manuscript copies of the Meghduta from out-
side. T had hence to rely upon 9 manuscript copies and
3 printed copies of the Meghduta in Shri Bhnvaneshvari
Grantha Bhandar to correctly decide the number of ver-
ses in jt.
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9 MANUSCRIPT COPIES OF THE MEGH-DUTA IN
SHRI BHUVANESHWARI GRANTHA
BHANDAR ARE AS BELOW:

% 1 :~This manuscript 15 written in V. S, 1714,
It bears the text with an anonymous comme-
ntary. Number of verses in it is 127
1 have accepted this manuscript as a1 53
a standard one.

@28 TH:=These two mss. with Mallinath’s
Sanjivani commentary are written in Vukram
Samvat 1517 and V. S 04. Thése twa are
mere commentaries, )ch have beén tomme-
nced after giving # Sfew initial words of
cach verse. The on has 121'and the othct
128 verses. In ® 5 manuscnpt, “Mallinath
has named his Sanjivanf, commentary as
=g frdiafr. =

7 3 :=This manuscript, giving only an anonymous
Sanskrit commentary, bears 124 versesand
is written in Samvat 1612, '

« 4 :~This manuscript has original sanskrit text and
commentary named oragqfi. It is  written
in Samvat 1695, Tts verses arc 125.

<7 6 :~This manuscript bearing the text only with
126 verses is written in Samvat 1716,

@ 7 ~Itis written in Samvat 1623. It contains
only the text of 125 verses,

=t 8 :~This manuscript, bearing the text only of 125
verses, is written in Samvat 1880.

% 9:-Tt contains text only with 124 verses. TItis
written in Vikram Samvat 1135.

2o qo
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In the under-mentioned 9 original mss the writing
of the date, ‘quotations etc are all altogether For
convenience in reading, 1 have written them here with
words detached

% 1-A MANUSCRIPT WITH TEXT AND ANONYM-
QUS SANSKRIT COMMENTARY. IT IS
WRITTEN IN V. S 1714 TOTAL NUMBER
OF VERSES IN IT IS 127. LEAVES 25 NO
DISTINCTION IS MADE BETWEEN PURVA
MEGHA AND UTTAR MEGHA. BREADTH
AND LENGTH OF EACH PAGE 45 x 10

This manuscript written about 300 years before,
bears fine, clear and artistic handwriting. Some years
before, an American visitor was charmed to sce this
oanuscript, and was prepared to pay Rs ten thousand
for it. Looking to its antiquity, fine style of writing
and complet 1 have pted it as 3N GEAS
standard version

It is not known who has written the commentary
in this ipt Many ors give their
acquaintance in the introduction, prologue, cpilogue
or the colophon. Herein the commentary has been

begun immediately with the letter 1135 (t. Nothing
has been written in the end of the commentary, The
last leaf bears the date of writing as below :—~

st Augafime seres A7 sfoul mafa—
o azfx fafrrfiar pard gk et ema w
frm gz e am )

sty Aefeierrioilieery Regfiod
wrFa aqoifafy 5fr AqQe dw ety @y f:—.rﬁ:—.”
Liccadl

In this manuscript, afier the 125th verse aemigsy,
126th verse wem &1 is given as qrziaz.  This goes to
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show that when that manuseript was copied out, the
verse yEAITE: or HEN AWt may not be in any other
manuseript.  Or because both the verses bear the same
meaning, scholars in those days might have regarded
the verse ZJT arl as genuine but grztat does not mean
that the verse is interpolated afterwards or that it is
artificial or spurious The word qrgtax occurs in the
text, but the commentator has not accepted this qratat.
He has regarded this verse as purely of Kalidas and
has commented upon it as such

Both the verses mgaEs: and 7y 3731 are almost
similar in meaning Both of them contain the fact
that Mcgha imparted that message to Yaksha's wife;
but the verse e a'm’t gives some additiona) informa-
tion viz, that message was given to both Kubera and
Yaksha’s wife, Kubera pardoned the Yaksha, annulied
his punishment and reunited the lovers. Hence the
verse gz gral is more in fiting with the context,
completing the subject matter of the Kavya and poeti-
cal arrangement. If it be said from the view point of
qrztae that none of these two verses is of Kalidas, we
can reject the verse awwmzs..  Morcover, seven of the
nine mss. accepted by us, do not bear the verse aeit 33t
whereas cight of them have the verse g amt Itis
also there in the Jfga =5 manuscript with Mallinaths
commentary. On  this basis, we accept the verse
el FAT as of Kalidas’s composition in place of' FENZZ
Many other ancient scholars and writers have accepted
it as such.

The last verse wHd, is tegarded in the original
text of this manusceript as one  of Kalidas; but the com-
mentator has written geafiist Rua . Thereis thus 2
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difference in view as regards this verse. Even if qetqd
be regarded as an interpolation, it does not affect the
Kavya advemsely. The guwaigaifys or the happy
result of the reunion of the two remains perfectly intact
even if the verse geiigd be not there. In this verse,
Kalidas has given his name as the author; while in the
beginning of the Kavya, he has written nothing by
way of siTrauny, because he was absorbed in grief
due to the separation from his wife. In this last verse
I be bows to the lotuslike feet of the Goddess
Parvati and completes the Kavya. Viewed in this
light this Shloka seems essential,

In the beginning of every of his composition,
Kalidas pays homage to his Ishtadeva ( Guardi
Deity ) He has not adopted that way on this unhappy
occasion or has not thought it proper to do so or has
forgotten it to do. Hence, it is possible that he might
Bave made a reference of that type at the end.  What-
ever be the popular opinion about this verse, the
beauty of the Kavya remains unaffected. We accept
this verse as one composed by Kalidas, for the reason
that it is found in all the three mss. % ¢ of Samvat
1714, o ¥ of Samvat 1695 and < § of Samvat 1716.
In none of them, it has bten regarded as an—inter-
polation.

1218t verse mparedd. is there in all the nine mss.
Shri Pathak too has accepted it as of the Mahakavi; but
Shri Karmarkar and Trivandrum Edition regard it as
an interpolation.  This belief is not right. 125th verses
% %31 Is nor tbeve in Mallinoahiy Manusript g 35 but
all other eight mss. vouchsafe for it. Vet the two con-
sisting of Shrj Pathak and others regard it an interpolas
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tion. This is not proper. In truth, that verse is
purely of Kalidas.

@ %-A MANUSCRIPT BEARING ONLY MALLI-
NATH'S COMMENTARY. THE LENGTH AND
BREADTH OF EACH LEAF IS 10" x43",

It bears no date of writing; yet the study of thousa-
nds of mss. 1 our Granth-Bhandar and experience
lead us to conclede that its mode of writing, antiquity
of papers, the form of letters etc, warrant for this manu-
script as of Samvat year 1517 as the date of writing. It
has 28 Ieaves. As is generally found in mss. of Mallinath’s
commentary, there are here the sections of Purva
Megha and Unar Megha. Of the 9 mss. taken by us for
use, two are with Mallinath’s Sanjivani commentary,
In both of them gfr gA%W is written after the 65th
verse and gfy gedia at the end, but there is no such
mention in the remaining 7 mss. where the verses
follow on continuously. Hence I belive that the two
sections of Q¥¥y and STy are purely of Mallinath’s
whim and creation.

The 18th verse ste3=. is not to be found in both
of Mallinath’s commentarics.  All other 7 mss. have
this verse. This beawtiful verse describing smazz B
the Meghduta®s adornment.

The 23rd verse 3pRii4=g is to be found in all the
mss. including Mallinath's two commentaries, while
Poona and Trivandrum publishers have both discarded
it as spurious. In this verse, the poet has described in
a charming and beautiful manner the Siddha couples,
cncountered in his sky-path by Megha, To take away
this verse will very greatly mar the beauty of the whole
Kavya. Ifa verse accepted in ancient mex be dis
carded by modem scholars because of their whim or
capricg, it is a sin of the Kavya’s mutilation.
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112th verse arufiys is to be found in all the 7 mss.
except these two Mallinathi commentaries. The des-
cription it gives of the loveldorn condition of a man
when the summer is over and the monsoon sets in is
really wonderful Itis a verse which cannot be rejected.
Ancient mss, too accept it.

The 69th verse qqgari or ax W@raP is the 35th in
serial order in both of Mallinath’s commentaries; while
Shri Pathak who has published the Meghduta edition
with Mallinath’s commentary has assigned it the
oumber 78th and Shri Karmarkar the 76th. Both of
them have regarded this verse as an interpolation. In
truth, this verse is of Kalidag’s composition. The des-
cription given therein is applicable to both Alakapuri
and Upjain. Hence it matters little whether it is 35'a
or 69th in serial order. This verse is there in all the
nine mss. with us  Hence those who regard this verse
as suprious render great injustice to the great poet
Kalidas,

In both of Mallinath’s commentarics, verses 68 to
78 are in a disorderly way; while they are in perfect
order in other mss. and the 3y} &=% asto well preserve
the context, the continuity of incidents etc. More
details about this manuscript can be had from the table
gone by.

7 3-THIS MANUSCRIPT 1S ONLY AN ANONYMOUS

COMMENTARY, WRITTEN IN VIKRAM SAMVAT
1612, 1T BEARS 124 VERSES. THE BREADTH AND
THE LENGTH OF EACH LEAF (S 3’ x 12",

It has no sections like Purva Megha and Uttar
Megha. It is only a bare commentary with initial
words of cach verse. The commentary is nowhere
unamed, cither at the start or in the end  The serial
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order of verses in it is the same as in €5 manuscript,
with a slight difference in verses from 73 to 77, but
this in no way affects the context or the continuity.
This commentary is clear but concise. It bears the
date of writing as below at the end :—

R AsfewligaEtn ankeaitmiages
o oReY 0 da Sieazafeed 9 _(868R)
oWy PETY qurw [l aweEr s€l &2 e
H. Aaaed Taft O aaes e gaT s
fafert 11

Thus it has been written on Jyeshtba Sukla 10th of
Samvat 1612, at Antreshwar { Ankleshwar ), situated
on the left bank of the river Narmada by Krishna, the
son of Nrusinh, the son of Shamal. The serial order
of verses storged, weiifaeg, aRifass, o @it e A,
in this manuscript is the 18th, 23rd, 111th, 123rd and
124th respectively. Hence this manuscript goes to
show that these verses are not interpolated. More
details can be had from the table gone by.

u v-THIS MANUSCRIPT WRITTEN IN SAMVAT 1695
BEARS 125 ORIGINAL VERSEs> IN 14 LEAVES,
EACH LEAF MEASURING 5'x11'. IT HAS NO
SECTIONS LIKE qiity AND zetd.

It is in good hand writing. Paper used for writing
314 years before is worth 1o be seen. The verses are
writtcn in the middle of the Ieaf: while the commentary
is written at the top, below and also in the margin on
both the sides.  The verse geefaa
| is the last and 125th herein. ks colophon is as
below :—

:f%sﬁﬁmlﬁmmm-;& wfwgas 0 @ g i
faftad aaedt % o ¥ wremd o R = @ % FE &
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aq faca =iy Bch fofed foma w0 g e &%
wfis o ¢ g% Segargd S

The 76th verse srfiom=raafaTs: or smeapax
sEaiaaaE describing Alakapuri is there in 8 mss, but
not in this manuscript.  Likewise, instead of the 124th
verses gERgg: there is in this manuscript the verse
gararat  Thus Jooking to the number of verses and
textual variants, this manuscript much resembles the
standard manuscript % §.

Verses which have been regarded as spurious by
scholars from Pooma, Trivandrum and other places,
following in the wake of Mallinath, lic interspersed in
fitting places in this manuscript as they are in & {.

This manuscript thus removes the misunderstanding
in the minds of many scholars and renders null their
arguments to regard some verses as interpolations.
Table gone by also proves this.

®“-THIS MANUSCRIPT WRITTEN IN SAMVAT 1704

1S ONLY THE COMMENTARY WRITTEN BY
MALLINATH AND ENTITLED SANIIVANI ALIAS
SANDESH VISHAUSHADHI. THERE ARE HEREIN
TWO SECTIONS OF PURVA MEGHA AND UTTAR
MEGHA. THE SIZE OF EACH LEAF 4} x 10",

Inspite of its being Mallinath’s commentary, this
manmuscript contains the 23rd  verse smiifyrg, the
122nd verse. § @y and the 123rd verse gepy aml, but
it bears not the 18th verse szt and the 112th
verse grafae.

‘While commenting upon the two verses & gt and
g aml, Mallinath uses the words sfiwafy Brezaq
=mreara. Neither the original author nor the commen-
tator regards both these verses as interpolations. In
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the same way, the verse eiRiifieg. is not considered by
Mallinath as spurious, though some of the modern
publishers do it

One new thing comes to be known from this manus-
cript. It is that Mallinath has regarded this poem
Meghduta as poison. He has called his commentary
thereon as a medicine to counteract the poison {frdiafir)
and has styled it as such Sanjivani. This seems to be
an attempt on the part of a Jain Pandit to make eros
in the Meghduta, hidden behind Pathos, as less attrac-
tive as possible. This may perhaps be the reason
why he discards some of Kalidasa’s verses, speaking of
Yaksha's reunion with his wife. He may have thus
tried to place the eros in this Kavya' in a mmilated
form. Or he might have thought'of making the
‘Yaksha and his wife 2 Jaia monk and a nun by keeping
them both ina separated condition and.through Fa=q
frftafy. In short, this Acharyn who Bas written the
commentary on the Meghduta is a renounced man and
not a houscholder. It seems he has no regard or liking
for geawa.  As such, this Mcghduta Kavya, in which
cros preponderates, might have appeared to him like a
poison and so might have omitted from it some amorous
verses according to his whim, This is what I believe.
Or he might have thought 10 append to his name high
epithets applied to Shri Shankaracharya and thereby
Iead others to believe that what he has accepted is true
or authentic.

In the end it is written as :—

L.
QR L} -u Iﬁl(‘l(l“l‘\lﬂ&- T T uv\Fﬁ'

arrgfiffaa d@fea adufried s s 98t
MMW.
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Thus wniing, he comments upan the verse  @wiqw
and wear ar  This goes to prove that these two and
other verses formed part of the actual text of the Megh-
duta 1n ume of Malhnath, but because that learned
man dd not hike those verses, he regarded them as
interpolations Modern scholars base their opimon
for considenng these verses as spunous mamly on
Mallinath’s whim

The copyist has mentioned his date of writing this
manuscript as below —

Wqﬁammﬁnaﬁrﬁwﬁqumu
wsfira ¥ rfoaggan T Yo e S S I4I

Deveshwar, the son of Hanbhai, copied out this
commentary of the Meghduta on the Vruddin Day
of the dark half of Ashwin 10 Samvat 1704

= ¢ WRITTEN IN SAMVAT 1716 THI> MANUSCRIPT

HASONLY THE BARE TEXT OF THE MEGH
DUTA. THERE ARE NO SECTIONS IN IT OF
PURVA MEGHA AND UTTAR MEGHA IT HAS
126 VERSES AND 8 LEAVES EACH MEASURING
10} x4}

This manuscrpt bears the verses eIz, 2RAIREg,
arifHE, g a3, Zaamy, and g as the 18th, 230,
112th, 124th, 125th and 1£6th respectively  In several
pnnted edions and 1n Mallnatha s commentary, the
Meghduta Kavya terminates sn the scparate love lom
condition of the Yaksha anlhis wife and the aim of
ending the Kavya with a happy reunton of lovers or
the result remans unachieved It does not happen so
i this manuserspt In other words, this manuscnpt
has no verses which have been called spurious or nter
polatad  The copyust has written them all as purely
Ral fasa’s composition and the havya comes to a close
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after a happy reunion of the husband and the wife.
The seribe gives the date of his copying the manuscript
as below. More about this can be hnown from the
table gone bhy.

st Amfagashndya SOgEbue SEea
|| 9 NG | T AT k% o ey argfie T8
wrEat fedred Aafwde v

In this way, this manuscript is similar to % 3.

¥ »-THIS 1S THE BARE TEXT WRITTEN IN SAMVAT
1623 T HAS 125 VERSES IN ALL AND 19 LEAVES
EACH HAVING THE SIZEOF 3'x 11’

The author is the same for this manuscript and for
3. Conjecturing that it may have been written 11
years after 1 §, the date of its writing is decided as
Samvat 1623, In this manuscript, the Kavya hasbeen
brought to a close with a happy reunion of the Yaksha
and his wife. The figure for the last verse in this manus-
cript is 1253, but the scribe has commited a mistake in
assigning dual numbers to verses 80 and 81, So with
the addition of these two verses, the total number of
verses in this manuscript comes to 125. The serial
number of verses RAZET, ﬁ""ﬁﬁﬁ'sy aifaw, o aih
and gzt arat in this manuscript is the 18th, 23rd,110th,
122nd, and 123xd respectively No verse is called
spurious It resembles in form % § manuscript. Table
gone by can be referred to for more details  Its colo-
phon is:—fF gl anT AY

s f Thus there is nothing of interpofation in this
manuscript,

= ¢-THIS 1S A BARE TEXT WRITTEN IN SAMVAT
1880 THE NUMBER OF VERSES IN IT IS 125 AND
LEAVES 13 THERE ARE NO SECTIONS HEREIN
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ASPURVA MEGHA AND UTTAR MEGHA. THE
SI1ZE OF EACH LEAF IS 5}" x 11",

The serial number of verses ersygr. s=AfGg,
wafes, weamy, & @i and geay aral in this manus
is 18, 23, 11, 123, 124, 125 respectively None of its
verses is spurious or interpolated The Kavya comes
1o a close after the reunion of the Yaksha and his wife.
Its colophon is -

drfrrmeiepaiegaed st gl
ARt dtifeiens R et
Y ¥ FEER R T T gEanAaia afmRe i

This manuscript s similar to all other 8 mse. This
«an be known from the table gone by.

§ *-THIS IS A MANUSCRIPT WITH A TEXT AND TS
BRIEF COMMENTARY IN THE MARGIN, IT HAS
NO NAME OF THE WRITER OR THE DATE OF
WRITING LOOKING TO ITS ANTIQUITY, IT
SEEMS TO BE OF SAMVAT YEAR 1135 IT HAS
125 VERSES. ITS EACH LEAF MEASURES 41* < J0'.
It can be &nown from above that we have taken for
ase 9 mss. in publishing our Meghdita edibon. Seven
of these mss. excepting the two with Mallinatha's
commentary, have no sections like Purva Megh and
Uttar Megha  The verses in them are continuous. In
these mss, the Kavya terminates after a reunion of the
Yaksha and his wife. Verses which have been omitted
by modern publishers as spunous or interpolated are
to be found in these 7 mss. in different places well
fitting in with the context. It can hence be concluded
that the a1 gearg-Standard Manuscript—% ¢ presents
<correct, complete and authentic Kavya of the Mcgh-
dota and other mss. lend support to it.
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Afirgd-NEMIDUTAM :—Tt has no sections like
Purva Megha and Uttar Megha. apghyza was written
by Shri Jinsenacharya in Vikram Samvat 871, About
150 years thereafter, Kavi Vikram, the son of Sangan
had composed a Kavya entitled ﬁ'fh@, of 126 verses
in praise of Shri Neminath, Its style of writing is very
fine. Shri Neminath is praised in this Kavya with
verses, whose first three lines are composed anew,
while the fourth is the same as the fourth line of each
verse of the Meghd Shri Ji harya has praised
Parshwanath, interlinking his composition with the
Meghduta. Likewise, this poet scems to have been

ted to praise Neminath by composing this Kavya
AR interlinked with the Fagg. The author of the
Nemiduta has thus tried to imitate the author of the
Parshwabhyudaya. It should however be said that
this poet has achieved greater success than Kavi Jinsens-
charya in the orderly presentation -of verses, their
style of composition, rhythm, metre ctc. in his Kavya.

This poet has accepted 125 verses of the Meghduta.

The 18th sz, 23rd swlifieg, 112th awrfass,
124th & #2% and 125th gew v, ~these important
verses are given herein. Hence this Kavya is akin to
% ¢ Standard ipt written in S 1714. The
Poct completes this Kavya with a reunion of the
Yzksha and his wifc.

In fiture, we intend to collect hundred to hundred
tweaty five manuscript copies of this Kavya, study

them from research point of view and utilise the
knowledge gained for the publication of a better edition
of the Meghduta,

According to the standard manuscript % ¢, the great
Poet Kalidas has written 127 Verses in the Meghduta.
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Of these, I have accepted 126 verses, rejecting the one
FeArz:. The table given in this introduction will
convince all that the Meghduta in no case contains less
than 126 verses of Kalidas. Hence if modern publishers
discard other verses as spurious, it is their false insis
tence, whim or caprice,

Ancient Aryan scholars or poets have writtes their
Kavyas or Natakas as based on real historical cpisodes
or inauents 1o be found m the Ramayana, the Maha-
bharat and other Puranas.  As is current today, none
of them has created false dramatic person and written
out imaginative Kavyas or Natakas Likewise, Kali-
das has posed his Malavikgnimil Vikramorva-
shiya, Abhig Shal I, Rag} h etc. on the
basis of historical and mythological events This line
of thought suggests that the Meghduta too has a histosi-
cal background The whole Kavya is in Anyokti
metaphor with King Vikrama, Kalidas himself, his
wile and the message-bearer servant named Megha
actually referred to under new names of Kubera, the
Yaksha, his wife and Megha. Had this Kavya been
written with their four correct or real names, much of
its charm would have been lost even if the compostion
would have been of a higher order. ‘The charm and
the feelings which the poct has been able to create
with the imaginative names of the Yaksha and others
would not have heen there, had the real names been .
used Had it becnso rendered, the whole Kavya
might have perhaps been dry or ludicrous in the eyes
of others. In this Kavya, Kubera represents King
Vikram, Yaksha represents Kalidas himsell, Yakeha's
wife is Kalidasa's wife and Megha is Kalidasa’s servant.
This is purely Anyokti. Infact, the whole Kavyais
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written on the basis of a correct happening and
Kubera, the Yaksha and others are the teal representa~
tive characters. Nueh Y

Most of the Kavyas and Natakas written by our
ancient poets have a happy or delightful ending Or
they have finished it with real historical perspective
Subsequent great poets and other composers have
generally followed the same hine of thought.  tence
it is possible that the Meghduta too may have the
same type of ending. In other words, the completion
of the Kavya seems not possxble withoat the end of the
curse to Yaksha, finish up of his time of exile and there-
after the reunion of Yak.sha and his wife; though
Kalidas has not adopted tlus stylc in any ¢ of his worhs.

Modern publishers acccpt “the Verse rra-qg-ar as
the last one of the Mcghauta‘— With it, the message
imparted by Yaksha ends Malhnath supports the
same view. If; however, we accept it, the separation
of Yaksha and his wife rrmains permanent and some
of the facts told and asked for by the Ya! . inhis
mesage remain unfulfilled The Yaksha only narra-
tes his message and the Kavya comes to a close. The
Megha makes no start on his way with the message
The thing asked for by the Yaksha in verse 121st atpar-
&4 is not realised, Premature end of the Kavya in this
way is not possible.  The Yaksha’s message becomes
complete with the verse wag $=1; but that message
is yet to be taken to  Alkapuri by the Megha, and is to
be given to his wife. Her rettrn message is to be handed
over to Yaksha, This much must be accomplished, for
it is the Yaksha's demand In other words, the Kavya,
should in all faimess come toa close with the fulfil-
ment of all things which the poet requires from

¢ Jo 330
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Megha in the verses at the start. No good poet will
close his Kavya abruptly without the very accomplish-
ment of things he himself has asked forinit. That
the message reached Kubera, he annulled the exile
and reunited the Yaksha and his wife—this should be
the fairest and the most correct happy ending of the
Kavya. In other words, the Kavya cannot come to
a close without the reunion of the husband and the
wife, If the poet does not proceed beyond the verse
AAHAL, the very thing he postulates proves wrong and
he is attributed the fault of keeping his Kavya incom-
plete  Kalidas, the greatest of poets can never allow
such (fault of ) incompletion to be ascribed to his
Kavya, A sympathetic poet will never compose a
Kavya which will close with the lovers kept perma-
nently engulfed in grief Hence it seems true that
Kalidas has closed it with the composition of verses
further on.  He has not kept it incomplete.

125th verse amnﬁzr is accepted by every commen-
tator, Itis also there in Mallinatha's commentary.
All the nine mss we have referred to it. Hence it
goes beyond doubt that Kalidasa has composed it. In
this verse, the Yaksha says,

#0Oh friend, this is the first time that my wife suffers
from my separation, Do console her, your compa-
nion, in her grief and bring back tome the words of
her good and welfare with signs or tokens of confirma.
tion Cross over Mount Kailas again and give me
back her message to ife

The Yaksha has thus asked for a reply to his mess-
age. It ill befits this I\avya, if the Mcgha goes away
anywhere without T the
Yaksha and his wife. chcc n scems plausible to bes
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lieve that after completing the message with the verse
&7 F=1, the Megha gave that message to Kubera and
Yaksha’s wife as the verse q #f3x7, shows The verse gemt
a7, convevs that the Kubera was pleased, he condo-
ned the remaining punishment of four months and
reunited the husband and wife after 2 separation of
eight months To change the metaphor, King Vikrama
as Kubera has exiled Kalidas as Yaksha FEight months
of banishment have elapsed, when poet Kalidas sends
2 message to his wife through his servant Megha.
Reading this message in the form of Faga, King
Vikram was pleased with bis marvellous power of meta-
phorical poetical compesition. He calls back the poet
 Ujjain and brings about the reunjon of Kalidas and
his wife.

It may alse be pomible that Kalidas has added to
his Kavya these verses, which describe the King’s
pleasure after the receipt of the message and the re-
rmion of the couple, afier those very things were accom-
plished. Whatevez it be, it is beyond doubt that these
verses form an fntegral part of Kalidas® composition.

Kalidas was a great devotee of Goddess Parvari
He has mostly prayed to Her in the introduction to all
his works. In the Abhignan Shakuntal, She has been
prayed to with the words srargfe. In the Ragbuvamsh,
in the line s fAd &%, wridmcirsll be firt bows to
Parvati and then to God Shiva.  The Meghduts was
written by him in a love lorn condition. Hence he has
bowrd here to the feet of Parvati at the close of the
Kavys. Asshown there, he has composed this Kavya
after offering obeisance at Her feet The last verse
Tt ceady shows that he firt offered prayer to
the Goddess and then started the contpesition of this
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Kavya, Looking from all points of view, this verse thus
proves to be solely of Kalidasa’s composition, Besides,
the poet says in this verse :—

“f have written this povm the Meghaduta to afford
delight and pleasure to person, who because of their
separation from their wives, are distressed and deprived
of sexual love. Now if the Kavya comes to a close with
only the giving of 2 message in the verse wae g, and
the reunion of the husband and wife does not take place,
there scems possibility for a man rendered unhappy
by the pangs of separation and devoid of sexual pleas-
ure to obtain delight by reading this Kavya, In other
words, if the Kavya does not go beyond the verse 120
and the happy result of the message is not brought
about, it becomes entirely dry and uninteresting, caus-
ing greater griefto the lovedorn and suffering from
separatiorn.

Looking thus to all points, 127 verses of the Megh-
duta, as composed by Kalidas and found in Manusc-
ript & Y are quite correct, proper to the occasion, be-
fitting the context and well fulfilling the aim of the
composition of the Kavya. One verse aenrg: has
not been given support by the majority of the mss,,
Hence no objection will be raised at, if it is discarded.

ANCIENT MANUSCRIPTS AND THEIR PUBLICATION :

A comparative study of authentic mss, has given
us a correct idea of the text of the Meghduta It follows
therefrom that undue haste should not be made for
the publication of any ancient work  To decide for its
correct text, all jts available mss. should first be coll-
ected  They should then be thoroughly examined,
collated, comparatively studicd and  researched upon.
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We have got many printed editions of ancient works
on Ayurveda, Kamshastra, Dhatuvad, Taatra, Jyotish,
Kavya, Stotra etc. Ifthese be compared with their
original mss, they are found to contain hundreds of
blunders. The continnity of verses is found impaired
in many places. A comparison of the two copics of the
same publication, one without reasearch and the other
with research, covinces us how crude and twisted the
former is, causing us surprise, dejection and aversion,
We intend to publish the blocks of some pages of
such defective works. It will show that faulty publi-
cation of books on Ayirveda, Chatuvad and other
sciences has rendered a great harm to thust who use
such books.  Such publications may hring some gain
to those who publish them; but the harm they cause
to their readers or users, the wastc of time, paper -and
labour, the loss in monzy because of their usclesmess
are really shocking. Collection and collation of
ancient mss. is the only way to decide which verse
is fitted in which place, which verse i disputed or
interpolated etc. Obstinate persistance to  impres
upen the readers one’s personal belief, whim or caprice
is to cause them great hanm, intentionally or uninte-
ntionally or to lead them astray. What has been said
for the number and position of verses holds good
abo for variants, a correct appraisal of which can
never be done without collection and collatim of
ancient mss. .

Our scholars many times place great reliance on
western scholars, who 100 are divided into two groups
on many topics. Several retearch scholars in India
generlly try to impress that what they believe is
always true. Inits support, they quote the authority of
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western scholars holding the same view. But by so
doing, they lessen,the regard for the opinions of ancient
Aryan scholars.  Shree Bhagvad Gita is an instance in
the point, When Maharshi Vyas composed his—Maha-
bharat, the dialogue between Shri Krishna and  Arjun
was versified by lnm and called the Gita. At its end,
he has avowed the total number of versesinit to be
745. This fact has been proved by many external
evidences and also on the basis of many ancient mss. of
the Mahabarat and the Gita. They show many vari-
ants in the text of the Gita, which, looking to their
meanings and context, will be well-nigh acceptable.
But tradition here bars the way, Some of our Indian
scholarrs , call it their obstinacy or religious fanaticism,
are not prepared to budge an inch from belief that 700
verses as pted by Shri Shanl harya since centu-
res gone by, constitute the real Gita. There can be
no more verses of the Gita or no variant except as
found in this Shankaracharya edition The correct
text of ancient mss. may thus be brought to light, but
many persons are not prepared to accept it. Whatcvc_r
they do, the correct way to bring to light the true text
etc. of ancient mss is to collect and collate all possible
external and internal evidences.

At the end of this lengthy discussion, it is proved
beyond doubt that Kalidas has written 126 verses for
his Meghdut. We have printed them all in this edition
in correct order and  with right variants, asbased on
ancient s
THE CORRECT HISTORY OF THE MEGHDUTA:

Many versions are current as regards the birth or
the history of the Meghduta, One sory is that the
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Yaksha, the servant of Kubera, used to bring daily
early in the morning flowers »for his master’s worship
of Lord Shiva. One day, he waslatein doing his
duty, because of excessive ( sexual ) attachment to his
wife. Roused to anger, Kubera cursed him to be
separated fora year from his wife or granted him
exile for that period.

The second version is that the Yaksha who used
to bring flowers, had plucked them the previous eve-
ning, thinking that next day he would not be able to
get up early. The flowers were given to Kubera
carly next morning. When he wwent to offer them to
Lord Shiva in worship, the sun had risen. So the
flowers bloomed, 2 bee came out of them and stung
Kubera’s thumb. Realising that the flowers were
plucked the previous evening, Kubera was filled with
rage. He cursed the Yaksha, negligent because of
{ sexual ) attachment 1o his wife, to suffer one year's
separation from her.

Now if Kuberg, the Yaksha and his wife arc really
the truc characters and this Kavya is written with refe-
rence to them, we have to assume that prior to its
composition, the poet may have gone to Alkapuri to
meet Kubera, who may have talked about the incident
to him. But this is not possible It can hence be con-
cluded that the characters of Kubera, the Yaksha
and his wife in this Kavya are fictitious. The whole
Kavya seems to have been based on the flights of ima-
gination. But here comes in the tradition for Kalidas,
who has pever written any of hit Kavya or Nataka
with false or imaginative characters. They are always
composed on the strength of real incidents in the
‘Puranas or the history. The characters in the theme are
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real. Other ancient poets have alio followed this line
of thought, because poems or dramas written with ficti-
tious characters do not impress or appeal the people,so
much as the real characters or incidents do. Poets and
scholars mould the lives of people. They know that
poems, dramas etc  composed on the basis of real eve-
nts in life can bring about the desired change ( or the
result ) in the lives of the people Viewed in this light,
Kalidas will not*write this Kavya with imaginative cha-
racters in it.  In truth, it has been camposed to refer
to 2 true and very well-known incident of the day. Tts
correct interpretation is that Kubera represents King
Vikrama, the Yaksha is Kalidas himself and the
Yaksha-Patniis his newly—married wife. The messenger
is his friend named Meghnad. The king had banished
the poet from his kingdom for some negligent act.
When in exile, the poet wrote this Kavya and sent it
to his wife with a messenger.  The pocm happened to
reach the hands of King Vilram also. He was pleased
thereat and annulled the order for exile.

1 had come to know of a dctailed discussion that
had once taken place as regards the composition of the
Meghduta Kavya among my preceptor Shri Keval-
ram Liladhar Shastriji father of Shri Durgashanker
Kevalram Shastri of Zandu Pharmacy, Shei Jiwan-
aram Sp rji of Rajkot—the then great  Sanskrit
Scholar in Kathirawar and Shri Shankarlal Shastr
of Morvi, They were the famous poets of the day,
whose discussion I detail below, now 60 years after,
when the proper occasion to do so has arisen

These three scholars ‘were Prashnora Nagar Brahi-
‘nins, interrelated.  They used © meet at gmes at*
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Rajkot, Morvior Gondal, when they held discussions
on Shastras and many other topics. Shri Jivanram
Shastriji was a scholar fond of amatory writings, He
died intestate and it is not known who inherited his
literary possessions.  Shighrakavi Shankarlal Mahe-
shwar Shastri had composed and published many
books. Some of his works are yet unpublished. Shri
Durgashankerbbai of Zandu Pharmacy, who died
some time before, was the son of Shri Kevalram
Shastri. He usually stayed at Bombay for his pharmace-
utical waork. Hence it is unknown whether the
books collected by his father were kept with himself at
Bombay or clsewhere.  Shri Shankarlal Sbhastri was a
Shatavdhani ( one who could perform a hundred jobs
at a time ), and acontemporary and a relative of the
other two Shasties.  His collection of books must be
there in the Shankar Ashram at Morvi or with his
son. The true #MaF of the Meghduta, as published
in my edition, must be there in the literary collections
of these three Shastries. There wasan unanimous agree-
ment among them, as regards the correct history of
thc Mcghduta. At the time of their discussion, they
had their ancient notes on subject with them. Beinga
disciple then, I was a hearer of that discussion.

In their opinion, Kalidas was a jewel 2t the court
of King Vikrama, who had started his own era. The
King himself was a great Sanskrit scholar.  So he used
to honour the learned men more than he did the
Rajas and Maharajas. Erudite p were given the
gifts of villages etc  So that they can live royally like
kings. Sanskrit Pandits at the courts of other kings were
also respected in the same way. The standard to mea-
surc the leamning of a king in those days was the status,
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wealth, prestige etc. of the Pandits patronised by him,
People loved well their king if he was 2 Sanskrit scho-
lar and accorded respect to Sanskrit Pandits.

Ujjayini was the capital of King Vikrama’s Indian
Empire. There were 800 feudatory chiefs under him,
each one of whom had his Kothi or Government House
in Ujjain. Al these princes were required to be
present at the capital on certain occasions. They parti-
cipated in the king’s pleasures and enjoyments. They
offered their counsel to the king for good government.
At the time of a foreign invasion, they fought against
the encmy with their armies helping the king. They
were thus useful to the empire and the Emperor in
many ways, The Emperor used to honour them acc-
ording to individual status, nobility etc,

When poet Kalidas was 32 years old, his first wife
dicd. Out of affection for her, he did not remarry for
a year, Inthe meantime, a princess of the king of
Vindhya offered her hand in marriage to Kalidas. She
hersclf was a Sanskrit scholar and Kalidas was her tea~
cher. She was hence well acqainted with the poet’s
nature, high qualitics, learning etc. But the proposal
for marriage was not acceptable to the princesy father.
The king of Vindhya was Vikram’s brother-in-law. So
he did not wish to displease his near relative, Emperor
also internally wished that his niecesister’s daughter—
should marry a great king and nota Brahmin poct.
So be persuaded Kalidas not to move ahead, in the
affair; but the princess was ;firm in her vesolve, The
mother of the pri pected that hing unto-
ward might happen, if the marriage would not be allo-
wed. Out of affection for her daughter, the queen
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persuaded the king of Vill'xdhya and the Princess’
marriage with Kalidas was celebrated

Kalidas used to live in royal splendour  Upto the
days of Kavi Jagannath, we find that Sanskrit poets
were assisted by their patron kings to livein royal
luxuries. Poet Jagannath had married the Muslim
Emperor’s daughter The pomp and the splendour
with which he lived had brought about the dictum—
“EEfral T PRl a1 WA gRig @l | Kavd
Jagannath’s desires can be fulfilled cither by the Bmp-
eror of Delhi or by God »  Itis said that Poet Jaga
nnath was once a guest of the Maharaja of Jaipur.
They went ont for a hunt in the forest of Amber. Dur-
ing the interval of rest, dinner was taken, But when
betel leaves were to be chewed thereafier, it was
found that the scrvant in haste had forgotien to take
quicklime with him. Men were immediately sent all-
round by the Maharaja 10 bring the lime; but the
poct could not wait. He rubbed his valuable ring
against a stone, applied it to the betel leaf instead of
Chunam and took it ‘This rubbed-out ringof poet Jagan
nath is yet preserved in the treasure house of Jaipur.
This is a story to illustrate the pleasures and luxuries
of Sanskrit scholars under Muslim Kings, reigning a
few centuries before, It can be imagined therefrom
what must be the hanour, pomp, dignity and splendour
of Sanskrit Pandits two thousand years before, when
Szaskeit was the national language.

Inter-marriages between the Brahmins and Ksh-
atrryas used to take place in the days of the Maha-
bharat and the Puranas. This tradition continued in
vogue for a thousand  years afier king Vikram. Many-
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instances can be cited to prove this in ancient and
subsequent times. As time went on, castes were divi-
ded into sub-castes and communal restrictions came
to be enforced.

After his marriage with the princess in Vikram
Samvat 8, Kalidas greatly attached himself to erotic
pleasures and curtailed his court visits, The king so
began to feel displeased at his absence in the meeting
of scholars and ministers. He knew well that the
poet’'s new marriage was the sole reason for it.

Kalidas was not only a great Sanskrit poet at his
court. He was also one of the eight principal mini-
sters, in-charge of Foreign Affairs and Charity Depart-
ment, Hehad thus to attend to his administrative
duties Tt was also a part of his government job to
receive with duc honour and respect scholars from
home and abroad. After his marriage with the prin-
cess, Kalidas was found very slack and irregular in the
discharge of his duties.

Owing to the poct’s absence at the court, many im-
portant office works remained untransacted. There
arose chaos and disorder in his depactments.  Fecling
disgusted at this, the king wished (5 relieve Kalidas
from the duties at the court and the ministry; but the
poet’s high learning, personal family relationship and
dignity stood in the way. Any how, the king's disp-
leasure for the poct began to increase, Once the chiefs
of Magadha and Anga rebelled against the king, As
the foreign minister, it was Kalidas' duty to quell the
Tdodifons, bt he poid Yutle beed 1011, The King hime
slf had to undergo great trouble to suppress these
revolts, In the meantime, the eldest prince of the king
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died. Besides being a good poet, a foreign minister,
and a Jyotishi, Kalidas was an expert Vaid, but he was
found very negligent ia his duty towards the king and
the prince, especially during the latter’s sickness.  Cir-
cumstances thus combined together, the hing’s anger
began to increase and in a rage he wsued an order for
Kalidasa>s banishment or exile for one year, on the
tenth day of the month of Kartik in Vikram Samvat 10,

The poet realised his faul; but out of a sense of
sell-respect, he thought it not night to appioach the Lins
10 acknowledge the blunder humbly, and implore him
to cancel the order. Immediately he Jeft the bounda-
res of Ujjain At this time, the poet’s hearty and
bosom friend, Meghnada also Jeft the capital to accom-
pany Kalidas. This incident caused great excitement
all over the kingdom. Tt also cast a gloom of unhappi-
ness over the royal family, as Kalidas was in personal
and fmily relationship of the king. By and by the

ame to be known over the whole country. The
hing was much amazed at Kalidas® obeying his order
in truc fajth  He did 1ssue the order in rage; but when
he knew of Kalidas' quitting the captial, leaving-
behind his house and newly-marriedwife, he was filled
with pain and surprise. Forsome months, he did not
allosw his feelings of this Lind to be known to anybody.
Italso began 1o be talked among the people that the
punishment inflicted by the king was severe. This
added to the king’s grief. He had thought that the poet
would ask for pardon, he would rebuke him and the
matter would end; but the poet did the otherwise, Im-
plicitly obeying the king's order, he left Ujjain at once.
The king and the people were amazed at Kalidasa's
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foregoing his love for his new wife. The poet's action
began to be praised in all quarters When other prin-
ces came to know of Kalidas® exile by Vikrama, many
of them wished to keep him at their court for a year,
but the poet preferred to have only one master. He
said that it was duty of the master to punish and his to
enduare it.  Firm in resolve, he did not accept the patr-
onge of any other ruler and decided to spend the whole
year in tour and pilgrimage, Leaving Ujjain, he ado-
pted disguise, changed his name as Yaksha and moved
about the country in company of his servant Megha,
visiting different pilgrim centres.  From Ujjain, he tra-
velled Kashmir and thence on a pilgrimage to Amar-
nath, Kailas, and Man Sarover in the Himalayas
Nasik and Panchavati were the places next visited by
him. By this time, eight months of exile had already
elapsed. The summer was about to be over and the
monsoon in Ashadh was to start. This was the first mon-
soon for the poet to suffer from his wifc’s separation. He

knew well the nature of the king. He was convinced

that though the order for exile was issued in anger, the
king would be feeling uncomfortable without his comp-

any. Any way, he wasresolved not to ask for royal

pardon. The king too thought it, affecting his dignity,

if the pardon, granted without a2 demand, be not accep-

ted by the poet.
Kalidas found it hard to passthe fint monsoon in

pangs of separation. In an agitated state of mind, he at
once drafted out his Kavya Meghduta, begun from the
first day of Ashadh. The poet was sure within himsell
that Kavya writen in sifes metaphor would bring
forth the desired result. Here wete displayed his ingen-
uity and skill to accomplish his work. He dispatched
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this Kavya with friend Meghoad, from Panchvati to
Ujjain in fifteen days. The Kavya together with a letter
was handed over to the poev's wife. After reading it,
she sent it to the king, who was greatly charmed to go
through it. The king had wanted a demand for pardon
from the poct. The line =z =T a'(qﬁn:@( e SRR
Fm7 1 in the Kavya was interpreted by him as an ind-
irect demand before a worthy king. He at once annu-
1led the order for exile, sent horses, elephants armies,
chariots etc. to bring back the poet to the capital
Ujjain with all regard and honour,
Composed ina=aifts metaphor, this Kavya, inspi-
red by his wife’s sepacation, displays Kalidas's skill jn
depicting eros and pathos. The Kavya contains no
word against the king, who had ordered exile. On
the contrary, the poet blames his own fate for the
uahappiness. He glorifies the king by comparing him
with Kubera and his capital Ujjain with Alkapuri.
This nobility of mind, oz the part of the poet, is really
commendable.  Generally, a man does not sec his
own fault, carelessness or nregligence. Inspite of his
being guilty, he calls himsell' innocent and lives under
2 belicf that he hasbeen wrongly punished, Thisis
but the human nature. This sort of mentality s mainly
exhibited at present by those who bave not learned
Sanskrit or who have notstudied the Aryan Shastras.
Samskrit scholars are always the lovers of merit and
virtues. They are ever prepared to acknowledge their
faults or mistakes and suffer the consequence.s They
blame their own fate for the sorry plight,
This talk among the three scholars, discussing the
history of the Meghduta, as heard by .me, is 60 years
old.  Shri Jivanram Shastrifi had one old manuscript
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in which this history was written in Sanskrit verse. Be-
g 2 pupl then, T had not gone decp in the-Meghduta,
L only knew that 1t was a Kavya composed by Kabidas,
Later on, when I read it in details 30 years after, the
discussion among the three scholars came back to my
mind with increased interest I publish it now, when the
occaston has come No proper opportunity had come up
and this hustory of the Meghduta had remained bitherto
unpublished Descendants, relatives or friends of these
three scholars may perhaps have in their possession some
notes about this huistory.  Itis my request to them to
seatch for jtand let me know ifanything be found

Much hght will thereby be thrown on the correct
history of the Meghduta It will also be a matter of
pride and dignity for Kathiawar and these deceased
scholars (Ihad atalk about this matter with Shri
Durgashanker Kevalram Shastri, when he had come
to sec me at the house of Shri Chhelbhai Dave,
Police Commissioner of Baroda, when the session of All
Indian Ayuryedic Congress was held there. I had then
inquired of him about the manuscript, which Shrt Jivan.
ram Shastrip had about the history of the Meghduta,

Inreply, he told: “Kaka used to relate the history
of the Meghduta with the same details as you do ( He
addressed his father as Kaka) He had also talked to
me about its manuscript, but to-day 50-55 years after,
when the world has so vastly changed, where can there
be any trace of that old manuscript ? Perhaps it may

be found from the book-collection of Shri Shankerlal
Kaka»

I have thus presented here history of the the Megh-
dina, asitwands inmy memory, onthe basis of a
discussion, that had taken place about half a century
before,
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PREFATORY REMARKS ON THE SAMASHLORI: .
Sanskrit poets select a particular metre for their
Kavyas, according as the incident and the Rasas-Fros,
Pathos etc.,, they want to depict. If the metre well
befits the matter, we find a correct portrayal of the
Rasa and the whole poem becomes significantly life-like
and charming. May times, translators do not possess
the knowledge to verrify in a proper metre the poems
of great poets. Mandakranta metre is generally useful
for a poem, which has an erdfic and a pathetic back-
ground. No other metre sustains these Rasas so aptly
as the Mandakranta does. Hence the great poet Kali-
das bas selected that metre for his Meghduta. Other
‘Sanskrit poets, who have imitated the Meghduta, have

too composed their work in the same metre.

The Meghduta has been translated in prose and
poetry in many Indian and foreign languages. The
Samashloki translation of a poem is that which versifies
it in the metre same as the original. Some poets, find-
ing it difficult to traaslate this Maha Kavya in Mand-
akranta, have done so in other metres. However hard
may be this attempt, the real Rasa of the Kavya
cannot be conveyed appropriately in 2 metre other
than original. Some persons, not knowing—Sanskrit or
possessing a shallow knowledge of it, have vainly tried
to pose themselves as Sanskrit scholars, by rendering
the translation of the Meghduta in other metres. It
should he said ¢hat those well-versed in Sanskrit are

alone qualified to translate a Sarnskrit work in the
Samashloki.

Most of the publishers of the Meghdita in Yndia
and abroad have based there works on Malizatha's
L
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commentary. Some of them have concluded that the ver-
ses found only in the Malbnathi manuscript with them
are original and the others are interpollated This is not
fair, as all Mallmathi texts are not exactly identical We
have got two Mallinathi mss of which & R contains 121
and ¥ 5. 123 verses. If we collect 40 to 50 mss with
Mallinath’s commentary, we may possibly come acrass
2 text with 126 verses  What generally happens is that
when a particular publisher gets one ipt of the
Meghduta, he soon getsit printed and others follow
him  Asa result, we find different Meghduta rss.
with a varying number of 110, 115 or 120 verses, extra
verses being regarded as spurious  This is the reason
why Sanskrit Shastras, now in a sorry plight, are diffi-
cult to be placed before the people in their correct and
complete form. Prior to the publication of an ancient
scientific work, all possible mss of it should be colle-
cted and collated  Then alone can its true form and
text etc be known  But this sort of research work can
be undertaken only by institutions, which can afford
to enagage scholars, collecting and collating ancient
mss. In tumes gone by, rulers, seatsol Religion and
preceptors used to patronise or perform this work—a
tradition which seems to have been lost sight of to-day.
Yet that which has gone down is bound to rise again.

In Shri Bhuvaneshwari Granth Bhandar, there are
10 mss of Meghduta in good condition  Of these g 1
has been accepted as a standard one, while others are
utilised to decide the correct number of verses, the
variants, the proper position of verses ctc. These other
mss mostly resemble the & { copy Only the Mall.
nathi texts differ to some extent,
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After commencing the work, T found that the Sam-
ashloki translation of the Mcghduta was not so easy 23
1 had thought it. To render the whole verse in Manda-
kranta metre and Gujarati, keeping intact the asthetic
beauty of the Kavya and its Rasa, not to allow the
significant meanings of the words to be changed, the
use of proper Gujarati phrases to suit the metre cte.
was a task, indeed difficult but interesting and affording
delight.

n this Samashloki, I have adopted the same plan
as in a similar translation of the Bhagvad Gita, under-
taken by me five years before. I have taken carc to see
that the syntatical form of the verse docsnot suffer in
the Gujarati, that each verse retains its real meaning
and the sentiment, that the Mandakranta metre has
been faithfully adhered to and the Kavya as a whole
has not its charm marred. How far I have been succ-
essful in my aim is to be judged by the readers and
Sanskrit scholars. The Samashloki Gujarati translation
of a Kavya is found easy or dfficult according as the
Kavya itself issuch The style and the language of
Kalidasin the—Meghduta are different from those in
the Ragh ha, the Kumar Sambhav cte. The ver-
ses of the Meghduta are replete with eros and pathos.
They appear difficult, so long as one does not go deep
in them. To render these Sanskrit versesin Mandak-
rama inte Gujarati ones of the same metre provides
great delight.  For some verses, the Gujarati Sama-
shioki rendering has been experienced as more difficult
than the corresponding Sanskrit one if it be attemp-
ted.  Hercin lies the marvellous skill and the greatness
of the great poet.  To state metaphorically, it is casy
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to plunge mto the depth of Kalidasa s Kavyas, but to
wade across them 1s difficult

In this Samashloki translation as1n that of the Guta,
T have followed the plan of spelling the words, short
or long, according to 1he phonetical necesnity of the
metre  Hence, 1t should not be objected, if a word 15
found mus spelt, for to pnnt 1t, as affectang the metre,
13 a fault, grave for a Praknt Kavya A Sansknt Kavya
may be ongmal, n part or as a whole, according to
the Sansknt knowledge of 1ts author; but be 1t of any
metre, easy or difficult, the speling system, of its words
wall always be found correct  Such 1s the naturalness
and divimity of the Sansknt language For a bama
shlok: rendenng of 1ts verses nto other Janguages and
to keept the metre unaffected short letters have some
times and per force to be spelt as long and long ones
as short. This kind of procedure should be permiss:
ble, as almost all other languages are distorted deniva
tives of Sansknt
Modern wrters, while translatng a Sansknt poem
as Samashloki or 1 other metre tn Gujarat or other
language, bave adopted the convention to print 2 Sans
krit word, not fitting with the metre, 1 s correct gra
] form but to pr 1t otherwise, according
to phonencal necessity of the metre  Specific signs are
employed to denote this,  This convention 1s only 50
years old Medieval poets did not follow 1t Premanand,
Narsinh Mchta, and Bhoja Bhagat did not know Sans-
knit yet in their poctical compostuons and Gujarati ren
dening of episodes from the Mahabharat, the Valmika
Ramayan, the Bhagvat and other Puranis, exqusite
beauty of the Rasas has been maintained without wra
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ngling into short or long spellings There secms nat a
trace of ardificiality in them. Compared with them,
modern poets labour under a belief that particular
percons will view their Kavyas with a particular bias.
Hence they aim at composing only such Kavyas, as may
mest with praisc or approval from the people. This
mentality combined with an inadequate knowledge of
Shastriya metres has hrought in the present day pogms
clcmeats of artificiality and unnaturalness A Rasa, in
its true form, cannot be delineated in them  Lool to
the Kavyas of Kavi Dalpatram and other Prakrit poets,
incorporated in the school syllabus of these days The
Rasa, acsthetic beauty, noble sentiments, rhyme and
rthythm, correct peculiaritics of the metre ete. which
are to be found in them will not be met with in poems
of to day. In Sanskrit, it is a rule to read as what has
been written and to act as what has been vead.  Prak-
rit pocts down to the tme of Shri Dalpatram have
followed this procedure; but with the roots of the Bri-
tish Government going deep and the increasing influ-
ence upon us of the English language, its poems, and
western mode of hving, undesirable innovations began
to creep in our literary compositions. According to
the usage in English Janguage, a word written in one
way may be pronounced in the other way and acc-
epted in the third. ‘This trend has nowadays crept in
our Prakrit languages, which are none but the off«
shoots of Sanskrit.

Several modern writers and poets, to show off their
knowledge of Sanshrit, employ a number of difficult
Sanskrit words, where beautiful and standardised ver.
nacular equivalents are easily available. They spell
the derived words after the original Sanskrit fashion.
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The result is that may times quite the contrary mean-
ingis conveyed. Words, derived from Sanskrit but
standardised by usage in other language, ought to be
employed in their current forms in prose and poetry
to convey their natural sense. A pure Sanskrit word
may at times be hempered with, its letters may be
printed short or long, if metrcal considerations de-
mand it. I see no objection to this procedure, which
1 have adopted for my Samashloki translation of the
Meghduta.

SIMILIES AND ALLUSIONS IN THE MEGHDUTA :

Tt is possible that one may not be acquainted with
the details or the history of similies and allusisns in
this Kavya This is true especially for foreigners and
students, who may not have read the Mahabharat, the
Ramayanz and other Puranas. Hence a brief descri-
ption there cf is given here, which I think, the readers
will find u-=ful and interesting

I

VERSE 1. &Rt

The whole poem has been composed by the poet
with the fact that one Yaksha was exiled by Kubera for
2 year. When the monsoon sct in, he could not endure
the separation from his wifc. So he decided to send
amessage to her with the Megha Cloud—in the sky.
The real reason for writing this Kavya is, however,
the poct himself Kalidas was once under a fault. So
King Vikram had banished him for a year from his
kingdom Pauing eight months in pilgrimage, he came
to hesmitages on mount Ramgiri. It was rainy season
then. So to lessen the pain of separation, he composed
this Kavya and sent it as a message to his wife at Ujjain
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with his friend named Meghnada. When Vikrama
came to read that poem, he was pleased and condoned
the poet’s four months of exile. Kalidas was brought
back to the capital with all honour and respect and
was reunited with his wife. A detailed description about
this has been given in the introductury pages gone by.

unfiminiy—Kisg Dasharath DE” 'thc‘ Solar dynasty
at Ayodhya was the emperor of Indi2.” He had four
sons : Rama was born of Kausalya, Lakshman was born
of Sumitra, while Bharat and Shatrughna were born
of Kajkeyi. The Ramayau and other scriptures mai-
ntain that Rama was the' ma\matmm of Visnu, and
Sita~—his consort—that of Lakshinim~Sita was the dau-
ghter of King Janak of Bihar. Queen Kaikeyi had
once saved the life of king Dasharath on the field of
battle So the king had given her two boops. In
consonance with them, Dasharath had exiled his eldest
son Rama for fourteen years and offered the throuc to
Bharat, the son of Kaikeyi; but following the tradition
of the throne to be inherited by the eldest brother and
out of great Jove and respect for him, Bharat did not
accept the throne, Dasharatha’s love for Rama was
indeed boundless. Rama repaired to the forest with his
wife Sita and brother Lakshmana. Crossing the Gan-
ges, they passed by the hermitage of Sage Bharadwai
at Prayag and reached Mount Chitrakuta. By this
time, Dasharath died of grief for his son Rama’s sepa~

ration. His dead body was preserved by the Vaidyas

with the aid of hetbal remedies for fifteen subsequent
days, when Bharat, who was at his maternal uncle’s in
the land of the Kekayas, came to Ayodhya. He per-
formed his fathers's funeral rites and then started for
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mount Chitrakut, accompained by queen-—mnthers,
ministers and a great number of citizens, to persuade
Rama to return to the captial. Resolved 1o observe
his father’s promise, Rama told them that he would
accept the throne only after the fourteen years of exile
had elapsed. By the time, Bharat was to take care of
the kingdom  With these words, Rama directed them
allto go back to Ayodhya Grieved at his father's
death and mothers’ widowhood and cherishing the
memory of his brother Bharat’s devotion and filial love
of his subjects, Rama stayed for a month or ‘two at
Chitrakuta and thereafier resumed his journey to the
south. Staying for 2 time at Sage Atri’s hermitage
and speading a year on the way, he reached Nasik
Selecting a place named Panchavati, he built his her-
milage and lived there for twelve years. Mounts and
hills round about this place are known as Ramgirl.
Sita used to have her bath in the rivers, streams, pools,
ponds, riverlets of this area for twelve years. Because
of the use of these waters by her, they are considered
sacred. When the thirteen the year of exile was about
t0 be over, Sita was abducted by Ravana, the king of
Lanka Rama felt excessive grief at this Seeking
the help of prince Sugriva of Kishkindha and his mini-
sters Hanuman and others, Rama invaded Lanka  On
the south sea coast, he lled a Shivaling: Rame-
shwar—and got built a brige across the sea  Armayed
with an army of bears, monkeys and others, Rama
defeated Ravana and destroyed him with his family.
The kingdom of Lanka was entrusted to Vibhishan,
Ravana’s brother. Retumning to Ayodhya inan air-
plane named Pushpak, Rama took charge of his father’s
“mpire. His government in Bharat Khand has been
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considered ideal over the whole warld. The interesting
lifehistory of Shri Ramchandra has been described in
Valmiki Ramayar—an epic with 24000 verses compo-
sed by the sage Valmiki,

Tn the Mahabharat and later Puranas, Rama’s
story is given in bpel and his government has been
much praised. In the baule of the Mahasharat,
Yudhisthir found that his sons, grandsons, relatives were
all killed. He did win the victory but felt excessively
dejected.  Absorbed in grief, he used to five an un-

. happy life. Acjun so prayed to Shri Krishpa to con.
sole Yudhisthir, Advising that births and deaths are
but inevitable in this world, Krishna cited to Yudhi-
sthir instacces of sixteen ancient kings, referring to
Rama Rajyain brief as :—“Ob Great King Yudhbisthir,
Rama, the son of Dashratha, used to love his subjects
as his own progeny. Under his rule, women were not
seen widows, orphans, helplessor miserable. Rama
governed his people as Pater Familias. Inhis days,
rain was plentiful and corn abundant. There was no
famine. Mecn did not dic of suicide. There were
no cases of conflagration fire or sickness. Men and
women used to live & life of one thousand yearsin hap-
piness and health, There were no quarrels or fighting.
Women were fearless. Men followed the Vedic religion
and led pious Yives with peace, happiness, contentment
-and prosperity.  They were truthful and independent.
Trees always yiclded fruits and fowers: Cows gave
milk in plenty, Rama had performed ten Ashwamedha
sacrifices during his rule for eleven thousand years.
This sort of a mighty king of Ayodhya and Emperor
of India had too, to consign himself to death, Hence,
‘O Yudhishthir, da not bemoan the death of your sons
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Thus Rama had been an ideal king, Panchavati,
where he had lived, has been referred to here in the
Meghduta,

Mallinath and other commentators consider Chitra-
kuta to be the Yaksha’s abode in separation. From
there, as the pocmn relates, a message was to be sent to-
Alakapuri in the north. This view is not right It was
not on Chitrakut that Rama had lost his wife. He had
stayed here for only a month or two. Some persons
opine that Ramtek near Nagpur was the old Ramgiti.
This too is wrong. There may be many mountains or
hills in India, connected with the name of Rama. The
place actually referred to here by the poet in the
Panchavati and hills near it. To guide the Megha in
carrying the message from Ramgiri to Alkapur, the
poet describes the route to the north; but may of the
places mentioned therein are not to the North of
Chitrakut nor are they to be encountered, while going
North from Chitrakut. In truth, the path described by
Yaksha is the Northern one from Panchavati to Alka-
puri, for geographical places, sites, mountains rivers,
cities, etc  described in the Meghduta come on this
way. .

Moreover, Ruma had stayed for twelve yearsin
Panchavati ncar Nasik. Hence the hills adjoining it
came to be known as Ramgiri, while its streams, rivers,
ponds, lakes, etc. were known by the name of Sita. It
has been said in the 12th verse that the valleys of
mount Ramgiri and the adjoining land bear the marks
of Rama’s footprints. In other words, Ram had wan-
dered over all the parts of this land, great or small.
This goes to show that Ramchandra had lived here for
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a pretty long time. Compared with this his stay at
Chitrakut was short for a month or two, during which
he was overpowered with gdef at leaving Ayodhya,
separation from his father and mother, dwelling in the
forest instead of accession to the throne, father’s death
and a meeting with the widowed mothers. In sucha
disturbed state of mind, he would have little pleasure
in roaming about. It was during his stay of 12 years in
Panchavati that he had time to visit different places,
while rivers, streams, lakes, ponds, etc. nearby were
sanctified by Sita’s daily bath inthem. This has not
happened on Chitrakuta. Tt was in Panchavati that
Rama was separated from Sita, in the same way as the
Yaksha and the poet were from their wives. All this
leads us to conclude that the VYaksha or the poet had
sent the message, while he was residing at Panchavati,
If Mallinath and other modemn  writers guess it to be
Chitrakut or any other place, they are in the wrong

VERSE 2. gféaadl 5

This message was sent on the first day of the bright
half of Ashadha, The exile was ordered in Kartik, the
first month of the Vikram Era. Hence, ashas been
shown in verse 118th, about four months of banishment
had yet remained, before the exile might end on the
12th day of the bright half of Kartik. It can be proved
from this that Vikram Era was current, when this poem
was composed,
VERSE 6, 5itg 92 ¢

Indma is the king of Heaven and the clouds.
He sends us rain.  The rain and the couds abey his
behests,.  When Brahima created the world, clouds
sprang up in the lincage of King Pushkaravarata. It
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has been mentioned in the Brahmand Purana that the
cloud which brings the most terrible of rains is called
Pushkaravarta When everything on the earth is to be
destroyed, this cloud brings torrential raing

VERSE 7. q=aqai :

In this verse, the poet says :“O cloud, the water-
giver ! You arc the shelter of persons suffering from
the pangs of separation. Hence carry to my beloved
a message from me, separated from her by the wrath
of Kubera. You have to go to the city of Alaka, where
the greatest of Yakshas hive and whose mansions shine
white on account of the lupar radiance, emanating
from the head of God Shankag, staying in the garden
outside.”

In other words, he calls his messanger the giver of
peaceand a resort of those afflicted with carnal desires.
This simlie is right, for it is only by sending a message
to bis beloved through a messanger that the lover attains
the peacc of mind ~ Dhanapati here is the Kubera or
King Vikrama, who possesses the greatest of wealth,
pomp and power and under whose wrath, the sepera-
tion was affected. The message isto be carricd to
Alakapuri or Ugjain, where ive scholars and rich per-
sons hughly respected by the people. a7 qua
war Fei ey fwu: Awar fgra: v o aafa |
Mansians of lofty buildings in this cityf Ujjain were
illuminated white, on account of the light radiating
from the Moon on the matted hair of Lord Shiva,
inbabiting the garden outside, The Yaksha here is
only the metapho~. In fact, itisa message sent by
the poet to his wife at Ujjain.
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The same idea is conveyed in the 75th verse of this
Kavya, fadd irem sfaggad gwar sqwi | The
nights there are entirely devoid of darkness on account
of the incessant light of the moon, on the head of
Stiva To express otherwise, because of the abode of
God Shankar, nights m Ujjain are free from darknes
In the 6th Sarga of the Raghuvamsha, while descubing
the king of Ujjain attending Indumau’s Swayamvar,
poet Kalidas has referred to—Mahakal Mahadeva 10
the same vein as .—

ol wETEEaTE  aawat r'zar ‘—asna 1
Sfraalt aefrmamrdeEar fEai sr

“This king of Usjain lives near the abode of Maha-
kal Mahadeva, So he is able to sport with lus wives
cven during the nights of the dark fortnight, lummed
as they are by the white light of the moon, in the
crest of Lord Shiva The words R and g
mfizar in the 7th verse of the Meghduta refer to Shan-
kara’s abode and light from the moon resting on His
head, The same sense is displayed with words savees—
moonlight, am—darkuess, siar: nights in the 75th
verse and  wregafa: fida Shankara’s abode, afirgug~
dark fortnight, wgrgr: nights in the Raghuvamsh, All
this goes to show that the metaphorical reference in
this 7th verse pertains to Ujjain and the message is sent
to none else but his wife by the poet.

VERSE 12. anseara

It has been said in this verse that the small hills and
valleys of Mount Ramgin have been sancuficd by
Rama’s moving—amongst them. The in the
plural indicates that the parts of the land and the moun-

tain trodden over by Rama were manmy. In other
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words Rama had visited all the nooks and corners. This
was not possible at  Chitrakut, where he had stayed
for a very short time engulfed in grief. Rama, Laksh-
mana and Sita had lived in Panchavati for 12 years.
Hence they had time to move about freely over the
whole land, hills and riversides, This site is regarded
holy even today. This verse thus shows that the site
xeferred to in the Meghduta is not Chitrakut but
Panchavati.
VERSE 14, 3 375 ¢

The idea conveyed in this verse is “O Cloud, Siddha
women, with their uplifted faces, will gaze surprisingly
at you, imagining youto bea in-peak, dislod-
ged by 2 stormy wind, With your zest thus increased,
fly northwards, avoiding on the way a contact..with
the thick trunks of the Dikpalas and crossing this moun-
tain, abounding in juicy Nichul plants.”

Mallinath’and several scholars following him main-
tain that the words firge and Regmmi in this verse
refer to—Kalidasa’s friend and a Buddhist preceptor
beating those names respectively; but this conjecture
isirrelevant and improper. What effect will this poem,
embodying'a message, create on a Buddhist scholar,
the opponent of Sanatan Veda Dharma and Kalidasa's
rival 7 Will the assertion that this poem has been
matvellously composed remove the pride of that philo-
sopher? Kalidasa’s rivals also possessed powers to
compose such poems or even better, By placing such
poems before them, they were not in the Jeast to ack-

ledge Ralidasa’s sup: y. Even ifthe mesene
ger gave this poem of Kalidas to Dingnag, he was not
toaccept Kalidas® greatness nor it was to wipe off his




(7%)

wanity and conviction of principles Kalidas did not
emean to show this poem to Dingnag to prove his super-
jority, Later on, if Dingnag happened to get the poem,
read it and offered praise to the poet, it was a different
matter; but to say that Kalidas, of his own accord,
instructed his messengerto shown this poem to Dingnag
and to humiliate him thereby 1s urelevant

Mallinath for this comments : “A second meaning
can be interpreted here. Onc romantic person named
Nichul was the great poet Kaldasa’s friend and a co-
student. He used to offer rejoinders, when opponents
of Kalidas showed mistakes in his compositions, From
the place where Nichul lives O Gloud, you have to
proceed further with face uplfted laying bare gea-
firar and other faults of and humiliating Dingnaga-

charya, 2 rival and an opponent of Kalidas as powerful
as a mountain ¥

By attributing such a  disconnected meanings,
Mallinath has ridiculed himself. QF Course, there had
been a scholar ed Nichul in days of King Bhoja,
but there had also been a second poet named Kahdas
then, Evenifwe assume that this Nichul existed jn
days of Kalidas of King Vikram, there was no reason
for Kalidas to boast and instruct Megha to show his
Poem to Nichul; but if his friend Nichul's house was on
the way, Kalidas may possibly have instructed his
messenger to show his poemto him But the idea
here is entirely different. The words bicERTid s
WM, suggested a different meaning They convey,
“Fly northward from this place-Mount Ramgici,—
where there have grown beautiful Juicy cane plants,”
|Tafrger is an adjective applicable to Mount Ram-
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giri, where the Yaksha gives his message, It does not
in any way refer here to a scholar named Nichul.

Assuming for the time that the house of the great
Buddhist poet Dingnagacharya was on the way, his pride
was not to vanish by showing this poem to him If the
poet’s messenger goes to show this poem to him on his
own accord, the mighty rival will not at all praise the
poet. Cn the contrary, he will find faults in it and
being a renounced man, may perhaps cxpress his
disdain for this Kavya, I ing a wife’s
Again, had this Kavya been an artistic Shastriya
composition or one to deride Buddhist religion, Kalidas
may possibly have told his servant to show it to
Dingnag to humiliate him and then to go ahead, but
itis not so By trying to make this verse applicable
to Dingnag, Mallinath has exposed himiself to criticism.
The verse does not in any way apply to Dingnag. By
refering to Pandit Nichu! and Dingnag, Mallinath has
committed a great mistake, laying open to criticism
his vast erudition, The real scnse is that the cloud,
who had to travel in the sky, wasto encouater on
the way to Kailas clephants guarding different direct-
jons. The poet advises the Cloud to stay away from
them and continue its flight northward, No strong
evidence has been found to prove that a Buddhist
preceptor named Dingnag existed in days of-Kalidas.
In Sansknt Kavyas, it is generally found that a rever-
ed preceptor, a King, a great man or cven a deity is
refered to unhonorifically. Reference here to Dingnag,
a Buddhist scholar, his rival and an opponent of
Veda Dharma, by Kalidas in honorific plural seems
impossible. Looking from all these points of view,
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Malinath’s efforts to refer toa Buddhist scholar named
Dingnage are fruitless.

The correct meaning of the word Dingnag 1s space-
guarding elephants. They were living in dense jungles,
pear the source of the river Narmada They used to
sport in the waters of this river. Poet Kalidas advises
his messenger—the Cloud—to keep far from them.
Otherwise, the mighty elephants would kill him and
his message would not reach 1ts destination This is the
right reference in this verse.

VERSE 15. @grat: -

In this verse, the Yaksha says to Megha, “By con-
tact with Indra’s rainbow, your body appears so
beautiful as did the body of Shri Krishna, black in
colour, putting on the garb of a shepherd boy living

inGokul and wearing a crest studded with peacock-
feathers.”

Allusion here 1s to Shri Krishna and Balbhadra,
who used to go to feed their cows in Gokul and
Vrindavan King Nanda of Mathura had thousaods of
cows As other shepherds, Shi Krishna also put on
the same dress Instead of a shepherd’s turban, he
wore a garland and a crest, prepared from peacock

* feathers, Shri Krishna’s body, black in colour, appe-
ared very charming under the brilliant hues of these
feathers, In this verse, Shri Krishna and his adorn-
ment with peacock-feathers are compared with the
cloud and the rainbow.

Thinking that the readers will .find it interesting, I
give here Shri Krishoa's biography in brief. In its
complete form, it is given in Harivamsha, the Maha-

RO
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bharat, Bhagvat and other Puranas, Collected inde-
pendently, it will be as elaborate as 50,000 verses.

Yayati was the sixth in descent from Chandrain
the Lunar Dynasty. Yadu was hisson. 55th in des-
cent from him was King Shoora, whose son was Vasu-
deva and grandson Shri Krishna Ugrasen was then
the king of Mathura. He had son named Kansa,
who was all-powerful, cruel’ and wicked. Vasudeva
was a feudatory chieftdin of Ugrasena. He had marri-
ed Devaki, Kansa’s younger sister.  Vasudeva had 13
queens, Devaki was the fourteenth, At the time,
Vasudeva was the oldest of the Yadavas and possessed
of great strenth. His son was Shri Krishna, who re-
paired to heaven at the age of 125. Thereafter,
Vasudeva too renounced this mortal frame through
Yoga,

Some days after Devaki's marriage with Vasudeva,
Narad came to Kansa and told him of a discussion in
Devlokathat the eighth child of Devakiwould assassina-
te him. Thereupon, Kansa kept Devaki in custody in
apalace. Whenever any child was born to her, Kansa
sent for it and Lilled it. Kansa's informants declared
that the seventhchildof Devakiwas still-born In reality -
the foetus was, by some miraculous power, transferred
from Devaki’s womb to that of Rohini, Vasudeva's
another wife living at the house of his fricnd King Nan-
da. Rohini gave birth to this fostus asa son, 15 months
before Shri Krishna, He was Balram or Baldeva, Shri
Krishna’s elder brother. I'rom Rohini, the name of
his mother, he came ta be kaown as ‘Rauhineya’. He
was also styled Sankarshan, dragged as he wasbya
divine power to Rohini’s womb.
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Devahi’s eighth child was Shri Krishna, the incama
tion of Vishnu. Kansa used to kill cvery child of Devaki
soon after birth. Hence to protect this eighth child,
Vasudeva had entered into a secret arrangement with
his close friend King Nanda, who owned lacs of cows
for an exchange of each other’s child. Nanda was a
feuda! chief of Ugrasena and Lived off and on in his
mansion at Mathura When Shri Krishna was born,
Nanda's wife Yashodaji had also given birth to a dau-
ghter. As was previously arranged, Vasudeva mana-
ged to transfer Shri Krishna, soon after his burth, to
Yashoda’s bedside at Nanda’s house and the daughter
born to her was brought over to Devaki’s lap. Yasho-
da, being then in pangs of birth, Luew uothing of it.
She positively believed that Krishna was her own son.
Yashoda came to know that Shri Krishoa was born
of Devaki only after Kansa was slain.

When Kansa’s spies informed him that a child was
born to Devali, he immediately came to her palace
and the maidservants plaged in his hands the newly-
born daughter, He was suprised to find a daughter
instead of 2 son Thinking that the danghter born
will prove to be a cause of his death, he decided to ill
her by striking against a slab; but at once the child
free from his hand, assumed the divine form of a godd-
¢s and told the tyrant Kansa that his would—be
assassin was already born. Hearing this Kansa began
to doubt the truth of Narada’s forecast. He was struch
with remorse at hilling his sister’s innocent babies and
requested for pardon from her.

Immediately after the exchange of childrer, Nanda
left Mathura and came over to his capital Gokul to
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live. He also used topass some time at Vrindavan
Shri Krishna and his brother Balbhadra, bom of
Rohinj, began , to pass their days of infancy at Gokul
and Vrindvan  As a child, Shri Knishoa killed Putna,
Kansa’s sister. When he wa$ seven years of age,
Krisbna tock under control a deadly serpent named
Kaliya, living in the deep waters of the Jamuna. Dhen-
uka and Pralambasur then met their death at the hands
of Krishua and Balbhadra, At the beginning of every
monsoon, a sacrifice was usually performed to celebrate
Indra’s prowers, Krishna stopped jt and got another
sacrifice performed on Mount Govardhan. Indra was
enraged at this, To kill Shri Krishna and inhabi-
tants of Gokul, Indra sent torrential rains incessantly
for six days; but Krishna kept the Mount—~Govardhan
uplifted with his Ieft hand for seven days and ait people
living in Vraja and thousands of cows were afforded
protection from rains under it. Vrshabhasur aud Ad-
shtanemi were the next demons on Kansa’s side to be
lilled by Shri Krishna and Balbhadra.

In the mean time, Kansa was given to know that
Vasudeva’s eighth child was exchanged for another of
King Nanda by private arrangement. So he began
to tyrannise over and insult Vasudeva. Convinced that
Shri Krishna was Vasudeva’s son and his woula—be
assassin, Kansa started efflorts to kill him  When some
of the demons sent by hin were killed by the Valiant
brothers. Kansa thought of another trick to get them
kifled He got prepared a big arcna at Mathura and
invited Shri Krishna and Balbhadra for a wrestling
match with a mighty clephant Kuvalayapid and two
other able~bodied wrestlers. In the presence of thou-
sands of spectators, Shri Krishna drew out the eleph-
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ant’s tusks and killed him. The wrestlers too met the
same fate Kansa was sitting on the throne and wit-
nessing thig about.  With a jump, Shri Krishna caught
hold of his hair, dragged him in the arena and killed
him. Kansa's father Uprasena wrs placed on the
throne

Shri Krishna and Balbhadra thereafter went to
Ujjain and studied  various Shastras from a learned
Brabmin Sandipani, A Brahmin boy named Sudama
was Shri Krishna’s costudent here. Hewas inhabi-
tant of Sudamapuri, now known as Porbandar in
Saurashtra,

Kansa was the son in-law of Jarasandha. When the
latter heard of Kansa’s death at the hands of Shri
Krishna, he attacked and laid waste Matbura many
times; but every time, the brave Yadavas defeated him.
Kalnemi, a friend of Jarasandha, also often attacked
Mathura, Tosave the city from frequent onslaughts
Shri Krishna left Mathura and came over to Girnar
in Kathiawar, On one of its hills, now known as
Datar Peak, was lying asleep since long 2 king named
Muchkunda, Kalnemi was got killed at his hands by
Shri Krishga. Leaving Mathura for ever. Krishna built
anew city named Dwarka on the sea'shore in Kathia-
war and settled there with his relatives and Yadavas
of 56 different clan-names. The city of Dwarka extens
ded lengthwise from Gimnar to the sea at Prabhas
Patan and breadthwise upto Kodinar. The minarets
({fthis sunken city of Dwarka are said to be visible at
times even to day, when the sca waters at the Port of
Kodinar cbb,

Shri Krishna's aunt was Prutha, Vasudeva’s sister.
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She was brought up at the palace of King Kuntibhoj,
Vasudeva’s friend. Hence she was known as Kunta.
Shewas married to king Pandu of Hastinapur, who
was the grand son of King Shantanu and son of Vichi-
travirya. Panduwas fond of hunting in a forest. So
his blind brother Dhritarashtra was carrying on the
administration. King Pandu had five sons: Yudhi-
sthir, Bhima, and Arjun were three begotten of
queen Kunta: while Sahadeva and Nakul were ko of
Madri, They were known as Pandavas When King
Pandu died, the Pandavas were young in age. Blind
King Dhritarashtra had married Gandhari, the sister of
Shakuni, King of Gandhar ( Kandhar ). Through her
Dhritarashtra had 300 sons known as Kauravas. Dur
yodhan was the cldest of them. The Kauravas were
wicked by mature. They made many efforts to Kill
the Pandavas. The Pandavas and the Kauravas had
Iearnt the art of warfare from Dronacharya. Under
the persuasion of elderly persons, the Pandavas were
given the kingdom of Indraprastha ( Agra ). Here they.
performed a Rajsooya sacrifice, to which had come
many kings, bringing costly presents for Yudhisthir.
Duryodhan and his maternal uncle Shakuni could not
tolerate these riches, the gloryjand the popularity of the
Pandavas. Burning with envy, they ashed Dhritara-
shtra to invite Yudhisthir for a gambling match. Yud-
histhir lost everything init. At the tast, his wife Drau-
padi was also offered in gamble, She too was Tost.
Duhshasan dragged fer to the court, though she was in
menses. Efforts were made to strip her clothes. At
this time, Shri Krishna had gone outside Dwarka to
Lill a demon named Saubha. Through his Yogic pow-
ershe came to know of the sorry plight of Draupadi
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in Kaurava court and aforded protection to her chas-
tity. Asthe last throw m the gamble, the Pandavas
had agreed to quit the kingdom and roam over the
forest free for twelve years, while the final thirteenth
year was to be spent incognite. In pursuance of this
condition, the five Pandavas and Draupadi siayed for
twelve years in the forest. In the thirteenth year, they
stayed at Virat Nagar under disguise When this forest
dwelling period came to an end, Shnt Krishna from
Dwarka, KingDrupadand other friends-and relatives of
the Pandavas met at Virat Nager for a discussion. They
unanimously decided to send Shri Krishna to Dhritara-
shtra at  Hastinapur as an emissary to counsel him to
give even five small villages to the Pandavas, as part
of their kingdom. Duryodban flatly refused the propo-
sal and Shri Krishnass mission failed  Its result was a
terrible battle on the field of Kurukshetra In this
battle, which is known as the war of the Mahabharat,
the Pandava army numbered seven Akshauhinies, while
the Kanrava army comprised of eleven Akshauhinies.
The war ended in complete extermination of the
Kauravas, hundreds of other kings and thousands of
soldiers  The Pandavas came cut triumphant. Placing
Yudhisthir on the throne of Hastinapur, Shri Krishna
returned to Dwarka, Gandhari, the queen of Dhrit
arashtra, was a chaste lady. After the war of the
Mahabharat, she was excessively grieved at the death
of her sons.  She cursed Shri Krishna with the words :
“You could have stopped this war by imprisoning
my son Duryodhana. Had you wished, the dire des-
truction of my hundred -sons and otherswould have
been—averted But you have intentjonally allowed
this war to be fought> Thirty six years after the
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war of the Mahabharat, the curse came true. The
Yadavas fought a civil war at Prabhas Patan in Kathia
war and all perished.  Shri Krishna also met death by
an arrow of a hunter, The historical place is at Pra-
bhas Patan Shri Krishna's father Vasudeva theres
after ended his lfe through Yoga. Devakiand his
other queen immolated themselves on funeral pyre
after him.

Daruka sent to Hastinapur and imparted to the
Pandavas the news of Shri Krishna’s death and Yada-
vas, destruction. Thereupon Arjun came to Dwarka
and performed funeral rites of Shri Krishna and others.
Taking with him Shri Krishna’s wives, the Yadavas,
the children and all subjects, Arjon left Dwarka for
Hastinapur. At that very moment, the sea engulfed the
city of Dwarka. On the way, Arjun was robbed by
plunderers, who took away many women. Shri Krishn-
na’s great grand son named Vajranabh was placed on
the throne of Indraprastha by Yudhisthir, while
Parikshit, the grand son of Arjuna and theson of
Abhimanyu was installed on the throne of Hastinapur,
Thereafter the Pand with Draupadi left for the
Himalayas to mect the doom.

Shri Krishna’s life is described in detail in Hari-
vamsha—a part of the Mahabharata—, in Shrimad
Bhagavat and eighteen Puranas. In the Mahabharat,
there is given the history of the Pandavas, the Kaura-
vas and other former rulers. It contains a hundred thou-
sand verses It deals with events and episodes pert-
aining to political, religious, social and practical aspe-
ctsof ife in such an interesting manner, that it has
been translated into almost all the languages of the
world.
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VERSE 17, TN

1t is said in ihis verse that Mount Amrakuta, which
abounds in mango groves, will bear the cloud on its
peak. It seems that this mount Amrakuta is one of the
many hiils of the Vindhya range with high peaks. It
35 surrounded with thnusands of mango trees. Some
persons identify Amrakuta with Amarakantak, which
is near the source of the river Narmada.

VERSE 20. Raar afels

Reva here means the river Narmada, It has its
source at Amarkantak ( Amrakuta) in the Vindhyachal
in the district of Gondwan. Running for 800 miles
_ tawards the west, it joins the gulf of Cambay. Starting
from Vindhya, the river fows over rocls in & zigzag
way.

Mount Vindhya or Vindhyachal Hes in Central
Tndiz from east to west. Its northern part extends
upto the Ganges and soutbern upto the rver Goda-
vari. Thus the Vindhya divides India into two parts,
the north and the south. The forests of Vindhya
abound in wild elephants.

VERSE 25, m{:
VERSE 26. &uf fzgt

“Dasharna’ here refer to the territory between the
tivers Narmada and Sipra. It incorporated the region
of Malwa. Tts captial was named Vidisha on the bunk
of river Vetravati, which unites with the Jumna, The
modem town of Kalpi in Malwa is jdentified as Vidisha
of former times.
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Vetravatiis also known by the name of Vetravati.
Demon Vetrasur was her son. It has been mentioned
m Varaha Puran that formerly there was one mighty
king named Sindhudwipa. He was an incarnation of
God Varuna. He began to practise severe penance to
get a son, who can defeat or destroy his enemy Indra.
In his former birth, Sinhdwipa was the son of Vishwa-
Larma  He was so framed as not to be killed by any

weapon  Hence Indra had killed him with the sea—
foam 1In his next birth, hewas born as a Brahman

King Sindhudwipa. As he remembered his past bicth,
he was all the while conscious of his enmity with Indra.
Hence he wanted to have a son, who could Aill Indra
Some time after he practised penanae, river Vetravati
came to him in a beautiful woman’s form adorned with
Jjewels and ornaments  ‘Thinking that she was a dam-
sel sent by Indra to obstruct his austerities, the hing
became enraged and asked her who she was and whe-
nce she had come. She replied that she was Vetravaty,
the wife of Varuna, enamoured of him. A man who
did not accept another woman fallen in love with him
was a sinner. He partook of the sin Brahma-Hatya.
With these words, she requested the king to accept her.
The king did so and begot of her a powerful lustrous
son named Vetrasur, who ruled at Prag Jyotish in the
Kamru country or Assam. Mention is made in the
Mahabharat of king Bhagdatt, who had come to fight
with the Bhils. These Bhils are the Nagas of this Prag
Jyotish country, whose r.api(a\ also bore the same name.
Tts ruins are to be seen at or round about modern
Gauhati, When Vetrasur grew up he conquered the
whole earth, encircled by seven seas and island. Glim-
bing Mount Mery, he obtained victory over Indra,
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Agni, Yama and other gods, who then went to Lord
Shiva for shelter. Shiva killed this demon,

VERSE 27. sfyqqed

This mount Nichaihi is to the North of the city of
Vidisha and on the way to Ujjain. It forms a part
of mount Vindhyachal and abounds with forests of
Kadamba trees. It is also known as Vaman Giri

VERSE 20 g qeygl ¢
VERSE 30, fifasnges :
VERSE 35, sejrieq *

‘These three versesdescribe the history of the city of
Ujjain.  In the 20th verse, the Cloud is asked to adopt
a circuitous path and pass positively by Ujjain. The
thirty sccond verse says that old persons knowing the
tale of Vatsaraj Udayana live at Avanti in Malwa. The
verse number 35 refers to the abduction by Vatsaraj
Udayana of Vasavdatta, the daughter of Chanda Maha-
sen, King of Ujjain, alsohnownby the name of Pradyota.
T deal below in brief with this subject : Ufjayim: It is
one of the seven sacred cities in Hindu mythology,
reputed all over the world for centuries astretch. It is
the seat of Mahakal Mahadevea, one of the twelve
Jsotir Lingas. There s one observatory here.” The
Hindu astrologers rechon their longitude from Ujjain,
which was also know by the name of Avanti. The
country round about also bore the same name. Mighty
kings have ruled over this famous city, long before the
time of Buddha. Thereis in a book named Katha
Sarit Bagar the history of how king Udayana of Kaus
hambi abducted the princess of the king of Ujjain.
Prolemy, a Greek scholar and an astrologer existing
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in V. 8, 210. who maintained that the earth is round,
fixed and unmoving with other planets revolving arou-
nd it, who was the author of an authentic work.
Almagest had visited this city. He writes in his book :
“Ujjain is a big city of trade and industry in India
Precious jewellery and other costly articles came to be
sold in the market at Ujjain from Broach, Surat and
other parts of India and abroad», Ujjain was made
the capital of India by King Vikrama, afier accomp.
lishing  Digvijaya. Ancient stone inscription at
Nasik and one of Ashok’s edicts bear reference to
Upain  King Harshavardhan of Kanauj had conqu-
ered the country of Avanti in the seventh century.
Thereafter the Parmar Rajputs ruled over it. In A. D.
1235, Sultan  Altamash of Delhi invaded Ujjain and
destroyed the temple of Mahakal Mahadeva Since
then and upto the etghteenth century, Ujjain remained
under the sway of the Moghals Tn A D. 1734 Emp-
ero Mohmad Shah appointed Maharaja Savai Jaisinh
asthe Subba of Malwa, In 1743, Balaji Peshwa was
the Subba of Ujjain From 1750, Ujjain came under
the permanent control of Scindhia _

PRADYOTA; UDAYANA, VASAVDATTA 1

Udayana was the son of King Sahasranika af
Kaushambj, which was the capital of Vatsa Desha or
Magadha, famous since the days of Ramaysna. Situ.
ated to the North of Ugiayini, it has been referred to
by Varahmihiracharya in Bruhat Samhita That city
Was established by king Kushamba who was the tenth
in desent from Pururava. When Hastinapur was drow-
ned in flood, Nimi Chakra, eighth descendant from
Atjun, transferred his captialto Kaushambi. King
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Sahasranik, a descendant of the Pandavas, existed 600
years ago from the Vikram era, while King Udayana
lived 2500 years ago from now. The latter was also
known by the name of Vatsaraj

Placing his prince Udayana on the throne, King
Sahasranika went to the Himalyasto practise penance.
Yaugandharayan and others were ministers. King
Udayana spert most of his time in hunting. He used
to play for long on a lyre named Ghoshavati, given to
him by Vasuki. The elephants in the forest were char-
med by its music and gathered round him in large
number.

King Udayana had come to know of the beauty
and other virtues of Vasavdatta, the daughter of the
king Ujjayini, Thinking that shc was the only lady
proper for him, he had resolved to marry her. Vasav-
datta, on her part had also come to the same decision.
King Chanda Mahasen or Pradyot of Ujjayini had
married Angarvati, the daughter of demon Angarak.
Because of the boon of Indra, she gave birth to a beau-
tiful daughter. Given as she was by Vasava or Indra,
she was named Vasavdatta. King Pradyota also thou-
ght Udayana to be a proper match for his daughter.
But he was not on good _terms with Udayana. Hence
he sought the advice of his minister Buddhadatta to
influence Udayana. A messenger was sent to Udayana
with a request to come to Uljain, for his daughter
Vasavadatta was anxious to learn music from him.
Udayana considered this to be an insult. He sent a
word to Ling Pradyot that if his daughter wished
to be his disciple in music, she should be sent to
him. On hearing this message, King Pradyot plann-
ed 2 trick to bring Udayana to Ujjain. He got
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prepared a large elephant, mechanically moving with
the aid of a machine inside its body, and concealed
brave persons, The elephant was let loose in the
forest of Vindhyachal. The spies gave information to
Udayana of this gigantic wonderful elephant moving in
the Vindhya forest, Thereupon Udayana came to the
spot and saw the elephant To bring the elephant
under control, Udayana began to play upon his lyre
and slowly went to him. He was greatly absorbed in
music and the darkness of the night had gathered
about. So he could not distinguish it to be an artificial
elephant. The elephant too pretended to be pleased
with music. Moving to and fro and fanning his ears,
he tock away the king to a pretty far distance. Allof
2 sndden, brave warriors came out of the body of the
clephant, captured Udayana and took him away to
Ujjain to be presented to the king There he was
taken round the city. Seeing Udayana, beautifuf asu
moon, the people were much pleased.” They were
under an impression that king Pradyota, insulted as he
was by Udayana some time before, would now get him
killed, as he was acaptive. The people of Ujjain
made an unanimous representation to the king that if
Udayana would be given that fate, they too would
commit suicide. King Pradyot smiled and assured the
people that nothing like that would happen. Udayana
was hept in the prison and was assigned the task to
teach Gandharva Vidya to Pradyota’s daughter Vasa-
vdatta. Thus staying together, both of them fell in love.
Vasavdatta well served Udayana and kept him pleased
inevery way. When the people of Kaushambi came
to know that their king was taken away as a captive to
Ujjain, they were much distressed. So Udayana’s
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minister Yaugandharayan came to Ujjain. With the
aid of his yogic powers, the minister got brohen off
Udayaaa’s fetters He and Vasavdatta were sent off
on a she-elephant to Kaushambi, 63 Yojanas distant,
When king Pradyota came to hnow of this, he sent his
son Palkakhya on an elephant named Nazlgiri to pursue
Udayana and Vasavdatta. He went some distance to
overtake them but returned disappointed. Vhen the
.she-clephant reached Vindhya Forest, 1t was high
noon and she felt thirsty, So Udayara and Vasav-
datta dismounted, The she-elephant drank some water
and soon died. Assuming the form of a goddess to-
wards the heaven she said, **Oh king, 1 was born asa
she-elephant because of a curse. Through you, I nave
now got freedom  This Vasavdatta is a divine woman
She is also born upon the earth through a curse. I
bless both of you to be happy.” Udayana and Va<av-
datta spent that night at the house of a friendly Bhil
Ning. Next day, a messenger from king Pradyot came
tothem with the newsthat Pradyot was pleased at
Vasavdatta’s elopement. With the sams motive, he
had got prepared the mechanical elephant and brought
him to Ujjain. Pradyota’s second son Gapalaka then
came there and all went together to Kaushambi, where
Udayana and Vasavdatta’s marriage was celebrated
with great pomp and splendour, Gopalaka conveyed
to the new couple his father’s blessing with a present
of costly jewels and vast riches. This is only the gist
ofa story detailed at length in Katha Sarit Sagar
written by the great poet Somadeva Bhatt,

VERSE 37. wg’ 95 :

It has been said in this verse that the throat of



(9 )

Lord Shankar is blue in colour. Iis brief history is ay
below :—

The gods had once assembled on the golden peaked
mount Meruto discuss a plan churning the ocean to
obtainnector.  Vishnu advised Brabma that the wotk
would not be accomplished by gods alone, The assist-
ance of the Asuras would have 10 be sought to chum
the ocean and get nector. With the help of Shesha
Nag,the gods and the Asuras brought there mount
Mandar, hundreds of Yojans high, to serve as the chur-
ning rod. The ocean then said that the terrible force
of churning could be bornby him, only if Kurma
Bhagyan, living in the nether world, would provide
his back as a seat for the rod.  This was agreed toand
with serpent Vasuli asa rape, the chuming started.
The face portion of Vasuki was caught hold of by the
Asuras or the demons, while the gods had taken their
position at the tail end, The chuming produced a
mighty sound and innumerable creatures Hving in the
ocean perished.  The chuming lasted for long and the
gods were tired but Vishau infused new swrength in
them and the process continued.  Asa result, valuable
objects emerged _from the ocean. Soma, the moon,
goddess Lakshmi, wine, 2 white horse, Kaustubh jenel,
the physician Dhanvantari with a white pot in his hand
full of nector, Airavat tlepbant and lastly the deadly
Kallut poison. Terrible asa fire, thispoison began
to effect the whole world. Greatures in the three
worlds,—the heaven, the earthand the nether region—
began to swoon at the very smell of the poison. Secing
the three worlds thus distressed, and with the prayer
from the gods and the demons, the three-eyed Lord
Shanlar drank off that poison retaining it halfway in
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his throat. Since then, Lord Shiva came to be known
as Nilkanth or bluenecked. Thereafter Vishnu assu-
med the form of a beautiful damsel-Mohini and dist-
ributed nector among the gods alone  Seeds were thus
sown for enmity between the gods and the Asuras.
Many battles have been fought between them, to cont-
inue for times to come.
VERSE 38 eytn=gfens: e T
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Jyotir Lingas, 5 () 'ﬂ_\‘
st A anﬂ Ty A lr
gErda gandd) (gmﬁtsmaa e
Ieaf gafy FAY m@ s L
f‘m%ﬂmmf‘afn 5 mhcg‘z//ff
. Laughing in derision at Indra’s city of Amravati,
with its mansions white with lime, Ujjayini is situated
inihe Avanti Pradesh, This city is prosperous and
beautiful, a jewel as it were on the earth, Shankara,
the Lord of the world, has cut short his residence on
Mount Kailas and stays here in person in the form of
Mahalal,
The twelve Jyotir Lingas of Shiva are as below :—
1. Somnath in Saurashtra.
2. Mallikarjun in Shri Shail.
3. Mahakal in Ujjain. -
« 4. Omkareshwar on the banks of the Narmada.
5. Kedar in the Himalayas.
6. Bhimashanker in Dakini.
7. Vishwanath in Kashi.
8. Tryambakeshwar at Nasik.
9. Vaijnath in Chitabhumi.
10. Nageswar at Dwarka.
@ aa S{a
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11. Rameshwar on the Setubandh,
12, Ghrushneshwar in Shivalay.

VERSE 40, Wﬂfﬁ H

Shankar is referred here as dancing with the hide
of an clephant—nawifta—on his body. There isan
allusion about it in Purana. A demon named Gajasur
practised great austerities and obtained 2 boon from
Brahma that no one would be able to defeat or
kill him. On its strength, he began to rule over and
terrorize the three worlds. There upon all the gods
left Heaven, Vaikunth and Brahma Loka and came to
reside in Kashi, They worshipped Lord Shiva and
prayed to Him to Lill Gajasur. Gajasur had a miraculous
power to assume the form of any god, a human being
or a beast. He fought with -God Saankar in the body
of an elephant and was killed in the same form.
Pleased at this killing, God Shiva tore off the shin of the
clephant Gajasur and began to perform the Tandava
dance with his hide on, besmeared with blood~ That
Lord Shakar generally puts on the elephant’s hide
is the reference here,

VERSE 46, gqfeasa) ¢
VERSE 47, g% &+ :

Onward from Ujjain is the river Gambhira and
mount Devagiri. It is 2 great seat of pilgrimage on
account of its association with Kartil Swami.

Shadanan, Agniputra, Kumar, Shanda, Senani, Kar-
tikeya, Guha etc. are the other names of Kartik Swami,
He is the son of Lord Shiva. Nurtured as he has been
by six Kruttikas, he has six mouths and twelve hands
In the south, he is worshipped as Subrahmanya, Shan-

3
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mukham or Shanugam. Gods had prayed to Shiva
that demon Tarakasur could be killed only by a son
born of his semen. Hence is the birth of Kartikeya,
whose conveyance is an air-plane of the shape of a pea-
cock, He loves peacock and is younger than Ganapati.
Acting as the army commander of the gods, he had
slain Tarakasur  Kartik Swami is for cver a celibate.
There isa story about him in many Puranas and in
chapters 224 to 232 of the Vana Parva of the Maha-
bharat.

‘There is Kartik Swamrs seat on Mount Lohachal,
situated at a distance of 6 miles from Sandur in Madras
Presidency. Women are forbidden to go for Karti-
Leya’s Darshanam The idol here is of black stone,
beautiful and one mouthed, of the size of a body of 12
years , Karub Swami's temple is in the middle On
its right is Shiva’s and on the left Parvati’s temple. On
Mount Lohachal, there are other temples dedicated to
Kartik Swami, Kapat Swami, Mayur Swami and
Gupta Swami. Some of them aresituated in such lonely
and dangerous place that very few people dare go
to them

While Kartih Swami was sucking his mother, some
milk fell down from his mouth. White ashes cover that
spot, which is still shown to travellers. "There is a small
pit of fice here in which a stone thrown by pilgrits is
reduced to ashes  People come to this place for pilgri-
mage every three years in Kruttika Yoga. Kartik Swa-
mi is ruch worshipped especially in the south.

VERSE 49, sraredsy,:

Rantidera : Going onward from Devagiri after Ska-
uda’s Darshanam, there comes the rivet Charmanvati,
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rendering immortal for years king Rantideva’s fame.
This has been alluded to in this verse. Rantideva was
the son of a Chakravarti king named Sankruti, born in
the line of king Puru of Hastinapur. Practising penance
he had obtained a boon from Indra that he could obtan
as much comn and food as wished for, that thousands of
guests to eat it would "always visit his house, that his
regard for hospitality would never decrease and he
waoule not have to ask for any thing from any one. On
the strength of this hoon, that Ring used to feed daily
thousands of guests all throughout his kingdom with
food consisting of both corn and flesh. Once there was
“a dire famine in his kingdom and his subjects approa-
ched him for food. To provide it for his subjects, king
got slaughtered thousands of beasts and afforded prote-
ction to their lives. So great was his power of penance
that beast and animals in large number willingly offe-
red themselves as a sacrifice to protect the lives of
human beings. Their hides formed heaps as large as
mountains, His prowess through austerity brought
rains some time after. The river formed by it dragged
away those heaps of hides. Hence it cameto be
known as Charmanvati, identified to day as the river
Chambal in the Vindhayas. The people under this
Ling were so rich and prosperous that their vesseles,
pots, utensils etc, werc all made of gold. This king
had ruled for hundreds of yearsand appeased gods,
manes, Agni and Brahmanas by performing many
sacrifices.

VERSE 52, KOTSRS *

Brahmavarta mentioned in this verse is a territory
b the rivers S ti, and Drushadwati, 800
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miles long and equally broad, north-west of Hastinapur
{Delti )} and considered sacred by gods. Tt 15 also
known as Kurukshetra, where the war of Mahabharat
was fought.

atsa’é\zm@‘ém\ﬁsﬁi n
arafaffd 9 meEd s i
gfadin arae BT T u
I gafazaya b gata PR

The land between Saraswati and Drushadwati, fra-
med by gods,is known as Brahmavarta, Terrtory
south of Saraswati and north of Drushadwati is Kuru-
bshetra It is beheved that people living there in heas
ven. Or those who die hera go to heaven. In this
Brahmavarta, there are five sacred lakes, wherein Para-
shuram had offered oblativns the names after killing
wicked kings, In days gone by, Lord Vishou had slain
demon Madhukaitabha in this region. Vishwamitra
had practised penance here and had attained the status
of 2 Brahmin instead of a Kshatriya, In this land was
slhain Tarakasur by gods with Kartik Swami as their
army commander. In the war of Mahabharat, Arjuna
hesitated to kill Bhishma Pitamah Krishna then took
up his Chakra and ran to kill Bhishma. That Chakra
Tirtha is here. Abhimanyu met his death here. Dadhichi
Tirtha is also sitated in Brahmavarta. A demon
named Vrutrasur began to afflict men and gods He
was irreligious and spread [impiety everywhere. He
had a boon not to be killed by any weapon. Hence
Indra got prepared a thunderbolt from the bones of
sage Dadhichi and Lilled Vrutrasur on this land.

Armies of the Pandavas and Kauravas numbering
18 Akshauhinies had fought against on this field of
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Kurukshetra, where the heads of hundreds of warricrs
were severed off by Arjun’s arrows and thousands of
soldiers were killed. -

Dhrutarashtra’s hundred sons-Duryodhan and others
were called Kauravas, While Pandu’s son—Yudhisthir,
Bhima, Arjun, Sahadev and Nakul were called Panda-
va. Shri Krishna was on the side of the latter. His
slster Subhadra was givcn‘ in marriage to Arjuna,
whose son Abhimanyu was taught the art of war by
Shri Krishna himself. At the age of 16, Abhimanyu
had fought very valiantly in the war of the Maha-
bharata, killing hundreds of warriors. He too had met
death in the same war. He was very dearly loved by
Shri Krishna. So grieved was Shri Krishna at,Abhi-
manyu’s death that for 36 years which he survived after
the war of Mahabharat, he always offered one morsel

‘of food as an oblation to appease the departed Abhi-
manyw’s soul before taking his own meal.

After the war of Mahabharat, Shrj Krishna pla-
ced Yudhisthir on the throne of Hastinapur ( Delhi )
and then himself went to Dwarka,

VERSE 53, e grat ¢

Balbhadra is alluded to in this verse. He was very
found of taking wine. There were many of his ncar
relatives fighting on the side of the Pandavas and Kau-
ravas in the battle of Mahabharat, Duryodhan’s son
was his son-in-law. Under such reasons, he had been
for a pilgrimage, when the war was waged. When
the fighting was over and Duryodhan was killed by
Bhima with the blow of 2 mace on the thigh, Balbha-
dra had come to the spot. He told Bhima that ina
duel with a mace, striking on the thigh is not permi-
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tted. It is contrary to rules. Hencehe rebuked Bhima
for his unfair and improper blow to Duryodhan on the
thigh. Shri Krishna pacified him by relating many
impious and wicked actions of Kauravas to harass the
Pandavas

Balbhadra was Vasudeva’s eldest son. Shri Krishna
was younger to him. Balbhadra was handseme in appe-
arance., He used to keep a plough in his left hand and
a Mushal in his right hand as weapons. There was an
emblem of a palm tree on his chariot. He was an
incarnation of Shesh Nag. Duryodhan and Bhim had
learnt the art of fighting with a mace “from Balbhadra.
He was very frankhearted, Iiberal and just. He had
a love for a game of dice and wine., He had gone out
ona pilgrimage when the Mahabharat war was fou-
ght.  After its end, he came to Kurukshetra, drank the
water of Saratwati and purified himself. During the
pilgrimage, he had given up taking wine.
VERSE 54, gemyg qed

There is an allusion here to Kankhal, birth of the
Ganges through  king Jahnu, going to hell for the sons
of king Sagara, Bhagiratha’s penance and uplift by him
of his ancesters to heaven. The Puranas deal with all
these stories.

Kankhal : Tt is a centre of pilgrimage on the bank
of the Ganges, two miles away from Hardwar.
Here there is a big temple of Daksha Prajapati, It is
believed that aman who takes a bath in the Ganges
at Kankhal has not to take rebirth. He gets salvation.
Dalsha Prajapati had performed one sacrifice here to
which his son-inlaw Shankar was not invited. Sati,
his daughter, regarded this to be an insult of his bus-
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band. So out of rage, she jumped into Yajna kund
and burnt herself away. Pilgrims are shown this spot
to-day. The Ganges at Kankhal is wide and its current
is of white colour.

Jahnu Ranya: King Jahou of the lunar dynasty
was once practising penance. The flow of the Ganges
after hing Bhagiratha’s chariot drowned away his her-
mitage. So he drank off the Gangesin anger, But
gods prayed to him and Jahnu let off the Ganges thro-
ugh his ear. Hence she came to be hnown as Jahnavi.
The Ganges has jts source. in the Himalayas, After
first eight miles, she comes to a peal called - Gangedri
or Gangotri. Its flow from here northward js called
Bhagirathi At Devaprayag Alaknanda, another
current, unites with her and the river comes to be
known as Ganga.

Uphift of the sons of Sagar : There was a Chakra-
varti king named Bahu in Solar dynasty. In the
15th chapter of the Padma Puran, it is mentioned
that Haihaya, Taljangh, Kamboj, Pallahva, Parad,
Yavan and Ehaka quered Babw’s kingd So
with his two wives, Bahu went away to the forest. One
of these namad Yadavi, a chaste lady was then pregn-
ant. She was given poiton by the other wife to get
her would-be child killed, but because of her chastity,
she or her foetus received no harm from poison  When
king Babu died in the forest, Yadavi prepared to be
burnt on the funeral pyre but Bhrugu's son sage Aurva
stopped her from doing so, tock her away to his
hermitage, where she gave birthtoa son  Because
the child was born witlr poison on the body, he was
called Sagar or one with poison. The child's purifica-
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fory rites were performed and he was given knowledge
of the Vedas and other Shastras. With the aid of a
terrible firemissile given to him by the sage, Sagar
killed Hajhaya Taljangha and started to destroy Shaka,
Yavana, Kamboj and other of his father’s enemies.
Kamboj sought shelter from Sage Vasishtha, who pre-
vented Sagar from killing them. As a punishment,
Sagar outclassed them as irreligious, To distinguish
them from other Aryans, be got the heads of the Shakas
half shaven. The heads of the Yavanas and Kamhojas
were wholy shaven. Paradas were kept with hair un-
combed. Ballavas were to keep the beards. None of
them were permitted to take part in or perform the
sacred Vedic rites.

Rashyap’s daughter Sumati was Sagar's wife. She
gave birth to a son named Asamanjas. Keshini, the
daughter of the king of Vidarbha, was Sagar’s second-
wife. Through her, he got 60,000 sons. King
Sagar once performed an Ashwamedha sacrifice. The
sacrificial horse was let loose, His 60,000 sons were
after the horse to guard him. Indra was cnvious of
Sagar. He led the horse and tied it to a post at a place
in Patal, where sage Kapil was observing penance. To
search for the horse, Sagac’s sons excavated the earth,
and came to the lower world. Secing the horse there
in Sage Kapil's hermitage, they grew furious and insul-
ted the sage with unbecomingwords asa thief etc.
The holy man became enraged 2nd burnt off Sagars
sons .with a curse, Anshuman, the son of Asamanjas
started to search out Sagar’s sons. He saw their ashes
in the Sage’s hermitage. Propitiating him with a prayer
Anshuman obtained 2 hoon that his ancestors,—Sagar’s
son—would have an uplift from hell, if the waters of
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the Ganges in heaven wash off their ashes, Thereafter
Bhagiratha, who was Anshuman’s grand son and Dilip's
son, performed penance for many years and brought
the Ganges from heaven upon the earth, The fall of
the Ganges from -heaven was so strong that Bhagirath
by his penance had first obfained a boon from Lord
Shiva to catch Ganga on his head in his matted hair.
From there the flow went onward and ashes of the sons
of Sagar were sanctified. Because king Bhagirath bro-
ught the 'Ganges from heaven upon the earth to uplife
his ancestors, she is known as Bhagirathi,

VERSE 55. q€ql: arg :

Reference here is to the union of the Ganges and
the Jamna at Prayag. The reflection of the cloud falls
in the water of the Ganges. The poet hence imagines
as ifthe junction of the Ganges and the Jumpa at Pra-
yag has taken place here. I give below some details
of this unfon of the Ganges and the Jumna at Prayag.

Emperor Akbar had built a fortress at Prayag m
Vikram Samvat 1629, One of his governors was also
appointed here, The place was then known as Allakazas
or Elahavas from which it has become Allahabad, Vet
33 croces of Hiadus in [adia know this holy place as
Prayag, which is a sacred centre of pilgrimage.

During their residence in the forest, the Pandavas
bad stayed for some time at Varnavat, the land near
Prayag. Rama and Sita had also spent a part of theic fo-
rest dwelling time at Prayag. There takes place here the
conjunction of the three rivers, the Ganges, the Jumna
and the Saraswati. The last river has its origin here.
Hence this place of confluence is known as sacred Tri-
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veni Tirth. Leaving Ayodhya, Rama was going to
Chitrakut. On the way, he had lived for a time at the
hermitage of Sage Bbardwaj, which is here. Madhav,
Someshwar, Bharadwajeshwar, Vasukishwar, Akshaya
Vad, Prayag, Veni Madhav, the Ganges, the Yamuna,
the Saraswati~—all these holy centres are here, where
people offer oblations to manes. Shraddha is also offe-
red here to parests, though alive. Before offering
Shraddha it 5 customary to get head shaved off
except the Shikha. Even women, whose husband are
alive, part with some of the hair from their heads.
Some of the Oravidi women from the south get the
whale head shaved off. Prayag isthe best of all holy
centres. Its holiness is described in the Puranas and
the Mahabharat.

In the fortress at Prayag, there is one pillar erected
300 years ago from the Christian Era. It bears Ashok's
inscription and description of Samudragupta’s glory
and prosperity. Another pillar gives the details of the
king of Kaushambi. Chinese traveller Huensang had
come here in the seventh century B. G. He had spoken
of this plice as very holy. There was here one very
old Banyan Tree, which Emperor ehangir had got up-
rooted. The Marathas had conquered this fortress in
V.S5.1795. In Samvat 1857, this land came .under
the control of the Britishers,

Prayag is on the bank of the Jumna, but the fortress
is at a place where the Ganges and the Jumna unite, A
fair isheld here every year in the month of Magha.
Every sixth year the Ardha Kumbha Fair and cvery
twelfth year the Kumbha Fair are also held here, when
Tacs of pilgrims come for a dip in the Triveni Songam.
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To the west of Prayag there is Khusru Park, where
the emperor Jehangir had got built tombs for himself,
his mother and the sister.

VERSE 56, errefiarsi :

The musk deer isreferred to in this verse. It
is to be seen only in the Himalayas from Kashmir to
Assam, Musk deer or muskis not to be found any
where else in the world Musk is famous throughout the
world asan article, holy, fragrant and nutritious, Ttis
widely used as an Ayurvedic medicine and in Mantra,
Tantra and other experiments of Aryan Shastras.

VERSE 57. § Jgra) :

In the Himalayas, there is to be seen a Chamari
cow ( Yak ) whose tuft of tail hair is black or white in
colour, Fastened round a silver or golden handle,
these hair, considered sacred are used for fanning be-
fore the gods. This Chamari cow is not to be found
anywhere in the world except the Himalayas.

VERSE 59. @ 5% ¢ -
VERSE 60. yogiaed ¢

There is an allusion here to God Shankar and Par-
vati and their abode in the Himalayas. Himalaya:
This is aplace where Shankar and Parvati reside They
move about and sport in the Himalayas region round
about Kailas.

Some of the peaks of this mountain are very high
as compared with others in the world. Efforts arc in
progress to obtain correct details about the Himalayas-
ats height ete.—by modern ways and means—but not
one fourth of it has yet been gathered.
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The river Indus forms the north-west boundary of
the Himalayas, which extends on this side upto Nanga
Parbat inKashmir, Longitude 20° East. The Himalayas
has been spoken of by the great poet Kalidas as a stan-
dard rod to measure the earth-fiug: afqsai g7 wAgee:
The Himalayas is so vast that its correct extent has not
yet been obtained ‘There are in its valley many states

like Kashmir, Nepal, Sikim and Bhutan. People hving
there use many kinds of dialects. Tibet is in its valley
on the other side, The northern part of the Himalayas
is unapproachable by human beings. It is inhabited
by Vidyadharas, Gandharvas and Kinnaras. They live
for ten thousand years. After performing Ashwamedha
sacrifice, Arjun had gone far in the north for conqust
but he was stopped with the words, “*Oh Arjun, you
are 2 human being. Onward from here, there live
godsand demigods, where you cannot jgo.  You would
not be able to conquer them. Hence go back”
Trishul, Nandakot, Dhavalgiri, Nandadevi, Kanchan-
ganga, Gaurishankar and several other peaks of the
Himalayas are 15 to 30 thousand feet bigh. Of these
Gaurishankar is more than 30, 000 fi. in beight. Yts
correct height hasnot yet beenobtained, for no one can
reach there, Kubera’s city Allapuri, inhabited hy
Yakshas is there. Even an aeroplane cannot fly over
Gaurishankar and Kailas. Many adventurers have
tried to scale its height but may have died, while some
have returned half dead with false measurements or
marking. Efforts areyet being made to climb it. It
isaland for Shankar and Parvati to move and sport.
Only Yogies can go there. Human being liable to
birth and death cannot ’go there. Yogies can also go
there upto a certain limit. I they transgress it, males
become females,
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Mount Gaurishanker is alsa known as Nanda Devi. It
is the highest ofall peaks. In A. D. 1841, Sir George
Everest, an expert in Geography, had measured its hei-
ght with the aid of trigonometrical rules as 29,002 ft.
Since then Gaurishankar is also hnown as Everest But
this measurement is not correct. Thereafter another
expert has measured its height as 29,141 ft. All these
are conjectures  In this divine land, nobody can reach
the highest point or ¢an have the true measurement.
Persons who have attained Siddhies or miraculous po-
wer through Yoga or Rasa alone can go there. Trigo-
nometry, Arithmetic and other sciences fail in cbtain-
ing the measurement of this highest peak of the Hima-
Jayas, a measuring rod as it were of the earth.

In the valley of Khombu Ghat 19,000 ft. high, there
are dense jungles with wild roses. Kharjumra Ghat and
Ghongata Ghat are respectively 15,000 and 16,000 fi.
high, where there are forests of Deodartrces The

stem of this tree, 150 to 175 ft. high, is from 20 to 25
in abounds in Bhoja

ft. in ci ference. This
patra trees and many other hinds of vegetation. Ata
height of 16,500 fi. there isa place named Roghtrd,
where there is a monastery in which 300 to 400 monks

and nuns live.

Hundreds of sages and ascetics live with their wives
on the Himalaya., They practisc penance and Yogic
rites here. Fortunate persons only are able o see them.
Those who want to climb the Himalayas ot earry on
any research for it should first get themselves purified
in mind, words and deed. With the aid of Kayalalpa
and Rasayan medicines, they shonld male their bodies
long Yived and well able to withstand extremes of heat,
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cold and rains. They should also accomplish Yoga
Sidhhi, whereafter they could visit any part of the
Himalayas. Any attempt to climb or go any where in it
befare such preparation is bound to fail.

Shiva : Sharkar, Maheshwar, Mahadeva, Tshan, Sh-
ambhu, Chandrashekhar, Girish, Nilkanth, Trilochan,
Rudra, Umapati, Har, Vishwanath, Rasesh, Raseshwar
etz ace the names of Shiva. He is the god of wealth,
sons and progeny. $is devotee is never without a son
or wealth. He is the presiding deity of Ayurveda, Yoga,
Acronautcis, Rasayan Shastra, Mantra Tantra Shastra,
Vignan Shastra, Dhatuvad and other sciences. He i
prayed toin al} the four Vedas. Ramchandra, Shri
Krishna and other incarnations of Vishnu were the de-
votees of Shankar. He has been praised as the greatest
afall gads in Mahabharat, Ramayan, eighteen Puranas,
Vedas and Upanishads. Out of 7 lacs of towns and
villages in India, there will not be any place, even as
an exception, where there will not be found a Shiva
temple. In each such temple, there will be found a
Shiva Linga, idol of Parvati and that of Ganesh. The
deadly pofson which emerged from the ocean after its
churning wonld have destroyed the three worlds, had
not Shankar drunk it off to save them.

Pareati is Shree Bhuvaneshwari.  She is the wife of
Ardba Nari Nateshwar Shankar. All gods and goddesses
serve Her. She lives in Chintamani Gruh in Mani
Drwipa.

VERSE 61. srwafy =

In this verse, there is an allusion to Hansdwar in the
Himalayas, which has be¢n formed by Parashurama’s
exploit It is alio called Kraunchrandhra. The black



(112}

leg of God Vaman, prepared to subdue king Bali has -
also been referred to bere. Parshuram was the sixteenth
incarnation of Vishnu. Sage Jamadagni had married
Renuka, the daughter of the king of Vidarbha, He
hag five sons, namely Rumanvant, Sushen, Vishwa,
Vishwavasu and Parshuram. Indra and other gods
had prayed to Vishnu to kill Sahasrarjun, who was
terrorizing the three worlds. Hence Vishnu was born
of Renuka as Parashuram, Because of the fault of his
grand mother, Parashurama’s mother committed a
mistake in eating sacrificial fruit. The pots were chan-
ged. Hence Parashuram was bornasa Brahmin but
with haughty and cruel nature of a Kshatriya, He had
learnt from his father all Vedas and the art of war.
Once Renuka had been to the river for a bath. She
saw there king Chitrarath sporting with wives. She
was enamoured of him, fell in water and had interco-
urse with him. When Jamadagni knew thus, he ordered
his four sons to cut off her head. They could not do
so Hence the sage cursed them and they became
changed into beasts and birds. Parashuram was then
ordered to cut off his mother’s head. He obeyed his
father’s command. Jamadagni was pleased thereat. He
asked Parashuram to demand a boon, Parashuram said
that his mother should be brought to life, he should not
have the memory of cutting off his mother’s head, his
brothers who were turned into beasts and birds
should again be human beings, they may never be de-
feated by anybody in a battle and may enjoy long bife.
The sage granted all this.

Once upon a time. King Sahasmarjun had taken
away a calf from Jamadgni’s hermitage. Parashuram
became angry at this and killed him. The angry sons of
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Sahasrarjun thereupon killed Jamadagni  This roused
Parashurama’s wrath, For 21 times, he destroyed
the Kshatriyas over this earth. He also killed many
wicked and irreligious kings. Dasharath, Janak and
other pious kings were spared Rama had married Sita
and was returning from Janakpur, when Parashuram
came to know that Rama had broken off Shiva’s
bow. He went to see Ram2 in person. Both Ramas
met cach other. Thence Parashuram went to Mount
Maheadra in the south and started pemance there.
He is visible even to-day at tunes to some persons

The peaks of the Himalaya are very high and
impassable Even the birds cannot cross them.  Para-
shuram pierced them with his arrows and created pass-
agesin them  Through these roads, one can go north
to Man Sarovar and mount Kailas. The swans too go
to Lake Manas by this path. Hence it is known as
Hansdwar or Kraunchrandhra. This remarkable ex-
ploit, which cannot be accemplished evea by gods, was
performed by Parashuram. Its has immortalished his
fame tdl to-day.

Birth of Vaman : In Kurukshetra, therc is a temple
dedicated to Bhagwan Vaman. Acjun had come there
for a pilgrimage, when sage Shaunak had told kim a
story, which I give below in brief.

King Bali drove out Indra from heaven. He defea-
ted the gods and assumed for umself the position of
Indra. The mother of the gods was Aditi, the daughter
of Daksha. She practised austere penance and propi-
tiated Lord Vishnu, who agreedthat Hewould be
born of Aditi, would destroy the demons and would
repiace Indra on his seat.

5 Ve qe



Virochan was the son of Prahlad Hisson Bah
performed penance and obtamed a baon from Brahma.
Onats strength, he conquered the three worlds-Heaven,
earth and Patal Indra and other gods were rendered
homeless and they began to roam about  Gods so dis
tressed prayed to Vishnu to remove their msery
Thereupon Vishnu took birth as Vaman of Adw, the
wife of Kashyap  Vaman was short 1n stature. He
was 1itiated with a sacred thread at the age of eight
years

King Bah was performmng Ashwamedha sacnfice
Vaman went there with Bahaspati an front  Shukra
charya and other learned Brahmins were conducung
the sacnfice  Vaman held a saentific discourse with
them and rendered them all speechless  The marvell
ous knowledge of such a shortstatured boy of 8 years
as Vamany caused surpnise mall  King Bali receved
him with due honour, offered worship and asked who
he was, whence he came #nd what be wanted Bal
asked Vaman to demand anything from him  Shukara
charya and Prahlad wamed Bab that Vaman was Lord
Vishnu imcarnate He had come to cheat Bah and
obtain back for Indra hus scat m heaven They told
Bal: not to give Vaman what he asked for  But Bal
was firm in hus resolve  He told Shankracharya and
othess that the promise given by lim would be kept
cven at the cost of ecverything he possessed  God
Vaman asked for 3 steps of ground Baly agreed to give
it Atonce, Vaman assumed a gigantc form His
tect remamed ppon the earth and his bead was visible
i heaven. The sun, the moon and other gods were
seen 1n hus body  Vaman thus gave back 1o Indra the
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xmgdom of heaven and the carth  He gave to Bali
the kingdom of Sutal~the nether world-with all pleas-
uresof fe to enjoy Bali was further enjomed by
Vaman to hve happily, perform sacrifices and not to
feel envious of Indra and other gods. Bali would there-
by keep up for ever tiic overlordship of the Daityas.
Bali bumbly accepted Varmin® advice and wentto
Sutala with allhis faruly members to reign therem
happiness and pleasure The gigantic black leg of
Vaman is referred to in this 1erse in this sense.

VERSE 62. mray s ¢

There I here a reference to mount Kailas once
recked to and from by Ravama. Who he was i
deseribed in brief blow.

King Trunbindu had given his daughter Idavida in
marriage to sage Pulasty . His son was Vishrava, who
bad four wines  The eldest named Devavamim gave
berth to Kube.a,  He had a large body, a big head, 2
long chin.  Sceing his body <o strange and ugly, his
father Vishrava named tum Kitbrz or Deferrsed.  This
son thea started pemance to propudate Lord Shiva, who
02 being pleased granted him beautiful boay and long
Lfe. Shantar made him the king of Abkkapuri and
became his friend.  Kubera had three brothers and
one sstee named Ravana, Kemhakarna, Vibhishen and
Shurpankha. Ravama was very leamed but cruel and
wicked by mature and actuons  In his former birth, he
wasdemon Hirangakashipe, Ravema ruled over the
three worlds lor sixty thousand years. When Treta
Yuga was over. Dasharath® sou Ramchandra was bozo
He slew Ravana and relieved 2l worlds from meit
miserable plight,
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This Rovans had vocked Kailas. Kubera had an air-
plane named Pushpak. Once Ravana asked for it but
Kubera refused. Filled with anger, Ravana prepared
himself to destroy Kubera's city of Alkapuri in the
valley of mount Kailas. He tried (0 uplft Kailas
and break it off into pieces Kailas was thus shaken
by him. Kubera then gave hum plane Pushpak for use.
This tale has been afluded 1o here,

VERSE 63. gy :

Mount Kailas is very high and white in colour. 1t
issituated in Tibet near Man Lake. It is of the shape
of 2 Shiva Linga, impossible to be climbed, Hence the
pilgrime get its Darshan from the valley below. There
isin its front another mountain of the form of Nandi
or the bull. In every Shiva temple, there is an idol of
a bull in front of the Lingam  The same sight can be
seen here too The poet asks the black<oloured cloud
how it will look on the white Mount Kailas, by quoting
the instance of Balbhadra.

Balbbadra was Vasudeva’s son and Shrj Krishna's
elder brother. He was white and handsome but was
fond of putting on bluc or black clothes The simile
given by the Yaksha here is that the cloud black in
colour will appear or the white mount Kailas so beauti-
ful as Balbhadra of white colour did in black clothes

VERSE 64, afew fgar:

In this verse, it is mentioned that Shankar offersa
helping hand to Parvati, when she has to walk over the
uneven roads of the Himalaya. Igive below in brief
who these Shankar and Parvati are.

In every town and village of India, there is a Shiva
temple, where are wonshipped the Lingam or the
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phalanx of Shiva and idols of Parvati, Ganesh and
Nandi. Shankar is white in colour and his age is always
supposed to remain as of 2 boy in teens. He besmears
his body with ashes, puts on a garland of rosary beads
and adornment of serpents In the Vedas and Upa-
nishads, there has been mainly described the' worship of
Shiva Hence people all through out Tudia adorc His
Lingam with devotion, Shuva’s life is also described
in-Shivapuran, the Mahabharat and eighteen Puranas.
This Lord Shiva lives with his wifc on Mount Kaifas,
Whilc moving aboutin uneven places ncarby, Shiva
offers a helping a hand to Parvati. To help a woman
in mounting or dismounting a vehicle’ has  nowadays
become customary with men, but the Aryans have been
following this method since long. Ancient history,
Kavyas and Puranas also abound with instances of kings
and others offering their hands to their wives when
getting down from a vehicle.
VERSE 66, Eamiie ¢

Inthis verse, there is a reference to Man Lake,
which is near Mount Kailas. Many pilgrims go to
visit these places. It is mentioned in the Puranas
that the wives of gods and other poddesses always
¢ome to Man Lake to bathe. There are said to be here
golden coloured lotuses and swans, but pilgrims do pot
sec them. The Pandavas had gone to Mount Gandh-
madan near which there is Kubera's ¢ity of Alkapuri.
Kailis, Gandhamadan, Alkepur and Man Lake are 24
near by places. It is doubtful whether Kailac and Man
Lake of these Puranic days are the same as those which
the people speak as they see to day.

Itis written in the Mababharat that the Yakshas,
the Vidyadharas and the Gandharvas live in the valley
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of Mount Kailas It is full of fruits and flowers, always
charming tolook at  Ravana had shaken Kailas and
disturbed the placid waters of Man Lake with golden
jotuses  Asithas been created by Brahman witha
resolve in his mind, this Lake is known as Manas
Sarovar, The river coming out of this Labe was
called Saryu, on which is situated Ayodhya

VERSE 67. geaf quq :

Kailpa Vruksha or Wish fulfilling Tree in Alakais
alluded to here. This tree had come out while chur-
ning the ocean It isimmortal and can be scenin
Alkapuri, andin the Nandanvan Garden cf Indra
in heaven. Parijat, Mandar etc. are its other names.
Any wish which any one entertains under it becomes
duly fulfilied.

Harivansha, whichis a part of Mahabharat, gives
an interesting incident 1n Shri Knishna's Iife for this
tree, 1n 1ts second Vishnu Parva from chapters 64 to 76.
Once Shri Krishna had brought thistree from heaven
to Dwarka,

Dwarka was a city extending trom Mount Girnar
1o the sea at Veraval and Div.  Gimar then was also
known as Raivatak mountain Shri Krishna had many
palaces to live in on this mountain, Here he spent much
time, held celebrations and went out for hunting. Once
Shri Krishna's chief queen Rukmini observed a fast,
On 1ts next day, Shri Krishna celebrated a great festival
in company of his other queens, relatives, friends and
Brahmins on Mount Girnar.  While Shri Krishna and
Rukmini were sitting, Naradji came over there, Shri
Krishna offered worship 1o him and Narad gave him
the flower of Kalpa Vruksha tree. Shri Krishna gave
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it to Rukmini, who placed it on her head. Narad said
to Rukmini that he had brought that flower specially
from heaven as a good omen for the festival she was
celebrating. That flower would net wither for a year. A
woman nat who keeps this flower with her gets all fra-
grant ohjects and hot or cold juices to drink. She enjoys
eternal happiness with her husband, never suffering
from hunger, thirst, old age or dejection  With its aid,
she can here any kind of music when desired. In short,
it can fulfill all her wishes After a year, that flower
would go away to its original place on 11s own accord.
This flower was always kept with themselves by
Parvati, Indrani, Savitri, Lakshmi, other gods and
goddesses While this talk was going on, a maid servant
of Satyabhama, another of Shri Krishna’s queens, over-
heard it and told Satyabhama the full tale about that
flower. She became angry, put on white clothes and
went away to a loncly room. Shri Krisdna, sitting be-
side Rukmini, came to know of it. Leaving Narad and
Rukmini in conversation with each other and  keeping
Pradyumna in their service, Shri Krishna left the place
and immediately came 1o Satyabhama’s palace. It was
a vast edifice built by Vishwakarma. With doubts in
mind ard stealthy steps, Shri Krishna entered the
palace and saw Satyabhama sobbing and wecping in
distress.  She had thrown off her ornaments, and gar-
land of flowers. She had put on white clothes. Keeping
her mouth between her hands and with her back turned,
the was crying  Percciving the fragrance around,
she looked behind and saw Shrl Krishna, whose
whole body had become fragrant by a touch of the
Kalpa Vruksha Aower. Realising this, her anger increas
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ed Tears began to flow down her eyes Shri Krishna
took her in his arms, wiped away the tears and asked
her, though he knew the reason for himself, “Oh beauts-
ful women, why do youweep? Whyis your mouth,
beautiful as a moon, struck with anger? Why have
you discarded shinking and crimson coloured clothes
studded with gold and put on white clothes of a widow?
T am pained at all this I fulfil all your wishes T love
you equally as other queens  This action of your is
ot proper” Inspite of this persuasion, Satyabhama
did not stop ‘weeping So Shri Knshma swore by hs
hfe. Thereat Satyabhama said, “Till now I believed
that you were mine but now I came 10 know that you
pretend and deccive a simplehearted woman like me.
You speak sweet to me but you have reserved your
love for other queen  Permit me and I will go away
to pract’se penance. I was proud that you loved me
more than other queens butnow I find that you have
befooled me. The Kalpa Vruksha flower, given to
you by Narad, has been handed overto other dear
queen of yours. You have not even remembered me
then. You were attracted by Narad’s praise of Ruk-
mini, Hitherto, you had grven me love but now your
place me in distress I had never dreamt of this thing.
Tdonot wish to hve without honour. Surely I must
have committed some sin. Otherwise, I who was once
a recipient of your love, should not now be without it
I cannot now look at the sea, whercin Ihad sported
with you. Where have disappeared your words of Jove
for me? That you arcacheat and a pretenderis
known by me to-day” Shn Knshna in reply said,
“Ob beloved wife, remove youranger. Know me as
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always thine. The flower of the Kalpa Vruksha tree
was given to me by Narada to pleasc Rukmini. Pardon
this onc fault of mine. Instecad of a flower of Kalpa
Vruksha. I'shall bring that whole tree from heaven
and plant it in your court-yard,” Hearing these words,
Satyabhama was appeased and much pleased.

Shri Krishaa then took bath and remembered
Naradji, who afier his morning round of duttcs at once
<ame there. Shri Krishna aad Satyabhama offered
worship to him teasted him with milk porridge. Great-
Yy satisfied swiths his reception, Narad blessed thear,
and took their leave to go to Indra Loka, where there
was 1o be held a great festival m honour of Mahadeva.
The gods, the Gandharvas and celestial nymphs used
to celebrate that testival every month with muuic and
dancing. Lord Shankar witnessed itin an invisible
form.  Narad said to Shri Krishna that he was invited
by Indma to auend that festival. So Shri Krishna sent
amessage to Indra with Narad that his wife Satya-
bhama was obstinate to celebrate a fesubal lor Kalpa
Vruksha tree. He was under a promise to her that the
tree would be brought from heaven. Hence lndra
Was to send it. Narad gave lpdra Shri Krishna's
message but the latter did not act according to it.
When Narad told Shri Krishna about it, Garnda was
2t once called for, Shri Krishna mounted it and went
WwithSatyali 10 Napadan Van. The guards of the Kalpa
Vruksha tree were all killed. The tree itself was up-
Tooted and placed on Garuda.  Circumambulating
Amravat, ShriKrishoastarted for Dwarka. At ahat
time, Indra—whom Shri Krithna addressed as elder
brather—came there on  clephant Ajravah,  Shri
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Krishna bowed to him and told that because of a
promise given to his wife Satyabhama, he was taking
away the Kalpa Vruksha and would be returning it
some time after. Indra replied that the tree could not be
taken away without a fight. Shri Krishna was younger
to Indra. Hence he was asked to strike the first blow. A
tenble fight began between Shri Krishna and Indra.
Later on Pradyumna came there in his plane. So the
combatants were Shri Krishna with Indra, Pradyumna
fighting with Indra’s son Jayant and Satyaki witha
Brahmin dusciple of Parashuram namn d Pravar living
in heaven. The three worlds hegan to tremble with
this fight. Shankar came on the spot and Brahma
sent Kashyap At the intercession of the two, the fight-
ing ended and Shri Krishna brought the Kalpa
Vruksha tree in Dwarka. The people of that city held
agreat celebranon The tiec was planted was near
Satyabhama’s palace. Narad was called, who got the
tree worshipped by Satyabbama. Brahmins were
feasted and donations were given to the poor. The tree
was kept in Dwarka for a year wherealter it was taken
back 1o heaven and replanted in Nandanvan. Indra
was elder and Upendra ( Vishnu ) was younger. Both
of them were the sons of Aditi and Shri Krishna was
Vishnu in his former birth. Sohe uscd to address
Indra as clder brother. Paying respects to mother
Adit, father Kashyap and clder brother Indra, Shri
Krishna with their permission retumed to Dwarka,
Thus is the story in bricf.

VERSE 79. g7 &fivi :
. Thereisa reference here that jewel Chandrakant
was studded in the window and rays of the moon were
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falling onit, Hence streaks of water were flowiny.
This jewel is often spoken about in ancient Aryan lite-
rature and Ayurveda When the rays of the moon
fall on this precious stone at night, water trickles from
it In English, it 15 called moonstone There i~ a village
named Patal Pam, + mles distant from Mhow,
near Indore in Central India There isa waterfall
there 20 to 25 feet high, whose waters, going 26 mules,
joun the Narmada. Pebbles of the shape of 2 cocoanut
a ¢ found in this waterfall of Patal Pam  When they
are broked into two, a jewel of the shape of an egg
and colour of an oyster is found bewween 1t s called
Chandramanij, Ghandrakant or Moonstone.

An Ayurvedic medicine called Chandrakant Pishtt
removes false heat in body and cures hoemorrhage,
Ieucorrhoea, brain weakness, insanity The possession
ofa Chandrakant Mani wards of evil influences of
planets and malignants ghosts Chandrakant Pishti is
Pprepared by pounding this jewel in an Akik pestle with
Tose water for 21 days. The moon stone is found in
large number in the Manas Sarovar on the Himalaya.

VERSE 83. qrdt aifenw:
VERSE 84. qqiesi} @

While describing the Yaksha's house, the poet re-
fers to a qrdy in his garden. Mallinath, several ancient
2ad modemn cc and trans} mean by this
Word 1t a well with a flight of steps, but there iz
difference between a well and a 1. A well has no
Steps 10 o jnside, while a grfy bas them, A gyfyis 10
t0 20 ft. deep and 20 to 25 feet in circunference. By
calling g1d) inthe Yaksha’s house a well, the commen-
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tators have displayed their ignorance, rendering the
description uninteresting. Vapi really means a small
Iake. As described by Kalidas, hundreds of full blown
golden coloured lotuses were growing in it. The swans
were living and sporting in its waters. A well hasa
plinth round about, while a river or a lake has a bank.
On the bank of this a1, there was Mount Indra Ni,
large enough for the cloud to sit on. To go inside this
lake, steps studded with Market jewels were builtall
around, To cross the lake, bridges with Vaidoorya
Jjewels were built here and therc with beautiful lotuses
shining in waters beneath, The poet says that swans
living in the waters, of the lake did not wish 10 go to
Man Sarovar, To describe this g} as a well 10 t0 20
feet deep is not proper.  Can swans in a Jarge number
live in such a well 2 Will they love it more than Man
Sarovar? Can lotuses grown in such a decp well?
Looking to all these points, gpqt here means a small or a
big lake and not a well.
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Description thus given in the two verses gocs to
prove that gTd means a lake,
In a book named SamTARANGAY, there arc des-

cribed the features of Afaw, gofeed, aem:, ad, Do
and other wa(cr-p]acts aidt is lhcrcm mcnuoncd as
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Hastas ca cach of the four sides and not more than
sixteen thousand Hastas in length and breadih.

VERSE 85, TS

Ia this verse, the poet says that the trees like Bakul
and Ashoka have Uife, sense of perceplion and feelings
of happiness and pain as men have  They experience
such varied senttments with food, drink and ouch.
Trees here wish to sprmble their females with a gargle
of wine and long for a kuck with the left leg of thewr
wives in pregnancy.  Modern seience takes a pride for
finding out that trees and plants have life. Shri Jagdish-
chandra Bose is deemed first to declare it. But look-
mg to this verse, it should be said that the Aryans knew
of that matter two thousand year before. Andient
Shastras and Puranas bear testimony to it.

In pregnancy, a women naturally has a desire w0
cat different things and to put on varjous kinds of dre-
sses. The same is the condition of trees when they
are full.  If they get whz.v. they want, lhcy bear fruits
and flowers in ab It &5 m d in the
Shastras that Priyangu tree, when it is full, wishes con-
tact with a woman. Bolsari tree expects itself to be
sprinkled with a gargle of wine from a woman’s mouth.
Asok longs for a kick with the left leg of a woman,
Tilak tree awaits 2 smiling glance from a fermle Kur-
bakis eager for 20 embmce. “Kalpa Vruksha likes
to hear joling and erotic words. Champak wishes to
have a good laugh  The mango wree likes gentle blow-
ing through a female’s mouth. The Rudraksha tree
loogs for music, while Kaner desires dance. Thus
different trees have different desire in pregnancy.  If
they are fulfilled, the trees get pleased and give plenty
of fruits and flowers.
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VERSE 107, Siarearh ¢

In this verse, there is a reference to Hanuman, who
had gone to Lanka with Shri Rama’s message, after
Sita was abducted by Ravana, The message imparted
by Hanuman was heard by Sita eagerly and with an
uplifted mouth, Kalidas says that the Yaksha's wife
will hear the message from the cloud with the same
eagerness and longing as Sita did

Valmiki Ramayana, an episode from which is allu-
ded here, is a book of 24,000 verses, very interesting
and instructive for all affairs of life. It has been trans-
lated nto many la iguages of the world. Many faked
Ramayanas, poems and dramas are written on its basis
Real life history or the story bf Rama is 1o be found in
Valmiki Ramayan 35 crores of people in India know
Rama's life story. Inalmost every village of Indi,
there is a temple, where idols of Rama, Lakshman and
Sita me daily worshipped ¢ is a place of rest for the
people of the village Their leaders gather there for
discuswon  For autsiders. it is a place 1o put up.  The
story of Hanuman going with Rama's message is des-
cribed in the Kishkindha Kand and Sundar Kand of
this book in detail I give it below in bricf. Every man
must read this story from the Ramagan  After read-
ing 11, he will find himsell greatly pleased and sausfied.

As gwenin the fist verse of the Meghdoota—
Rama, Laksh and Sita, in obedi to D h's
promise, started 10 live in the forest for 14 years.
Crossing Ganges with the help of King Guha, they
came to the hermitage of sage Bharadwaj  From here
they went to Mount Chitrakut.  During their stay in
this place, Rama’s brothers Bharat, Shatrughna, bis
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mothers, ministers, and many of the subjects had come
to persuage Rama to return to Avodhva Rama did
not agree toit. Within a month thereifter, he left
Chitrakut, visited the hermitages of Atriand other
sages and fimally came to settle m Panchavati at Trya
mbakeshwar near Nastk  Thts place was then known
as Janasthan or Dandakaranya Vheu the thuteenth
year of their forest dwelling was abiout to he over,
Ravan’s sister a domoness named Shurpanakha assumed
the form of a beawtiful woman and asked for Rama’s
hand in marriage Lakshman pumished her by cutung
off her nose and ears  Her brothers, Khar, Dushan
and Trishira got angry at this and came to kil Rama;
but Rama killed them all wih 14,000 other demons.
Shurpanakha and a demon named Akinchan then came
to Ravana, described to him the beauty of Sita and
related the tale of Rahstiasas® slaughter. Under the
insistence and threat from Ravana, his maternal uncle
named Maricha assumed the from of a gold coloured
deer began moving about Rama's Ashram. When Sita
<aw this deer, she was charmed and msisted upon Rama
to kill 1t and briog 1ts hide. Rama went after the deer
andletgoan arrow to kull it, At the time of death
the deer gave out a cry, resembling the voice of Rama,
forhelp  Sp Sita sent Lakshman per force to help
Rama. Taling ad ge of Sita’s | , Ravana
approached her 1o the garb of a Brahmin. He was
hospitably recerved assuch and Sta gavar him her
introducion, At once Ravana assumed his try, form,
captured Suta, placed her in s air-chariot and started
off for Lanka, All throughout on the way, Snta was
crying a.lt:ud for help. Hearing her cry of distress,
Jatayu bied came upand fought with Ravana; but its
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wings were cut off  Sugnva Hanuman and other
monkeys were this ime siting on Mount Rushyamuk
Sita threw them one of her garments and ornaments
Ravana reached Lanka and kept Suta m custody 1n the
Ashoka garden

\Vhen Rama returned to the hermutage, he did not
see Sita  He was extremely grieved  Gorny, for search,
he came 10 know of Sita’s abducuion by Ravana from
Jatayn, who soon afier died Demon habandha was
sl thereafter and Rama visied the cottage of
Shabari, a pious Bif woman She went to heaven
Coming to Pampa Lake, Rama formed frendship with
Sugava  Val, Sugniva’s brother, was killed by Rama
1n the month of Shravan  Sugriva was made the king
of monkeys In the month of hartik Sugnva called
to gather thousands of bears and monkeys and sent
them 1n all directions to search for Sua  To the south
were sent Hanuman, Angad and others, but ther search
proved of no avail. In the meantiie, they saw a cave
named Rustubil and entered 1t~ Atits end, they saw
a palace and a park, 1t which a pious woman named
Swayamprabha was living They told her the purpose
of their commng  With the prowess of her peaince,
she transplanted them all on the south sea coast and
blessed that their search would be fruitful  Jatayu's
brother Sampati met them here  He told Hanuman
and others that Ravana’s city of Lanka was 400 Yoja
nas away from here  Hanuman crossed the sea, killing
on the way the two demonesses Surasa and Sintika
The guarding demoness of Lanka was also killed
by Hanuman, who then moved about the whole ity
searching for Sita, Ravan’s palace, onc Yojan long and
halfa Yojan broad, full of vanous luxunes, was also
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searched; but Sita was not found there. Hanuman
then climbed the fort of Lanka and saw on its other
side a large Ashoka garden. Sita was sitting there
undera large tree  Ten months had gone by since
Sita had come here to Lanka. Hanuman assumed a
disguise and sat on the branch of the tree to see what
would happen, when Ravana approached Sita, He
tried varions tricks of persuasion, fear and threats to
force Sita to accept him; but she remained firm in her
disregard. When Ravaps words fell flat, he gave a
final ultimatum to Sita that if within twp months, she
would ot accept him, she wowid be killed Hanumon
heard all this. Allo from Sitws—conversation with
Trijata and other Rakshas women. Hanuman was
convinced of Sita’s identity. After Ravana had gane
away, Stta chmbed a hillock in the park. Hanuman
tao went there.  He thought that if he would not give
her Rama’s message then, she would commit suicide.
So from the height of the tree and witha human specch
Hanuman narrated all cvents beginning from King
Dashatath 1o his arrival in Lanka, Sita was astonished.
10 hear this. At first she thought it 10 be some trick of
 devil but later on by conversant and from the ring
given by Rama, she was convinced of Hanumana's
faithfulnes. Hanuman met Ravana and set fire to
Lanka,

Taking Sitw's message with him, Hanuman recrossed
the sea and met Angad and others. They all then went
o Rama, related all that had happened and gave him
Sita’s message.  With a large army, Rama came 1o the
sea-coast, installed there the Shiva Lingam Rame-
shwar, built a bridge across the sea and reached Lanka,
A terrible battle was fought with Ravana, In it

kY au e
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Ravan and his family perished. Ravana’s brother
Vibhishan was placed on the thronc of Lanka and
Rama returnad to Ayodhya in the Pushpak air-plane.

This is the story as to how Hanuman had come to
deliver Rama’s message. Sita had heard it with great
<eagerness and mouth uplified. Kalidas says that the
Yaksha's wife will here the message from the cloud in
much the same way.

Rama’s life so bzautifully and nobly described in
Valmiki Ramayan of 24,000 verses is very instructive
for men of all aspects of life. It has bzen narrated in
brief as above.

VERSE 112. qrufys ©

Inthis verse, the Yaksha refersto the distressed
-condition of his wift, harassed at the begianing of mon-
s00n by the God of Love having five arrows.

Kamieva is a god 10 unitethe husband and the wife
with affection. In Rigveda, he is called the God of
Love. In Atharva Veda, there is a hyma in his praise.
He is the first to bs created in this world.  Ouher gods
manes and human beings cannot rival him,  He is the
son of Dharma born of Shradhha, as given in Taitireya
Brahmao, Rati is the wife of Kamdeva, Once Kama
excited Lord Shiva with an erotic desire towards
Pacrvati Hence Shiva opened his third ¢ye and burnt
off Kama. Pradyumna, the son of Shri Krishna, bom of
Rukmini was the incarmation of Kama. Pradyumna’s
son Aniruddha had married Usha, the daughter of
Asur Banasur, Kamdeva has been very nicely describ-
cdin Puranas and Kavyas. Heis the king of cyle
stial nymphs, Gucloo or the parrot is bis conveyance.
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These 3s the sign of an alligator in his flag. It is his
duty to creat feeling of sexual Jove in all creawres of
the world.

The twelfth day of the bright half of Chaitra s
sacred toKamdeva Tt is known as Madan—Dwadashi.
A small canopy of 4 sugarcane leaves is to be prepared
onthis day, over which a white silken cloth should be
spread, In its middle below is to be placed a block of
wood, on which Swastik is to be drawn with rice. Upon
it should be placed a copper or an eartben vessel with
rice, different {rnits, and a siver ccin inside. Upon
it saould be placed a flat copper vessel contaiming five
different kind of leaves and petals of a mango tree,
On them sheuld be spread a plantain leaf cn which
a golden idol of Kamdeva should be placed On his
left is to be kept the idol of Rati made of Sphatih The
entire copper  vessel should be covered with a white
cloth. At first, the copper vesselis 10 be worshipped.
"The ido! of Kamdeva should first be bathed with jagge-
ry water and then with ordinary water. It should be
wiped off with a cloth White sandal paste shonld
afterwards be applied to #t. Worship is to be gone
throngh with rice, sesamum, white Sowers and offer-
ings of incense, sugarcandy, cocoanuts, and plantains.
Recital of Mantras and offering of money is alto to be
performed.  This ceremony is fully described in the
seventh chapter of Matsya Puran and in Tithi Tatva.
The obscrvance of this sacred rite confers on man the
happiness of a good wife, sons, grand sons, health,
wealth and prosperity,

VERSE 113, gymfwsn ¢

The art of painting was so highly developed 2,000

years before that cven ordinary persons used to paint
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their own pictures and those of their relatives and
friends with their hands. 5,000 years before Aniruddha,
Shri Krishna’s grandson, had married Usha, the daugh-
ter of Banasur. Before this marriage, Usha’s dear friend
Chitralekha had shown to her by painting the pictures
of many princes of India, When Aniruddha’s picture
was painted before her, Usha at once recognised that
he was the same prince as was seen by her in a dream.
Thereupon she had decided to marry him. Many
such instances are to be found in histery. 1In this verse
Kalidas or the Yaksha has painted the picture of his
wife, He was on the point of drawing next his own
picture, but could not do so, as tears filled his eyes.
This is the reference here.

VERSE 118, qria=dr #:

It has been said in this verse that Lord Vishnu is
sleeping with Shesha Nag as his bed. When he will
tise from thesleep, we shall meet. The eleventh day
of the bright half of Kartik is a day on which Shri
Vishnu rises from sleep. It is known as Prabodhini
Ekadashi. Oa the eleventh day .of the bright half of
Ashadh Lord Vishau goss to sleep in Kshira Samudra
with Shesha Nag forming His bed. This day is known
as Devshayani Ekadashi. The four months of interval
are kaown as Chaturmasya. The Brahmins, saints and
sages live ducing these months in one place. Ordmary
people also Jave less work in these four months of
monsoon. Men devoted to farming get little time to
spare in other eight months. They have to work incessa
ntly on their fields with hard labour. To them, these
four months afford rest. They pass them in worship
and perfermance of sacred rites,  They also go to hear
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religious discourses from Brahming and saints in these
months. ‘Thus an atmosphiere of picty and religion Is
being tmaintained everywhere. Inmost of the Indian
villages, people are illiterate and not so educated. To
kecp alive in them the instincts of sacredness, religion
and regard for Hindu Dharma, ancient sages and asce-
ties have made this nice arrangement which surprises
all. Itis one of the reasons why Aryan Culture has
survived till so-day. Xt has been interwoven with the
very life of the pcople  As materialism is spreading
on, such pious instinets in men naturally decrease. It
is the duty of learned Acharyas, Brahmins and religious
institutions to keep the people on the path of picty
and religionand nat to allow them to goastray towards
impiety by arranging for sacred discourses, Iectures,
festivals etc.  In these four months of wonsoan, Shrl
Bhuvanestwari Pith has one such planin her scheme
of development. It has been written in Shastras 31—
affatagll  maragtan: |
s34 A iy by smlmag e
st R3aRRERAn |
g wRagemErREEa: 1R
“In thesc four sacred months, cvery one should Leep
at least one vow: 10 observe celibacy, to speak the
truth, to observe fast on alternate days, to live piously,
to abstain from flesh or to eat once a iday. If these
four months are passed in hearing sacred discourses of
the Mahabbarat, the Valmili Ramayan, Bhagvat,
Devi Bhagvat and Shiva Purana, in worship of gods
and giving cheritable gifis ta the poor, life indeed
becomes pure or pious. Sins committed throughout
the year are cleansed off, and 2 man becomes infused
«with a stronger desire 1o lcad a pious life.
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When these four months will be over and Lord
Vishnu will rise from His sleep, the Yaksha says that
his period of course or exile will end and both the
husband and the wife will meet again. Thisis the
referencein this verse.

I have given in breif here the allusions referred to
byKalidas in his Maha Kavya. This procedure to
discuss the allusion in a Kavya is a novel one started
by me. A reader is naturally eager to know the
details of a simile or the allusion. Ifthis desire be
immediately fulfilled, he experiences great satisfaction.
This thought has actuated me to adopt this method in
this work. I hope it will afford good facility to readers
inspiring them to read the works rcferred to by me
also in the original.
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Negligent in respect of his duties, a certain Yahsha,
whose glory had faded by his master’s curse—to be expeti-
enced for a year and weighing heavy because of the separa-
tion from his beloved—arranged his stay in the hermitages
of Mount Ramgiri, having dense shady trees and waters
sanctified by the baths of Janak’s daughter.

(A certain  Yaksha, because of his infatuation for his
wife, had forgotten to transact the business entrusted by
his master. Or on account of sensual pleasures  with
his wife previous night, the Yaksha, unable to get up early
morning, could not perform the daily morning routine,
enjoined by his master Kubera. As this negligence was cau-
sed solely because of his wife, the Yahsha was cursed by
Kubera to suffer intolerable separation from his beloved
for a year. With his glory thus faded, the Yaksha selected
his residence in the hermitages on Mount Ramgiri on the
bank of the Godavari This was the rgountain, where Rama
had stayed long for twelve years. The waters nearby were
sanctified by Sitas daily bath in them. Dense shady trees
in large numbers also covered the spot. The Yaksha had
reasonsto select this site—Panchavati, the bank of the Goda-
vari and the hermitages—for residence. Rama had got back
Sita a year after she was kidnapped from this place. The
Yaksha too had to suffer a separation from his wife for a
year. Morcover the Yaksha was so love-lorn that he
was not in the least able to endure the heat of the sun, The
trees on Mount Ramgiri were so dense and shady that the
sun’s rays could not penetrate them. Hermitages of differ-
ent sages with such surroundings were hence suitably sele-
cted by the Yaksha to live in. )
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For the last two thousand years, scholars or learned
persons have been inclined to think that the great poet
Kalidas has written his Meghduta as referring to some party
and by his flight of imagination This is not true. Bach
poem or a drama of Kalidas has heen based on some stan-
dard book or a true happening. Books such as the Puranas,
the Ramayana, the Mahabharat etc. form the main backgro-
und of his compositions

Itis afact established that Kalidas had not met the
Yaksba and the Kubera nor had he seen Alakapuri. This
may lead eneto conclude that the poem Meghduta was
written out by Kalidas as a2 product of his whim or caprice
and imagination. Nay, the real fact is altogether different.

As outlined in my preface, the composition of the Megh-
duta by Kalidas is based solcly on his personal experience
or on an incident that had happened in Kalidasa’s own life.
B of his negligs or unpardonable fanlt, Kalidas
was banished from his kingdom by King Vikrama for a
year. Qut during exile, he came to Panchavati—Nasik after-
cight months. It was the beginning of Monsoon then, Thethun-
der of the clouds was being heard. Under the circumstances,
Kalidas found the separation from his wife nnbearable,
This is the source of this Kavya—the Meghduta. He himself
had been the victim of separation from his wife. Ilucidat-
i.ng this topic or the theme, he wrote out this poem as referr-
ing purely to himself. If, however, he would allow this real
fact 1o be Lnown to others, it was likely chat his dignity
might suffer. At the same time, the Kavya itself might
po.sslbly suffer in the concentration of different Rasas, He
might perhaps be over indulgent orless lenient in the
portrayal of various Rasas,

Influenced by this reason, hedrafted out this Kavya—
the Meghduta during his suffering of the pangs of separa-
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tion from his wife ; imagining the Yaksha to represent him-
self, Kubera to be taken for King Vikrama and Alalapuri
to stand for Ujjayini. The poem was sent to Ujjain with
his messenger named Megha. When the Ling happened to
Teceive it, he was exceedingly pleased and immediately
arranged for Kalidasa’s reception bach to his capital with
great pomp and splendour and also before the period of
exile was over. This Kavya has thus been a cause of free-
ing Kalidas from the suffering of the separation of his wife.

This historical background of the Meghduta was hnown
with cogent evidences and authorities by Shri Keshavji
Shastri of J Mahamahopadhyaya Shri Shankarlal
Shastri of Morvi, Shri Mahidhar Shastri and Shri Jiwanram
Shastri of Rajlot and Shri Kevalram Shastri and Vaidya-
raj Shri Kanjibhai Shastri of Gondal who had lived in
Saurashtra sixty years before. 1.
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Passing some months on that mountain, that Voluptuary,
separated from wife and with his fore=arm laid bare by the
slipping of a golden bracelet, saw on the first day of
Ashadh, a cloud embracing a peak and as charming as an
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elephant, stooping to sirike obliquely against 2 rampart
by way of sport.

{ Pining for his wife, the Yaksha was so emaciated that
the golden bracelet from his fore-arm had slipped away.
Bumning with passion, he passed some months in the
hernutages on Mount Ramgin., Thereafter on the first day
of the brght half of Ashadha, he came tosec a cloud
Testing on 3 peak and appearing beaunful hke an elephant
stooping to give an oblique blow in sport against the
Tampart of mountam-sides ) 2
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Standing with some difficulty in front of that cloud—
the cause of the blooming of the Ketki Plant—, the servant
of the Lord of the Yakshas, was absorbed in thought for
a long time, with tears suppressed The sight ofa cloud
brings about a change in the feelings even of happy
persons ; what then must be the case, when the person
longing for the neck—embrace of his beloved is far away
from her }

( The Yaksha, servant of Kubera suppressed his tears,
thinking them to be anill omen, At the start of the rainy
season in Ashadh, the Kevada plant begms to bloom
fragranily. The rainy cloud is supposed tobe a cause for it.
The Yaksha stood before the cloud with great difficulty,
stupefied as he was at heart by the thought of separation
from his wife. During the days of the monsoon, the sight
ofa cloud stimulates eratic feclings even in the minds of
happy persons In other words, they find it hard to pass
the time mtervening between their thoughts for their
beloved and the neck-embrace they will have from them a
short time after, No wonder then, that the mind of a person,
who 15 already far away from his wife, who has no chance
to embrace her in the near future, gets more excited
sensually and pained, when he sees the rainy cloud first in
the sky. ) 3.
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The manth of Shravana impending, be, desirous to send
through the cloud the news of his welfare to sustain the life
of his beloved, reyoicingly offered him a welcome, couched
in words affcctionate, after worshipping him with fresh
Jjasmine flowers

{ Shravana was near. It was to come only a month
after. It was to be a month of rains The Yaksha was hence
suspicious that his wife, finding the separation unbearable,
mighit perhaps end her lfe. To avert this, he wished to con-
vey the mnews of his well-being to her through the cloud
Pleased at heart for having such a messenger, the Yalsha
worshipped the cloud with an offering of fresh juicy RKutaja
flowers and welcomed him with words of affection. ) 4.
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What connection can there exist between a cloud—a
compound of smoke, hght, water and wind—and messages
that can be transmitted only by creatures possessed of sound
organs of senses ? Unmindful of this because of eagerness,
the Yaksha implored the cloud, for love-stricken persons
are by nature mcompetent to discrimunate between ant
mate and 1nammate objects

( The cloud 15 a constituent of smoke, light, water and
wind It 1 mamimate  Can st carry a message which can be
delivered only by persons endowed with sound organs of
senses ? The Yaksha wasso enthusiasuc or rather crazy
that he could not visuahse the gulf between the two and
importuned the cloud Venly, persons obsessed with love
naturally failto distinguish between objects sentient and
lifeless ) 5
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I Lnow you to be born m the world—renowned family
of the Pushlaras and the Avartakas, that you are the priny
pal officer of Indra, capable to assume any form at will As
such, I, scparated from my famuly through the working of
fate, request you for help, a request to the mentorious,
though not acceded to, 1s better than onc made to a wretch
and complied with
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{Ocloud ! I know that you are sprung in the world~
famous [ine of the Pushkaras~Avartakas, that you are Indra’s
chief of staff, ableto change your form at will. Hence do
I, separated from my beloved through ill-luck, request you.
A request to a wellhnown person though proving futile is
better than a favour granted by the vile or the low-
born ) 6.
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O cloud ! you are but the shelter of the distressed.
Hence, convey to my beloved a message from me, who am
torn away from her by Kubera’s wrath, You have to go to
Alaba, the abode of the lordly Yalshas, where the mansi
ons are ifluminated by the Iunar radiance emanating from
the head of Shiva, staying in the garden outside,

(O cloud tyou offer refuge to persons oppressed by
the heat of the spring and to those sexually affficted. Hence
deliver my e to my sife, sef tas Iam fiom
her by anger of the Lord of Wealth. Alaba 35 the place you
have to reach, Itisa city inhabited by wealthy Yakshas,
whose palatial buildiags arc brightened by light from the

€rescent mmoon on Lord Shiva’s head, residing in the garden
outside. ) 7.
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Travellers’ wives holding aloft the ends of their lochs
of hair and comforting themselves with confidence, will
fock up to you, moving in the sky, You being prepared,
who will neglect his wife tormented by separation, provi-
ded of coursehe is not, hke mysel, dependent upon
others ?

( Wives of persons who have gone abroad but are back
on their way home will look at you flying through the sky,
holding high the ends of their untied locks of hair and
smbued with confidence for their husbands’ return. Finding
you fully equipped for work accompanied by thunder and
lightning, no person, except one, dependent upon others
ke myself, will neglect his wife, distressed by separation ) 8.
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A favourable wind impels you onin a gentle manner; on
yourleft, this Chatak bird cackles sweetly with arrogance You
being atimactive to look at, the fomale cranes, flying in rows
under their expetience of the pleasure of conception, will
be attending upon you in the sky.

{Oh cloud ! the omens atthe time of your start are
indeed propitious. The breeze is favourable asto prope! you
in your gait gently. In other words, the wind blows witha
force to your liking Excited with feelings of Iove, this
Chatal bird sings sweetly on your left. Female cranes who
bave experienced the pleasure of conception and who are
flying in rows in the sky will be attending wvpon you,
finely-looking to their eyes In other words, female cranes,
who conceive with the thunder of the cloud, will accom-
pany you in your flight through the sky. ) 9.
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Umumpeded 1n your course, you will assuredly see your
brother’s chaste wife alive, absorbed 1n counting the days
Generally, the tie of hope sustamns the heart of women, ten
derasa flower, full of affection and apt to sink readily—
duning separation

{ Oh friend’ you, w1th your gait regular and ummpeded,
will surely find alive the chaste wife of this your brother
She will be mtently counting the days of my exile, sustain
g her bfe 1n the hope to meet me. The heart of women
15 of course as tender asa flower Itis lLable to sink sud
denly dunng the pangs of separation from ther husbands
It1s only the tic of hope that keeps up such a soft heart of
‘women 1n separation ) 10
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On hearing your thunder, pleasing to the car, capable
to make the said fertile and tecming with mushrooms, the
royal swans intent to go to Lake Manas, having bits of the
shoats of lotus~stalks as provender for their journey, will
become your companions in the shy right upto the Mount
Kailas.

{ Ok friend | hear what sort of company, you will have
in your journey. You will not have to travel alone to
Kailas. On hearing your roaring sound, which is pleasant
to the ears and which can make the earth fruitful and abo-
und with mushrooms, the royal swans eager to go to Lale
Manas, will accompany you as far as Kailas, In this Journey
right upto Kailas, you will not have 1o worry about provi-
ding them with food, for they will be eating on the way
the tender shoots of latus stalks, already with them ) 1.
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Bid adieu to this lofty mountain, a dear friend of yours,
by embracing him, whose slopes bear the foot—print marks
of Rama, venerable of men Coming into contact with you
season after season, he displays his feelings of affection by
sheding hot tears, indicating a long separation.

(Qh cloud! you have to start after taking leave by
embracing this lofty mountain, your dear friend. Its sides
have been marked with the footprints of Rama, worthy
of being adored by men. Your friendship with him is very
close. You come in contact with him every year in cach
rainy season. It then sheds hot tears to manifest his affcc-
tion for you, after a long separation. Take leave of such a
friend of yours, the hopy Mount Ramgiri, start and your
mission will be successful, 12,
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Oh Cloud ! bisten now ta me, who am describing the
path favourable for your journey, the course by which you
will travel, resting on mountams, when feeling exhausted
now and then and danking the very bght waters of streams
off and on, when you are emaciated You will be heanng
thereafter my messsage, expressed in words pleasant 1o
hear

(O fnend 1 hear first the path I show you for your jour-
ney Hear thereafter my message, agreeable to cars When
you are exhausted 1 your Journey, rest awhile on the tops
of the mountains and when you feel thisty, drnk the lght
waters of nvers and streams ) 13
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From this place abounding in juicy canes, fly up in the
sky with your face to the north, avoiding on the way im-
pact with massive trunks of the space—guarding elephants—
your movement being looked at with wonder by silly
Siddha women with face uplified, imagining as if the wind
is carrying away a peak of a mountain,

(O friend | you could fly northwardsefrom this moun-
tam, which abounds in groves of fresh juicy canes all aro-
und. When you will be flying in the shy, Siddha women
will look at you in surprisc with their faces uplfied, fancy-
ing you to be the crest of a mountain being carried away
by the wind, and afraid lest it may fall down. Unable to
know what you are, they will be perplexed, with their eyes
gazing at you in wonder. This will impel you in your on-
ward journcy, where you have to avoid contact with huge
trunbs of the guarding—clephants, forif you will pass by
them, they will take you to be an elephant, and will try
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tokill you with their trunks. Hence fy further giving up
their course ) 14.
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A fragment of Indra’s baw, as chamning to loak at as
the cambination of the lustres of gems, rites yonder from
the top of the anthill. Your black Lody willbe receiving an
added splendour thereby, as that of Vishnu in the garb of
a shegherd attains from 2 ghttening peacack. feather

{ O dloud 1 your dark body will be rerdered excessively
charming by that Indrs sain-bow which has bezun 10
it your front from the top of an am-hyll, ccmbining
2 it does diTerert hues v bite, red, yellon, blue, green ete.
of rubbier, d..xrmnds, emeralds, saphires and other gems
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in the same way as the black body of Shri Krishna, dressed
asa shepherd, has its charm enhanced by a crest studded
with a brilliant peacock—feather. ) 15.
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Gazed at by village women with cyes full of affection
and ignorant of the flirtatious movements of the eyc-brows,
since the fruit of agriculture depends upon you; proceed a
bit slowly to the west ascending the Mala, where the ficlds
emit fragrance owing to recent ploughing operations, and
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then pursue again your course northwards with a swifter
pace.

{ O friend ! reward from agricultural labour rests upon
you Hence when you will be going high upin the sky,
village women evincing affection for you and ignorant of
the amorous movements of the eye-lashes will stand on a
raised part in their fields, givipz duty fri qce on- account
of recent ploughing and will‘obterve’yalifo \their satisfac-
tion Relax a bit your gait thefignd contiﬁ;& your flight
northwards ) 16 lﬁ Cx %
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Fatigued as you will be by the Jjourney, Mount Amra-
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kuta will thankfully bear you on its summit, as you have
extinguished the forest~conflagration thereon by your sho-
wers, Taking into consideration previous obligations, even
an insignificant person does not turn away his face, when
a friend approaches for shelter. What then 1o say of one
who is so high ?

( Proceeding further, O friend ! you will come across
Mount Amrakut with high peaks. Knowing you to be fati-
gued by your flight in the sky, it will offer you rest on its
lofty summit. The reason thereof is the obligation rendered
unto him by you, when you have extinguished the wild-
fire raging in the forest around by your incessant showers
Even alow person joyfully receives a friend, when he
seeks refuge, considering his previous favours Wil then one
with high thoughts, a noble mind and a pleasing tempera-
ment shrink from according a hearty reception to a friend
at his place ? Nay. ) 17.
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O Cloud } Mount Amrakuta will certainly bear you,
fatigued and under the stress of a long journey, on its high
summit. You too should quench its summerfire by your
shower. The good rendered unto great persons with 2
sincere heart bears fruit immediately,

( O Friend | Mount Amrakuta has a fame to appreciate
and reward the obligation done untoit. When it will see
you exhausted by journey and uneasy, it will afford you
rest on its high peak. You too shonld extinguishits confia-
gration caused by the excessive beat of summer by your
heavy rains. Obligation done to great persons sincerely and
with affection brings immediate reward. } 18.
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When you, having the colour of an oiled braid of har,
will rest on 1ts peak, the mountam, whose sides are covered
up with wild mango-trees ghstenmng with mpe frmt and
which appears like the Earth's mpple, blach 1n the centre
and yellowish~whte on the remammng surface, will indeed
assume a condition worthy of observation by celestal
couples

( Ofriend t when you will rest on Mount Amrakuta, you
will be obliged by 1t but ittoo will add to the beauty of
that mountain A woman’s breast 1s dark 1 the centre and
white all around When jyou, coloured black hke the
bar braid of a woman, have ascended its summut, Mount
Amrakuta covered all over with mango trees shimng with
npe fruits, will appear beautiful hhe the Earth’s breast,
black at the centre and yellowsh white around Heavenly
couples then sporting on that mountan will gaze atats
beauty with pleasure and surpnse } 19
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Staying awlile on it, whose bowers arc enjoyed in by
the wives of foresters, and procreding further along the
track beyond it more speedily owing to the discharge of
water, you will see Reva, shattered into rivulets at the foot
of the Vindhya, rugged with stones and appearing like
caloured figures with painted streaks on the bedy of an
elephant

(O Cloud { rest for a short tume on that Mount Amra-
Luta, whose bowers of creepers are sported in by women of
forest tribes, and procead further. You will now be able to
travel at a swifter pace, because afier the discharge of
rains your body will be ighter in weght. Going ahead, you
will come to sce the river Narmada flowing ina zigzag
way atthe base of the Vindhya rugged with stones, and
looking ke the variegated painting adomned with white
stripes on the body of an clephant } 20
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Having poured out showers of rains, and taking her
waters scented  with the pungent rut of wild elept and
coursc obstructed by thickets of Jambu trees, you should
move ahead. O Cloud ! the wind will not now be able to
carry you, inside heavy with water. Every thing, when
empty, becomes light; fullness contributes to heaviness,

(O Friend ! you will have vomitted out your heavy
water by showering rains Hence drink some Narmada
water rendered fragrant by bitter ichor of wild elephants
bathing therein and whose current is impeded by groves
of Jambu trees, before you continue your Jjourney, The
wind can not now carry you, heavy with water, Deprived
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of wcxght. everything becomes light; but when something
goes in by way of food and drink, it imparts strength and
fimulation In other words, laxatives drive away refuse
from intestines through vomtting or stools Any lght food
or drink taken ihereafter contributes to freshness, delight
and vigour. } 21
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Sceing the green and brown Kadamba flowers with
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half grown filaments and plantain trees mamfesting their
first buds along the marshes, and smelling the odour of the
soil, more fragrantin the burntup forests, the Sarangas
will be pomnting out the way for you, showenng droplets
of water

(O Cloud 1 your showers of ran will bring out more
fragrance from the ground m the forests The deer smelling,
this scent, the Chatzk birds hovenng to catch from the air
drops of water poured out by you, the bees flymg about
m green brown Kadamba trees to smell therr half grown
filaments and elephants runming 1 haste to cat the plantain
trees on water slopes, they all will mdicate the path to
be pursued by you onward ) 22
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Looking at the Chatakas intent to catch drops of water
and pointing ot the female cranes, arrayed in rows, by
counting them in order, the Siddhas will welcome you on
account of getting lustful embraces from theic dear wives,
perplexed and excited at your thunder
( O Friend | gazing with wonder at the Chatakas flying
in haste to caich the drops of water, and counting one by
one the female cranes arranged m rows, the Siddhas will
accord you welcome for having embraces from their wives
who, struck with fear and wonder at your thunder, will
seeh straight the resort of their husbands by a close clasp
to them. ) 23.
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O friend1 I expect that though desirous of going quickly
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for the sake of my beloved, you will be delayed for a
tume on each mountam, radiating fragrance of Kakubha
flowers Greeted by peacocks with cries of welcome and
eyes full of tears, you should, somehow or other, try to go
ahead immedsately

( O Cloud 1 you desire to travel quickly to deliver my
message to my wife, but 1 am mchned to think that some
delay will be caused on mountamns on the way, entranced
as youwill be by the fragrance of flowers of Arjun trees,
growing on them Peacocks with corners of eyes white and
eyes full of tears of joy will standn your front and welcome
you by their cnes Despite that, prepare yourself anyhow to
proceed further Fragrance or any other enticement should
not detain you 24
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At your approach, the Dasharna Country will bave its
garden fences whitened by Ketahi flowers split up at the
ends; the trees or the temples in its villages will be reso-
nant with preparations for building nests by domestic
birds; the shitts of its Jambu forests will appear black due

to ripe feuits and the swans will make a few days, stay
there

(O friend | going further, you will reach the Dasharna
country. Hear what it wiil appear like at your approach.
Its gardens will be hued yellowish-white by the blooming
of Kevada pods open at the ends. The trees and the temples
inits viilages will be flocked by pigeons, sparrows and
other domestic birds busy building their nests. Its Jambu
forests will be beautified by dark ripe fiuits. The swans
will like to stay there for a few days, } 25,
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Reaching its capital named Vidisha, well reputed all
the quarters over, you will readily realise even the most
fervent desire of a lover; you will be drinking there the
sweet water, flowing with a gurgling sound at the banks of
the Vetravati, restless with waves, appearing as it were a
frowning face.

( O Cloud 1 Vidisha, the Capital of Dasharna, is famous
throughout the world Reaching it, you will accomplish
the most cherished desire of a lover, as you will drink there
the sweet water of the Vetravati, flowing with a gurgling
sound at the banks with waves surging inside, likea lover
kissng the frowming face of a youthful woman, wiclding
awand i her hand to play the ball with cajoling words,
befitting the occasion, being then uttered. 26
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You should stay there for rest ona mountain called
Nichaih, which cxperiences horripilation at your touch, in
the form of Kadamba trees with fullblown flowers. The
stony mansions on it—redolent of the sweet perfumes used
by prosti when sporting—proclaim the unbridled yonth
of the city dwellers,

(O Cloud ! there is a mountain named Nichail near
Vidisha, the capital. At your approach, it will appear
delighted and horripilated with Kadamba trees m full
bloom. You takc rest on that mountain for some time,
Mansions built with stones on that mountain, emitting the
fragrance of perfumes used by harlots during sexual enjoy-
ment, disclose the youthful passions of the townsmen. y a7
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Having taken rest, proceed further sprinkling with
drops of fresh water the showers of Jasmine creepers in the
gardens and other plants grown up recently on the river
banks; and acquainting yourself for a while, by providing
shade, with the faces of flower-plucking women, whose
ear-lotuses have faded on account of the trouble to wipe
off the perspiration on their cheeks.

{ O Cloud ! go ahead after taking a short rest on that
Nicha Mountain On the way, sprinkle your fresh water on
the grass etc. freshly grown up on river banks Also wetten
with your new water the bowers of Jasmine creepers gro-
wing in the gardens on your route, By affording shade to
their faces, also evince contact for a time with female gar-
deners, who have come to pluck flowers in the heat of the
sun and whose ear-lotuses have been rendered dirty by
constantly wiping off the sweat on their cheeks ) 28.
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For you travelling towards the north, the path may be
circutous; yet do not fail to amuse yourself on the palace—
gallertes of Upayiri; you nill be deceiving yourself if you
are not charmed there by the cycs of city-damsels baving
unsteady corners and dazzled by the flashes of lightning
streaks.

(O Cloud 1 you have to travel to the north. Hence
your road will be a little circuitous Still however adopt
it and do not fzil to see the city of Ujjain. Take delight for
a while on the balconies and galleries of its lofty patatial
buildings You have not to let go your contact with these
high mansions as they are places to afford you rest on the
way Iwill think it tobe 2 mistake on your part if you
will leave Ujjain without sporting with the eyes ofits
young women enjoying on high terraces  The side glances
from the unsteady corners of their eyes, startled by lightning
flashes indicating your approach, must surely be availed of
by you. ) 29.
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Proceed further on your route after having an amorous
mtumacy with the Nirvindhya, weanng a gidle—stnng in
the form of a row of birds chirpmg aloud on account of
turbulent waves, flowingna charmming manner owng to
stumblings, and displaying, her navel—like eddes, for erotic
gestures are the first expression of love by women towards
beloved persons

{ O friend, leaving Ujjain, you go along the course of
River Nirvindhya  Emerge yourself for a while in and taste
the water of this nver, coming out from Mount Vindhya,
She has worn a girdle—stnng of rows of birds singing swee



g w
tly on account of dashing waves. Her current is charming
to look at owing to stumblings against the racky grounc%.
She exhibits her navel, asit were, by eddics inside, Consi-
der this Nirvindhya to be your wife and have amorous
contact with her. for exhibition of a navel is a sign of affec-
tion and words of love she has for you. Women are gener-
ally reticent in speech. A display by them of several bodily
parts like navel etc, expresses their sexual urge towards
beloved persons ) 30.
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O fortunate one, the river Sindhu with its scanty water
appearing like a braid of hair, yellowish—white in colour
on account of dried up leaves falling from trees on her
banbs, suggests, by ber lovedom condition, the good luck
of yours, who have gone beyond her—the Nirvindhya. You

alone have to adopt the remedy by which she will abandon
her emadiation.
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( O beautsful and virtuous cloud, crossing the river Nir-
vindhya and going further, you wall come to nver Sindhu
Her current will be less in breadth hke a woman’s brad
of harr She will be coloured wlnte, owmng to ripe withered
leaves falling inside from huge trees on 1ts banks She will
be displaying thus, by her state of separation, your good
fortune You should venly find out the means by which her
leanness may disappear ) 31
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Having reached the Avanti country, whose old village
folk are converswnt with Udayana legends, approach the
aforesard City of Visala, abounding n wealth and appear-
ing as it were a bnlhant fragment of heaven, taken off by
the remaming ments  of the demzens of heaven who alight
to the earth, when the fruit of their good deeds dwindles
down
( O Cloud, reaching the Avanu country or Malwa, the
old people 1n whose villages know well the wonderful hus-
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torical legend of Vasavdatia’s abduction by Vatsaraj or
Udayana, you do visit the very large and extensive city of
Ujjain, also known by the name of Visnla—mplcndcnt.wiux
wealth, prosperity and luxury. This w)jayini shines like 2
lustrous patch of heaven, brought down to the earth, by
the remaining merits of divine beings, descending  here,
when their stock of merits runs short ). 32,
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Where the brecze from the Sipra, early morning, leng-
thening the sweet tooing of the cranes, under intoxication.
fragrant ducto its contact with sweet smell of blooming
lotuses, and agreeable o the body, wards off the langour of
women due to sexual pleasures, like a lover proffering bis
request in flatering terms.

{ O Cloud, in this city of Ujjain, the wind blowing from
over the Sipra, prolonging the sharp notes of the cranes in
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ecstacy, scented sweet and acrid owing to its contact with
the perfume of Iotuses up in the morning, affording pleasure
at ts touch like the cajoling words of a lover making his
request for enjoyment, removes the sexual fatigue of
women ). 33.
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Where, on seeing crores of resplendent necklaces inlaid
with shining mercurial beads, conches, shells, emeralds dark
green like tender grass and emitting rays of lustre, and pie-
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ces of corals stocked for sale in its market, one 3sled to
think of oceans as mere receptacles of water.

( The wealth and the grandeur of Ujjayini, the Cloud
is now asked to observe. In its shops, there are exposed for
sale crores of necklaces inlaid with star—Ilike shining gems
and mercurial beads, conches, crystals, emeralds of dark
green colour like fresh grass, shooting their rays upwards,
precious pieces of corals and a lot of other jewels. It appears
there—~from as of all the jewels of the oceans come over in
this Ujjain making them gemless with nothing left in them
except water. ) 3%
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Vatsaraj abducted here the beloved daughter of Prady-
0}:; here too was the golden palm tree forest of that very
king, here wandered about the elephant Nalagiri nprooting
his post in madness. Well-informed persons delight their
relatives, visiting this place with such details.

(.T'hc auz{:ar now describes the dignity of Ujjain by
providing ancient details, Q cloud, Vasavdatia, the beloved
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daugter of king Pradyot was abducted here by hing Uday-
ana, the Lord of the Vatsa country The golden palm—
tree forest of that same hing Pradyota was too situated mn
this part The mighty elephant Nalagin, uprooting his large
post from the ground mn madness, had roamed about this
place People visung Ujjamn, whether on travel or pilgn-
mage, are regaled with such correct histomcal details by
people well conversant with them

Note I—The word ‘Hauma® ctonveys the semse of
mpartng coolness To state otherwise, by dnnling the
Juice of the palm tree the bram, the heart and the body
become cool and the fatigue becomes removed Sitting 1
1ts dense shade too gives the same effect The juice of the
palm tree 1s also useful for Rasasiddhi or alchemic expent
ments With Parad Siddlm bemg accomplished thereby,
heaps of gold can be obtamed, The forest of palm Trees
can thus be compared with gold ) 35
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Tncreased in volume by hair-tolet incenses emerging
from the latticed windows, with 2 present of dance offered
to you by domestic peacocks out of fraternal affection, 2nd
having refreshed yourself from the exhaustion of the Jjour«
ney in the lofty buildings—scented with flowers and bear-
ing the imprint or ved lac from the feet of beautiful ladies,

t Oh friend, your body will be fattened by fragrance
of incenses, used for hair toilet and coming out from Jatti-
ces Domestic peacacks having brotherly affection, will
offer youa welcome by their dancing  You should remove
the fatigue of the journey by takmg rest for a tume in the
Iofty mansions of this city of Ujjain, fragrant with flowers
and bearing the marks of red lac form  the feet of beautiful
young women,

Thereafter you may proceed to the temple of Lord
Mahakaleshwara. ) 36.
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. Rt:lpccl{ully looked at by Shiva’s attendants, since you
cmble their master’s nech in colour, you should go to the
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holy temple of the Lord of the three worlds, the—Chandi-
shwara, which has its garden fanngd by breezes from the
Gandhavati, fragrant with the pollen of blue lotuses and
with bathing-perfumes of young women engagad in spo-
rting in its waters

( Oh Friend, when you will move onwards in Ujjain,
the attendants or devotees of Lord Shiva will look at you
with respect, for your colour is the same as that of the neck
of their master, Visit there the holy temple of Shri Maba-
kaleshwar God Shankar, the lord of the three worlds, wor-
shipped by all and the husband of Parvati, The gardens
about this temple are being shaken by breczes from the
Sipra, scented with pollen of blue lotuses and tasting
acrid on account of baths of young women, sporting in its
waters ) 37.
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O Cloud, even if you reach the Mahakal at any other
time, you should stay there till the sun passes beyond the
range of eyes Serving the laudable purpose of a drum, soun-
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ded at the time of the evening adoration of Shiva, you will
be getting an ample reward for your rumbling thunders.

{ O Cloud, you may reach the Mahakal temple by noon,
afternoon or any other time; but you shonld wait there tilt
sun-sef; for in the evening when the worship of Lord Shan-
Lar is gone through with all ceremondal rites, you play the
praiseworthy part of a drum Or give out your beauttful
thunder then, mixing with the noisy beat of drums You
will get thereby the complete fruit of your deep thunder-
ings ) 38
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There, having received from

K you the first drops of rain
sooth; e P

o b:i.;f Rl:; :ml marks, the courtesans, whose girdle jingles

by pracetut em‘cnss of the feet and whose hands are tired

¥ waving the Chamaras with handles inlaid
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with lustrous gems, will cast at you long oblique glances
resembling rows of bees, [ Inthe Mahakal temple, the
cloud could also enjoy the worldly happiness |

( O Friend, in that temple of the Mahalai, there will
be dancing girls, whose girdles and anklets will be tinkling
during the dance and whose hands will be wearied by
playfully fanning the Chamars with handles adorned with
the lustre of jewels The firstdrops of water showered by
you will soothe the nail-marks, inflicted on their bodies
by lovers Hence kibing you much, they will castat you
side—glances, long as the rows of bees. ) 39.
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Then, dinging in a _circular fashion to the raised arms
of Shiva bling a tree—forest, and ing the red
twilight glimmer of a Japa flower freshly bloomed, you do
remove, at the start of the dance, the craving of the Lord
of Beasts for the wet skin of an elephant—Your devotion
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being observed by Parvati with eyes steady and tranguil
without dejection.

{ O Cloud, after playing the part of 2 drum in the even-
ing worship of Lord Shiva, overhang yoursell in a circular
way over the raised arms of God Shanker, appearing fike 2
fotest of trees, when His Tandav—dance commences. Adopt
then the colour of the twilight, blood-red like a Jasud
fower in bloom, thereby fulfilling the Lord's desire to wet-
ten and redden the elephant-hide worn by him. This type
of your devotion will be watched at by Parvati. with eyes
peaceful after the rernoval of frar. In other words, you take
over the form full-red in colour as a twilight and cncircle
Lord Shiva while dancing. When your red reflection will
fall on the elephant-hide wom by God Shankar and
your drops of rain too do the same, the shin will appear
wet and as if soaked with blood, Parvati will thereby be
led to think that Shankar has put on the skin of Gajasur
recently hilled, This will pacify her fear and dejection. See-
ing your devotion of this kind, she will be pleased with
you. ) 40.
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There, when, the royal road 1s obstructed from wision
by dense darkness, point out, by your hghtning, ghstenng
ke a streak of gold on a touch—stone, the path to women
going to therr lovers, abodes at might, Make not then the
noise by your thunder and downpour of water, since they
are nervous

( O Cloud, 1n that aity of Ujjamn when nothing can bo
seen on the high way owing to dense darkness, you show,
by your flashes of hghtmng—appearmng like a streak of gold
on 2 smooth black touch-stone—the path to women, repai-
nng to therr Jovers’ residence at mght Be careful not to
thunder and shower your water at that ime It will mspire
fear i them They are by nature iomd The darkness of
the mght makes them nervous Added to this, of you wall
ramt and thunder, they will be more confused and greatly
afrmd Hence remamn silent and gude them to therr path
by your hghtoing ) 41
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Having passed that night on some lofty mansion roof,
where pigeans are asleep, you, whose wife the Yightning is
fatigued by sporting for 2 long time, should praceed ahead
ou your remaining journey, when the sun it secn again.
Verily, those who have undertaken 3 mission from thew
friends never delay
(O Cloud, by dangling with you for a lang time, your
wife—the lightning—sheuld also have been tired, So take
test for that whole night on the roof of same high building,
where pigeons are lying asleep in their nests. Resume your
journey, when the sun rises agamn the next day; for enthusi-
astic per ons, who have undertaken their friends, never
show slackness in accomplishing it. ) 42.
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The tears of disappainted women require to be assuaged
at that time by lovers So at once avoid the path of the
;““; becawe when he bas returned to remave tears of dew
m;alotmlﬂ:.e face of a lotus creeper, he will be extre.
mely angry with you, obstructing his rays,
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(O Cloud, m the morning when you depart, do not
obstruct the path of the nsing sun, for wives who are deje-
cted becausc of day-break, wish that tears on their faces
be dned out by the rays of the sun The nsing sun also
will be 1 haste to throw his rays to wipe off tears n the
form of dew  drops on the face of his wife—the lotus crec
per The sun will be very angry with you, if you will be an
obstacle n this action, bemng performed by um ) 43
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Even your maturally attrctive reflection will gan entr
ance nto the clear waters of the Gamblura, as 1ato a pure
mind, hence st does not befit you to render futile, through
msolence, her lotus-hke bright glances, in the form of swift
sprnging up of the fish

('O Cloud, the image of handsome person naturally
finds a place 1 the affectionate heart of a woman, sobre in
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temperament and not allowing her sexual desires to be
exposed, Likewise, your beautiful refiection will have an
casy in the cle: ters of the Gambhira river
on your way. Youand the river being thus united as a hus-
band and a wife, do not fail to appreciate the quick glances
of the fish, shining as Iotus-like pearls and looking at you in
the hope to get raindrops, as you approach. Stay awhile,
pour forth your showers on it and move further. ) 44.
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Having removed her dark-blue watery garment, slipped
away from hips in the forms of banks and slightly held up
by hand as it were since reaching the branches of canes, O
friecnd, the departure of you, hanging low, will take place
with-difficulty. Having once enjoyed the taste, who will be
able to forego ¢ woman with broad hips 2

( O friend, after removing the watery garb of the river
Gambhira, dark blue 013 account of her great depth, stipped
away as to expose the hips but held up as it were by hands
in the form of reeds checking the fall, you, banging low,
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will-experience great difficulty in leaving that place. This
is what I believe, which man will be able to abandon a
woman, whose bodily part below the waist is comely and
well-knit with clothes partially slipped away. * 45,
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Pleasant on account of its contact with the odour of
the earth refreshed by your showers, being drunk by the
elephants charmingly with trunks grunting, the cool breeze,
which ripens the forest figs, will be blowing gently below
you, desirous of reaching the Devagiri.

{ O friend, when you will prepare yourself to start for
Devagir, the cool wind, agrecable on account of its contact
with the hot smell emerging from the carth after your
showers, and appearing beautiful with the grunting of the
trunks of the elephants and which ripens the Udumbar
fruits in the jungle, will gently fan you. ) 46.
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Assuming the form of a flowery cloud, you should bathe
Slanda, who has decided bis residence there, with floral
showers, scaked with waters of celestial Ganges; for he is
the supra solar lustre, placed by Shiva bearing the new
moon, in the mouth of Fire to protect Indra’s armies,

(O Cloud, Kartih Swami always stays at Devagiri,
Adopt the form of a flowery cloud, and go through his
worship with a tribute of flowers, wet with the waters of
beavenly Ganges. This Skanda or Karil Swamiis none
else but His own Superior lustre placed in the mouth of
Fire by Lord Shankar, bearing the erescent moon on head,
to afford protection to Indra’s armies By worshipping this
Kanil Swarni, possessed  of powers remarkable, your
onward journey will be free from obstacles ) 47,
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Thereafter, by yonr thundenngs, deeply echoing in the
mountain, you should cause to dance that peacock of
Kartikeya, whose corners of eyes are llumned by the
lustre of Shiva’s moon and whose dropped feather, encir
cled with streaks of ustre, Parvati puts on her ear nstead
of a blue Iotus petal, through affection for her son.

{ Ok cloud, a feather of that Rartik Swamr’s peacock,
having circles of vanegated lines of lustre, bnght with
moon light, fallen off by 1tself and resembling 2 blue lotus,
15 worn by Parvati on her ear, out of love for her son After
worshipping Kartih Swamy, you should cause to dance by
your rumblmgs, deeply echomng i Devagan, that peacock
of Skanda, whose eyes arc bathed white by nectar-like
water dnpping from moonhght on Shna's head } 48
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Having adored this god bomin the forest of Shara
grasy, you, whose path is kept clear by Siddha couples with
lutes in their hands out of fear of water-drops, and who has
gonc over some way, should hang down awhile tespecting
Rantidevas glory, sprung from his sacrifice of Surabhi's
daughters ( cows ) and assuming on the earth the form of 2
river.

(O Cloud, Siddha couples returning home by sky-path
afier wonhipping Kartik Swami with their music ete. will
keep themselves away from your Toute, fearing lest your
drops of water may spoil the Jutes in their hands, Leaving
Devagiri, you will reach the river Charmanvat, reminding
one of the fame  of king Rantideva of Dashpur and which
has assumed the form of 2 river through the prowess of his
kine sacrifices, Cows are known as Kamdheo's daughters.
Pay respect to this river and bang down to drink her
water, ) 49,
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Wken you, resembling Krishna in colour, will stoop
down to replenish yourself with her water, the current of
that river though broad but appearing slender from afar,
will be looked at by those moving in the sky with fixed
eyes, asif it were the earth’s single-streaked necklace of
pearls with a big sapphire at the centre.

{ O Cloud, {when ) you, coloured black like Vishnu,
will bend down to take up water from that river Charman-
vat, her current though Jarge and broad will appear small
and thin to gods, observing it from the sky from a distance
with eyes—strained. They will be surprised to sce it adorned
like rows of pearls inlaid with a large sapphire at the centre
represented by you ) 50.
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After crossing that river, you proceed further making
yourself an object of curlosity to the eyes of the damsels of
Dashapur, familiar with the sportive movements of their
creeper-lihe eychrows, having dark and varicgated lustre
flashing up owing to the uplifting of eye-tashes and adop-
ting the beauty of the bees, following Kunda flowers, tossing
abaut,

{ O Cloud, crossing that river Charmanvati, you go
ahead, showing your form to and egjoying the pleasure of
the sportive movements of the eye~brows of young women
of King Rantideva’s Dashapur, The lifting up of the eye—
Tashes imparts dark and white colour to thelr eyes, which
appear stealing s it were the beauty of the bees, following
Jasmine flowers, tossed about by the wind. ) 51,
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Entering next the Brohmavarta country syith your sha-
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dow, youshould move on to the region of the Kauravas
{ Kurukshetra ) which reminds one of the terrible batile
the Kshatriyas, wherein Arjun showered hundreds of sharp
arrows on the heads of kings, in the same way as you do on
the Iotuses by your showers.

( O Cloud, leaving Dashapur, you will enter the region
of Brahmavarta with your shadow. From there onwards,
you go to Kurukshetra, which reminds one of the dire
Mahabharat battle between the Kshatriyas In it Arjun,
bearing the Gandiva bow, had cut off the heads of kings,
showering upon them hundreds of sharp arrows, as you do
to the lotuses by your abundant showers ) 52.
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O Gentle one, having drunk waters of the Saraswati,
which Balaram, averse to war on account of Jove for his
kinsmen, made use of, rejecting wine of agreeable taste
with Revati’s cyes reflected in it. You will be purified at
heart, dark only in colour externally.
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{ O gentle cloud, Balaram, Shri Krishna’s elder brother,
who had taken no part in the battle of the Mahabharat on
Kurukshetra, because of his love and relation with (he
Kauravas, thc Pandavas and others, had made we of
waters of the Saraswati river, abandoning sweet-tasting
wine he was fond of and attractive like Revati eyes By
drinking the water of this river, you too wilf be rendered
white or pure at heart. Inwardly white, you will appear
black only externally. ) 53.

AT, ﬂ—@"@» TS ’:I?Rﬁ“?ﬂ'\“ﬁ
St Sl ATETERTTA R 1
a
Wrrmfnt o fred W
e SR 0 ue |
£l el o e aciesnz | awaRER |
% dw, a:iwmgﬁamﬁagmma’ Faaadiet #3 wed-
w3 ?uaw f;n'!’tw AetEdiol e fwar, 1 wadot syt
wig Wl | g7 antEnart anvget st e oRe
&t Briicifira Braoift % gaiedt w@n SETEERTEa: wai
sedl 3 aiw | Agd Adarmgziran A6 5 ameg
VO A TP vwwl P at S et fre g
winmes sl gz wd fes SRy =
mﬁz arr fuftrar ar st e or axa mear @ 7 R
asti TFAR T kB N
From there, you shoulq 80 to Jahou's daughter~the
Ga.ngﬁ—, descended from the Himalayas near Kankha) o
staircase to heaven for Sagara’s sons. Laughing as it were
;:l;l; l;:‘cr foam at the frowning face of Gauri, she caught
0ld of’ Shiva's hair with her hands,
touching the g her hands, in the form of Wwaves,
( O Cloug,

in, d X i
reacha ooy : going onward from Kurukshetra, you will

lace nmamed Kankhal, near where flows the
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Ganges. Descended on the Himalayas from the sky and
appearing like a flight of steps for Sagara’s sons to ascend
to heaven, the Ganges, as if laughing with her foam at
Gaur’s face with knit eye~brows, grasps Shankar’s hair,
with her hands, in the form of waves, touching the moon
on Shiva’s head. ) 54.
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If, likea h ly eleph with his forepart leaning

against the sky, you thmk of drinking its crys!al—dmr—
meandering water, she with your shadow swifily moving
along the stream, will appear beautiful, as if she has been
united with the Yamuna at another place ( than Prayag ).
(O Cloud, iflikea quarter—lephant bending low the
front part of his body with the trunk to drink water of the
Heavenly Ganges in the sky, you desire to drink in a slan-
ting manner crystal clear water of the Ganges flowing by
Kankhal, she, on account of your shadow falling in jts
swift current, will look charming, as if her confluence with
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the Jamna has taken place not at Prayag but here on the
bank at Kankhal. } 55. .
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Having reached the mountain, the source of that very
river, white with snow and with its rocks fragrant on acco-
unt of musk of the deer sitting there, you, seated on its peak
to remove fangue of the journey, will be endowed with
beauty, comparable to the mud dug up by the white bull
of the threc—cyed Lord Shiva,

(O Cloud, reaching the Himalayas, whose rocks have
been rendered fragrant by musk in the navel of the deer
sitting thereon, which is the saurce of that river and which
appears white on account of raining snow, you 1esting on
its summit to ward off fatigue of your Jjourney, will assume
the beauty like the mud

thrown up by Nandi-the white
bull of God Shankar-with his hom. ) 56,
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If the conflagration caused by the friction of branches
of pine trees when the wind blows, destroys by its flames
the abundauce of Chamari’s bair, it behoves you to exti-
nguish it completely by thousands of your showers; for the
riches of the best are verily for relieving the afflictions of
the distressed
(O Gloud, if the wild fire, generated by thick branches
of Devdar trees striking against one another when the wind
blows viclently, and bumning with its sparks tufts of hair on
tails of Chamari cows, proves calamitous to the Himalayas,
you should thoroughly put it out by showering thousands
of your rain streaks The wealth and the prowess of the best
of persons are really for removal of suffering of theose, who
come for shelter. ) 57.
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There you should scatter away, putting to ridicule by
heavy showers of hail, the Sharabhas, which impetvous in
their scared flight, may suddenly obstruct you, loudly
thundering, to the breaking up of their own limbs. whose
commencement of futile efforts will not become an object
of derision. ?

( The pleasure in the Himalayas is now expressed thro-
ugh the mocking at Roz animals, O Cloud, on hearing
your thunder in that Himalaya mountain, the roz animals~
Sharabhas-will be gready perplexed. Crossing your path,
they will be flccing in haste, the destruction of their own
bodies. Laughing at that, you cover them with heavy sho-
wersof hails, soas to prevent them from running away,
This wil] save them from possible injury to their limbs in
cfiarts to escape. In other words, your terrible showers of
hail will not allow thosc-animals to flee far away or to
over-cross your path, thus-affording protection to their
bodies. Their futile efforts to run away will be laughed at
by you Those persons who embark upon useless and
unprofitable tasks have their efforts ended in failure, They
become 2 object of ridicule of others, ) 58,
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EXPLANATION FOR THE VARIENT *

Shrz Mallinathand other commentators have mterpreted
the word gesreqrsr for the cloud 1 this verse as ‘one who
has given up the path® this s not correct If the cloud
keeps away or has kept 1tself away from the path, how can
1t shower hails on the Sharabhas ? Here the cloud aims to
stop the Roz amimals from fleemg away by rammg hals
upon them, also saving thereby therr bodies from destru
ction
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Humble with devotion, you should circumambulate the
foot-prnt of Shiva,—beanng the crescent moon on Hi
Head-1mprinted there on the rock and to which offerings
are always brought by the Siddhas On scemng 1, those
evinang faith and absolved from their sins will be destined
to attan the cternal position of His attendants, after the
body has penshed
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(O Cloud, foot prints of God Shankar‘,> who bears d.xe
crescent mocn on His head, are clearly visible on rocks in
that Himalaya. Out for pilgrimage in acroplancs, the
Siddhas worship these footprints. You teo should adore and
circumambulate them.

Devout persons, on seeing those footmarks, get themse-
lves absolved from sins, and repair to the abode of Everla-
sting—Parabrahma-Lord Shiva-after death. ) 59.
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The Bamboos, being filled with wind, produce a plea-
sant sound; Shiva's victory over Tripura is being sung by
loving Kinnara ladies; if your thundering, resounding in the
caves like z drum, be there, Shiva’s paraphernalia for
music will really be perfected.

{ O Clond, the holiow bamboos filled with wind sound
sweetly. The wives of the Kinnaras deeply devoted to
Shiva, sing about the slaughter of Tripurasur ar His
bands. If your rumbling, <choing out from the caves like
adrum, will be there 2long with this music, the comple-
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ment for musical concert at the time of Shiva’s worship
will indeed be completed In other words, your thundering
sound will wipe off the deficiency of a drum, )

The cloud wants to remove the great eagerness of those
an imals to escape. Hence the adjective gepmard applied
here to the cloud correctly means ‘one who has done the
roaring’. When the cloud thunders, the Roz animals
become fear. stricken and prepare themselves for flight. If
the cloud is afar, silent and changing the course, the Shara-
bhas will have no cause to run away.

FEAFCHIRT@ESINF s the text in most of the books
published till now; but in the manuscript with us, it reads
giezraadioia. In the commentary given below, also the
word gr is accepted meaning g9zaa of ridicule. Thatis
correct, After the word g, the use of the word mig is
redundant. The very word gfg includes the fall of hails.
The word gfisra conveys no proper sense. Hence ‘covered
by showers of hails' is the right meaning. ‘Covered by the
fall of showers hails’ is a meaning not fitting in. Here the
cloud is supposed to be mocking at the Roz animals, by
covering with terrible shower of hails, To express—othe-
rwise, make a fun of those animals~the Sharabhas-. by
clouding them with showers of hails, thercby preventing
them from running away hither and thither. Looking from
this point of view, thc reading gfggra does not scem
correct. The word gfegrar as found in this manuseript 300
years old is apt and proper. 60.
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Going beyond those various beautiful spots on the
slopes of the Himalaya, yov, appearing beantiful on account
of your chlique length and resembling the black foot of
Vishnu, prepared to restrain Bali, should fly northwards by
that Kraunch defile, by which swans proceed to the manas
lake and which has contributed to Parashurama’s glory.

{ O cloud, having gone beyond Shankars footsteps and
various holy places, you will reach Kraunch defile on the
tlope of the Himalaya, a door as it were for swans to go
o kike Maras and pointing the path of Parshuram's fame.
Enter it somewhat obliquely, stretch yourself to come’
out and proceed thence northwards.  Going into that
Kraunch £2p, You will appear as beautiful 2s the black leg
of Vaman—Vishmys Incamation—ready to restrain king
Bali, placed at first obliqu:ly and then extended. ) 61,
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Gomng onwards, you be the guest of mount hatas,—
whose summut—joints have been loosened by Ravana’s
arms, which 15 a murror for heavenly damsels, and which
stands overspreading the <ky with lofty lotuswhite peabs,
as though 1t were the loud laughter of the threeeyed lord
Shiva, accumulated 1n a heap all around everywliere

( O cloul, crossing that Kraunch gap and flymg 1head
1 the sky, you should become the guest of mount hailas,
the jomnts of whose peaks have been rendered loose by
Ravana’s arms 1nd which appears like 1 looking glass for
the wives of fods  That hailas atands overspread 1 the
shy with 1ts Ingh peaks, white as lotus flowers nJ loobing
as st were the loud laughter of Shiva, gathered around 1n
all directons ) 62
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When you resembling glossy and powdered collyrium,
will be staying on its slopes, T imague, the beauty of that
mountam, white Lite a prece of elephant’s tusk just cut off,
will be worthy to be gazed at with steady ejes, hike the
dark scarf of Balaram placed on his shoulder

(O cloud, when you, appearing like black collyrium
powdered in ghee, will ascend the peab of Kailas, 1 thinh,
the grace of that mountain, white ke a piece of ivory
freshly cut, will be fit to be looled at with fixed eyes.
Balbhadre, handsome white in body, becomes nice to see,
when he puts an a dark-blue upper garment on his
shoulder Inthe sume way, when jou, black in colour,
will rest on that beaunful white Kailas, you will assume a
beauty, charming to the eyes. ) 63.
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If on that pleasure mount, Gauri, given hand by Shiva
casting off his serpent-bracelet, moves about on foot, you
go in front of her and form a flight of steps to ascend the
Jjewelled slopes, with your mass of water controlled within
and arranged into steps.

{ O cloud, if on that mount Kailas, the pleasure-resort
of Shonkar and Parvati, Parvati supported by Shankar’s
hand, leaving aside his serpent-bracelet, walks about on
foot, you move ahead and form a flight of steps for them
to ascend the mountain slopes bedecked with jewels At
that time, conceal your watery content within and arrange
yourself into steps of proper dimensions. ) 64.
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The celestial damsels will surcly transform you there
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in 0 a shawer-bath, your water being thrown out by stri-
Ming against their diamond-studded bangles. O friend,
if you, obtained in the hot season, can have no escape from
there, then frighten them, engaged in sport, by your
thunders, harsh to hear.

(O cloud, cast in the form of steps on that mount
Knilas, you will be scratched against by heavenly damsels
with the sharp ends of their diamond-studded banbles.
thoreby your body will appear Jike n machine, omitting
forth various streaks of showers. In other words, they will
get you discharged of water. O friend, if you, formed in
to steps and oppressed by heat, be not allowed to escape
by them, then inspire fear in them, engaged in aport, by
your thunder, dreadful ta the ears. ) 65.
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garments with such Iike vanious beautiful movements, O
cloud, you should find enjoyment 1n that Lord of the
mountains
{ The Megha 1s now adwvised to enjoy himself in Kaulas
O cloud, drinking the water of Lake Manas where golden
Iotuses spring, sporting at will with the embrodered cloth
covenng the face of Awravat, fanming the sprouts of the
wishing tree Like clothes suspended-with such and other
sportive movements you dehght yourself awhile on the
Kailas ) 66
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O you, wandenng 1t will, 1t1s not that you will not
be indeed recognising Alaka, seeing her there on the
mountain slope with her garment of Ganges slipped off, as
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on a lovers lap Full of lofty mansons, 1t bears during
your season, a mass of clouds shedding water, ike a damsel
having her braid ornamented with pearl strings

DESCRIPTION OF ALAKAPURI I
The cloud 13 now shown Alakapuri in Kailas

{ O Gloud, wanderer at will, it will not be that you will
not be knowmng Kubera’s Alaka after reachng it With
her garment of Ganges shpped off, she will be appeanng
white and beautful hke 2 woman Iymng n her lover’s lap
with clothes chsarranged  You will be able to recognise
that city for certamn by help of the Ganges flowsng by her
side A woman, fair m colour, appears beautiful with a
black brawds of haiwr adorned wih pearlstrings  Lakewse,
dunng your scacon—the monscon—, the cty of Alaka
with lofty seven—stont d mansions, appears  beauuful with
dark cloul, showenmny, drops of water ) 67
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( Alaka ) Where the mansions with winsome women,
pictures, resonant drums, floor wlaid with gems and cloud
kising summnts can well stand 1n comparson with you,
endowed with lightming and rambow, possessed of sweet
deep rumbling during the rains, with water mside and
lofty

DESCRIPTION OF ALAKAPURT 2

( companison between the cloud and the palaces
Alakapun O Cloud, 1n that ity of Alakapurs, there are
seven-stonied palaces, well able to be compared with you
or tobear you Now hear mn what respects, they can
compete with you

Just as you are accompanied by your wife, the light
ning, those palaces have beauuful ladies sporung n them
You possess a ranbow of red, yellow, green and blue
colour Likewsse they have fine pictures, drawn 1
‘beautifl colours and designs You have a gentie and
sweet rumbling sound  Sumlarly, those palices resound
with the sounds of drums mn your season—the ramns If
you are fill-d with water inside, the floors of those mansions
are st with diamonds, rubies, pearls, sapphires, emeralds
and other jewels  You appear to be high, but the summts
of those palaces are cqually lofty fand seem to be touching
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the sky, Palaces in Alakapuri can thus well be compared
withyou They can bear you nicely. ) 68
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(Alzka) Where deepgreen homses can vie with the
horscs of the sun; where elephants as high as mountains
are possesed of showers as you are on account of their mt;
where the best of warriors stay firm in battle in every
direction with marks of wounds by scimitare setting at
naught the brilliance of the ornaments.

DESCRIPTION OF ALAKAPURI 3.

(O Cloud, the horses in Alakapuri, green-black in
wlour lihe tender grass, can compete with the horses of
':ht sun, You are showering the rain Likewise, elephants
in Alalapuri, a5 high asa mountain, shower their water—
like rut. There are also in Alala the best of warriors,
standing ready for fight at any time in all directions The
marks of wounds caused by scimitars { chondrahas) on



¢ g
their bodies during the battle leave them no desire for
weanng omaments* ) 69.
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( Alaka ) Where tears from eyes flow through dehght
and not for any other reason; where there is no other
fever except that caused by love pangs and curable by
unian with the beloved; where there is no other incidence
of separation except one due to quarrel in love and where
the Lords of wealth have no other age but the youth

DLSCRIPTION OF ALAKAPURI 4

( O Cloud, the Yahshas or the Guhyakas fiving in
Alakapuri and their wives always get tears of joy. They
never have tears for any other causc as gricf, sorrow or
scparation.

They are never afflicted with death, separation, discase,

poverty etc. The only affliction they have is that from
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the God of love, which can be cured by union with the
beloved.

There is no other kind of quarrel or bickering there
except that arising from love-sports.
Those Yakshas in Alalapuri alo egjoy no other age
but the youth. They never get old 70.
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{ Alala ) Where the Yahshas, accompanied by beautiful
womes, having repaired to mansions, studded with crystals
and reflecting the images of stars reserablmg flowers, enjoy
the Ratiphala w ine, yielded by the wish {ulfilling tree; while
druns, sounding deeply lbc your thunder, are being beaten
harmoniou,ly,
DESGRIPTION OF ALAKAPURI 5

(O Cloud, in that city of Alalapud, the Yakshas baving
gone up '-he'ltmces of their palaces inlaid with saphires
and appearing as i interwoven with Sowers on account
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of the reflected images of stars in them drink in the com-
pany of beautiful women, the wine coming forth from the
wishing tree and contributing to pleasure in sexual union;
while drums deep in sound lke your thunder are being
gently beaten. ) 71.
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(Alaka ) Where the path gone over by young women
at night isshown at suntise by Mandar flowers dropped
from the tresses, by pieces of patra creepers and golden
Iotuses slipped away from ears and by nechlaces and gar-
Iands with their strings cut off by contact with their
breasts, on account of their agitated gait.
DESCRIPTION OF ALAKA 6.
{ O Cloud, in that Alala, the path traversed by love
lon ladies at night is pointed out at sun-rise by fowers
of the Kalpa vrulsha trec fallen off from the braid, by

picces of betel leaf dropped from the mouth, by golden
lotuses come down from ears, 2nd by wreaths and necklaces



o -
with their threads broken by expansive breasts, owing to
swift bodily movements while walking. ) 72.
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( Alaka) \Where the handful of powder thrown by
Yalsha women overcome with shame, and with their
silken garment, Joosened on account of the untying of the
Lnot, being snatched away through love by lovers with

swift hands, is rendered futile, though it reaches powerful
jewel-lamps with high flame.

DESCRIPTION OF ALAKA 7.

(O Cloud, in that Alakapuri, when the silken garment,
loosened by slackening the huot, of Yaksha women,
overpowered by shame, Is being talen away by sporting
lovers with quick hands, those women throw handfuls of
fragrant powder on lamps 1o extinguish them and to cause
darkness; but their efforts prove futile, as they are not the
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lamps burning with ol They are m reality the jewel
lamps, with rays of hight emerging from them Hence ther
hght could not be put out by throwmng on them handfuls
of fragrant powder } 73
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( Alaka } Where women bear a sporting lotus 1n hand,
therr hawr are wreathed with fresh Kunda flowers, the
beauty of their face has been rendered pale white by
pollen of lodhra flowers, they bear a fresh Luravak flower
on their hair knot, a fine shinsh flower 1 the ear and a
Kadamb flower, sprung at your advent, at the parting of
the hair
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DESCRIPTION OF ALAKAPURI 8

(O Cloud, m Alakapun, young women, recenily
macned, dangle m ther hands 2 Iotus flower to sport.
Ther tresses of hae are adorned with unopeped buds of
Kunda flowers They besmear fine fragrant powder of
the pollen of lodhra flowers to whiten ther faces  They
tastefully decorate ther haswe-bnot by fresh Kuravak flowers
and ears with soft and siby shirish flowers At the parting
of the hair, they bear Kadamba flowers, which bloom at
your approach the rainy season )74
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‘(Alnka) Where the trees, resonant with the humming
of intovicated bees, bear fowers for ever; where Iotus



= e,

creepers, having as their girdles the rows of swans, always
possess blooming lotuses; where domestic peacocks, with
necks uplifted for cry, have overshining lumages and
where the nights, rendered pleasant by dispelling darhness,
are for over flood-it.

DESCRIPTION OF ALAXKAPURI 9.

{ O Cloud; you can recognise that Alakapuri from
signs as below :—The trees, resounding with the sound of
bees intoxicated by flowerjuice, bear blowers here the
whole year round. Her ponds, bearing lotus flowers for
all the months, have rows of swans sitting on the banks and
appearing beautiful like a white girdle. The domestic
peacocks in Alakapuri, emitting shrill notes, always shine
with their brilliant plumage. As God Shankar himself
lives in Alaka, her nights are for ever illumined by the
bright light of the moon in Shiva’s crest. Darkness is to
be soon nowhere in Alaka. ) 75.
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{ Alaka } where lavers, possessing inexbaustible treasures
in their abodes, accompanied by celestial damsels as har-
lots and singing in harmony with the Kinnaras melodiously
chanting Kubera’s glory, everyday enter for enjoyment the
auter garden called Vibhiaj.
DESCRIPTION OF ALAKA. 10
(O Cloud, celestial damsels afford pleasure to males
in Alakapuri by acting as harlots, well-versed in fine arts.
The treasuresof wealth of the Yakshasin Alaka alwaysremain
filled with gold and jewels They mever get exhausted
inspite of lavish use. Such erotic Vakshas, singing in
harmoney with the Kinnaras, sweetly reciting Kubera’s

glory, entey and enjoy in the garden called Vibhraj, stuated
outside Alaka, ) 76,
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{Alala ) where clouds like
sevenstoried mansions b
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you, brought to the terraces
Y evermoving wind, having

of
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spoiled the pictures straightway with their drops of water,
and being scarred as it were, get out through the windows,
skilled as they are in imitating the smoke-issue and reduced
to particles.
DESCRIPTION OF ALAKA~11
(O cloud, to the terraces of high mansionsin Alaka,
clouds like you arc propelled by ever blowing wind. Ente-
ring them, they at once spoil the bright hues of pictures
hangmg inside. Filled with fear thereat, those clouds, adept
in assuming the form of smoke, scatter themselves and
escape through the windows. ) 77.
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( Alaka ) where girls, longed for by gods served by
breezes cooled by waters of the Ganges and with the sun’s
heat warded off by the shade of Mandar trces growing
along the banks, sport with jewels, concealed by being
thrown in the golden sand with handfuls and which have
tobe searched for.
DESCRIPTION OF ALAKA 12.
(Ocloud, young Yaksha girls, enjoying the breezes
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rendered cool hy waters of the Ganges, freed from tb-e heat
of the sun by the shade of the Mandar trees growing ot
her banks and courted by gods, play with gems concealed
in handfuls in golden sand. In other words, the sand of tl:.e
Ganges flowing by Alaka contains gold. Taking in to their
hands and concealing various gems in it, those girls play
with one another by asking to identify the jewel in their
fists ) 78
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( Alaka ) Where the moon-stones, hanging by strings
Srom the ceiling, showering drops of water or account of
moon-beams bright due to the removal of your obstruction,
dispel the bodily langour, brought on by sensual pleasures

in women, breathing decply owing to the embraces by 1he
arms of thejr lovers,

DESCRIPTION OF ALAKA 13
. ( Q Sluud, the Chandralant jewels studded in the lattice
ceilings in Alaka, sprinkling drops of water owing to mooz-
ays falling clear on them after your obstruction has been
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removed, take away the bodily fatigue, caused by censual
pleasure 1 women, breathng high and confused by the
embraces of the arms of their lovers ) 79
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( Alaka ) Where knowing that God Shiva, the fend of
the Lord of Wealth resides in person, Cupid does not gene-
rally wield hus bee-stringed bow through fear His task 13
accomplished by sports of clevar women alone with glances
flown frownmgly and mnfallible against thexr loy e-targets

DISCRIPTION OF ALAKA 14

(O Cloud, out of fear of Lord Shiva, the friend of
Kubera, lving mn perron m  Alaka, the God of Love does
not generally wield hus bee-stninged arrow here  If Cupid
has not his play, how arc then young men and women
attracted towards one another » To remove this doubt, it
has been smd that love has its ongin here in sports of clever
women, whose glances cast frowmngly are vnfnling agamst
their love—targets, ) 80
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(Alaka ¥ where all paraphernaba which adora the farr
sex arc produced by the wish—yieldmg Tree alone—a gar
ment of vaniegated hues, wime shalled in teachmg sportive
glances to the cyes, bloommg of Bowers along with sprouts
a varicty of ornaments and red lac fit to be apphed to
lotua=like feet,
DESCRIFTION OF ALARA 15

{ O Cloug, all things which goto adorn women are
supplied 1n this city of Alaka by the wish-Fulfilhing tree
2lonc. It provides for them the best of coton and silken
Errments with different colours It supples thermn wine
contnibuung to happiness and capable to imstruct them 1
graceful mavement of the eyes. It brngs about fowers with
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all kinds of ornaments such as necklaces, anklets, rings,
bangles, bracelets etc. Italso gives beautiful red lac, with
which unmarried girls and young wives in Alla can
embellish their Jotus-tike feet. ) 81.
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There, to the north of Kubera’s mansion, is situated
our house, recognisable from afar by an archway, beauti-
ful as Indra’s rain-bow; in whose garden there is brought
up by my wife, like an adopted son, 2 young mrndar tree,
weighed down by clusters of flowers, accessible by hand

DESCRIFTION OI' THE YAKSHA'S HOUSE :-1

{ O cloud, in that Alakapuri our house is situated near
Raj Bhavan, to the north of Kubera’s palace  Hear what
it s hike. You can recognise it from a distance by means of
archways, intertwined with jewels, charming and variegated
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Like Todras rain-bow. In the garden of this house, there
has been nurtured by my wife, like her sop,a h:‘ud?r
Kalpa-Vriksha tree, beot low by clusters of fowers, withia
easy reach by hand. ) 82.
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In it there is a small pond, with its flight of steps built
of emerald slabs, - which is covered with full-blown golden
lotuses and which has arches of smooth Vaidurya gerns;
in the waters of which the swans, having taken up residence



= i
and freed from worry, do not long for the mear-by lake
Manas, even at your approach

DESCRIPTION OF THE YAKSHA’S HOUSE -2

(O Cloud, m that garden, there s a small pond—its
flight of steps built of emeralds—full of bloomng golden
Iotuses and havng arches and small bndges made of
Vadurya gems The swans, Iving 1o the water of this
pond, do not wsh to go to Lake Manas, though 1t
nearby Not the least they will desire to go, especially on
seeng you ) B3
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On 1ts bank, there1s 2 mount of <port, with ste peak
made up of beaunful sapphires and charming to look at
owing to the enarclement of golden plantain trees After
seemg you with hightmng flasiung about the 10p, 1 remem
ber, O friend, that very mount, with an impatient heart, as
1t was so dear to my wife
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DESCRIPTION OF THE YAKSHA'S HOUSE -3,

{ O Cloud, on the bank of that pond, thert is a
pleasure-hill with its top buitt of fine sapphires and which
looks beautiful on account of its being enclosed by golden
Plantain trees O friend, on seeing jyou at this time,
1 remember with an impatient heart the scene which will
be exhibited, when you will reach that mount dear to my
wife and when your lightming will be flashing about its
top ) 84,
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The red Ashok with sprouts waving about and charming
Balulx arc here sitoted near the bower of Madhavi
creepers with a hedge of Kuravak plants around. The flower
along with me wishes for the Jeft foot of your fiend; while
the htter has a desire for wine from her mouth, under the
pretext that it will cause them 1o bloom.

DESCRIPTION OF THE YAKSHA'S HOUSE :-t.
(O cloud, inthis garden with the mount, there are
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two trees, the one being an Ashok with red flowers and
smiling shoots and the other a Bahul. Both those trees are
standing near a bower of chameli creepers, sur ded by
a hedge of Kuravak plants. Asa help in delivery i. e. for
production of flower and fruits, the red Ashok like me,
longs for the touch of the left foot of your friend—my wife;
while the Bakul is desirous of having a gargle of wine, from
her mouth. ) 85.
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Detween them thercis a golden perching rod witha
cry<tal seat, studded at the bottom with jewels, shining hhe
young bamboos; on which, at the end cf the day, roosts
your friend—a peacoch—, caused to dance by my beloved
with clappings of hands, charming on account of Jingling
bracelets.
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DESCRIPTION OF THE YAKSHA’S HOUSE :-5.

{ O cloud, between the red Ashol and the Bakula,
there is 2 small pillar studded with gold, with a cage like
seat on it, infaid with crystals The bottom of the pillar
is set with jewels shining like bamboos, neither unripe nor
over-ripe but of mature appearance. At the close of the
day there sits on it a peacoch—your friend—caused to
dance in tunes, agrecable on account of the tickling bangles
of my wife. ) 86.
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O good one, with these signs treasured in your heart
and on seeing the Shantha and Padma figures pointed on
both the sides of the door, youwill recognise the house,
now indeed dimmed in lustre on account of my separation.
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Surely, i the absence of the sun, a lotus mamntains no
beauty of its own

DESCRIPTION OF THE YAKSHA’S HOUSE -6

( O good cloud, by means of signs already told and
which I <till relate, you will be able to find out my house.

On both the sides of the door of my houce, there are
pamnted the figures of two door-heepers—Shankha and
Padma I think that that house of mune will appear dimn
lustre even at mght due to my separation, 1n the same way
asa Jotus which cannot develop 1ts beauty after sunset
You will be able to distingmsh eauly and at once my house
from others, as under the gref of my separation, 1t will
have less of lamps and consequently the less of lustre, com-
pared with other houses of Alaka ) 87
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Adopting at once the form of a young elephant with a
view to descend quichly and seated on the above-sad
mount of sport with a charming peal, you will cast nto
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the interior of the house your eye, consisting of the lightning
flash, slightly brilliant and resembling the beauty of a line
of fire-flies.

{ The cloud is now told the way to observe the Yakshas
wife, after signs to recognise his house have been given. )

( O Cloud, to alight quickly on my house, assume the
small form of the young one of an elephant, Seated on the
aforesaid pleasure~mount with a beautiful summit, you
should then arrange to cast into the interjor of that house
your glance in the form of a lightning flash, shining gradu-
ally like a line of fire-flies. ) 88.

T gt AR el
7 gt SragRandar Framfi o
AONAMHITIA W WAt
7 W@ﬁlﬁ‘ﬁt aftvds am e’
gyfiarad ¢
il frarsmad cawa®t Raana getarva: efvod feslo
g~ |
¥ 3, ) effeRt o $eXil fod readify wotafi )
=y wlgeady oy aERga, ga:me gk
et e | s rerem e s s wae
ST 49T 9eae @ gr ) g wefrTROy 9% erdavete
7 Frrdiwt g on: svalle: wwat: |1 O Y |1 sy
TG g afmeRefAfiar afar s e el oh
T il franfet wem: @ ) Pemfie Femt i if: asan
| At syt soft TRIEE WG gy 3R A e
A T g T X EROW o W meae o gean
) G waval gegart Went SR Eaw ar
‘étﬂﬁﬂm T, WA A A AR w1 gafy

16 : BWO STRIT : fx
vf%mmﬁa—““ﬁqm aft: 59 Frgafifar st



&Y Rugan

Slender in form, youthful, of pointed teeth, with the
lower lip like a ripe Bimba fruit, leanin waist, with eyes
as those of a frightened deer, of a deep navel, with a slow
gait due to the weight of hips, slightly stooping owing to
breasts—She, who should be there, is the firct creation as
it were of the Greator in the matter of young ladies,

DESCRIPTION OF THE YAKSHA'S WIFE-1.

{ O Cloud, you will be able to distingnish my wife from
other ladies of the house in the way that—

She, who is slender in body, handsome and youthful,
with pointed white tecth, with the lower lip red like a ripe
Bimba fruit, of thin waist, sharp~eyed like a deer in fear,
sith deep navel, walking slowly on acoount of heavy hips,
slightly bent due to fleshy breasts—Know her as my wife.
God Brahma has created the ladies. Among them, the crea-
tion of my wife is really unique. ) 89.
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You should know her, restrained in speech, as my second

life, Jike a lonely female Chakrawak, when I, her comrpa-

nion, am far away. When these long days are passing by,

I consider that the young lady, extremely cager, is changed
in form like a lotus-creeper struck by frost.

DESCRIPTION OF THE YAKSHA'S WIFE -2

{ O Cloud, know that that wife of mine, speaking few
words, is, as it were, my second life. When I, her husband,
am far away, she is pining in loneliness like a she—swallow
without her male, These days of monsoon are hatd to pass.
Y hence belicve that her eagerness to meet me may have
been considerebly increased. I presume her condition to
be as pitiable as that of a lotus creeper hlighted by a hail-
storm. } 90.
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Verly that beloved’s face, resting on hand, with eyes
swollen on account of bitter weeping, with Jower lip disco
loured by hot sighs, not fully visible owing to tresses loosely
hanging about, bears the plight of the moon whose lustre
has been marred by your pursuit

DESCRIPTION OF THE YAKSHA’S WIFE -3

(O Cloud, when you intervene between, the Light of
the moon becomes dim Likewise, the face of that beloved
has been shorn of lustre The eyes thereon are swollen on
account of weeping for many days The redness of ats lower
lip 15 dimmed due to hot sighs Its colour 15 changed Her
cheek 15 resting on the palm of the left hand The face 1s
not fully visible owing to loose harr, uncombed and unoiled,
hanging about Such 1s the face of my wife You will sec
her i this phght ) 91
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She will fall within your view either engaged in worship
of gods or drawing my likeness, emaciated by separation
as pictured by fancy or asking the Sweet~voiced Sarika in
the cage, “O romantic one, do you ever remember master,
as you were his beloved pet. 2

DESCRIPTION OF THE YAKSHA'S WIFE 4.

( Or o Cloud, she, your friend, will be seen going thro-
ugh the worship of gods. Or magining that owing to sepa-
ration for so many months, I may have been emaciated to
some extent, she will be seen by you drawing my picture,
as conceived in fancy. Or you will find her asking the
sweet-voiced she-parrot, sitting in the cage, “O romantic
one, do you ever remember our lord ? You were very dear
1 him.» § 92.
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O Gentle one, or having placed the lute on her lap with
dirty garment or desiring to sing out 2 song so worded as
to contain my name as its characteristic and having with
difficulty arranged the lute moist with tears from eyes, she
off and on forgets the melody composed by herself.

DESCRIPTION OF THE YAKSHA’S WIFE 5.

( Or O sympathetic and merciful cloud, you will find
my wife placing the lute in her Iap clad in a dirty garment,
desiring to sing out a song so composed as to contain my
name, arranging with difficulty the lute moist with tears
ard forgetting again and again the melody planned by
herself. ) 93.
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Or counting by flowers on the ground at the doorstep
the months which hase still to run of the period, beginning
from the first day of separation, or zccomplishing the union
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with me, as realised in imagination—gencrally, such are
the amusements of women during scparation from Iovers

DESCRIFTION OF THE YAKSHA'S WIFE 6,

{Or O Clond, on the day of separation, my wife has
placed at the door-step twelve flowers to signify twelve
months. She puts down on the ground one flower, as each
month passes by. You will now see her counting the remain
four months of separation by four flower to be deposited
down under.

Or clasing her eyes, she will be picturing in mind her
union with me through various movements such as embrace
etc... O friend, such are generally indulged in
by women, when they are separated from Iovcrs. }

(Note :=In the days of poet Kalidas, Vikram Samy,
was in vogue. As to-day, the month then began with the
first day of the bright hall and ended with Amavasya.
Kartik was the first month of the year. when this mesage
is given to the cloud, it was the first day of the bright half
of Ashadh and four months of separation had yet to go by.
This definitely leads to the conclusion that the separation

was effected on the first day of the bright half of Kar-
tih. ) o4
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Separation from me would not afflict her much by day,
as she might then be engaged in work; but I am afraid that
at night, she, with nothing to amuse her, would have her
sorrow greatly aggravated. Hence to gladden her enough
with my messages, you, standing at the window, near her
bed on the ground, see the faithful one, sleepless at dead of
night.

DESCRIPTION OF THE YAKSHA'S WIFE 7.

(O Gloud, by day time, my wife will be engaged in
different Linds of household work. Hence, she will not be
distressed so much by my separation then as at night, when
she will be quite free and without worh. I think she will be
much engrossed in grief at night.

She has her bed on the ground, nearby which there is
awindow. You take your seat on it and look at that
faithful wile of mine at dead of night, slecpless on account
of my separation, to cheer her up swith my message. ) 93.
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( You will see her ) Emaciated by mental agony, resting
on one side of the bed of separation, resembling the disc of
the moon with only one digit in the eastern horizon and
passing with hot tears of separation that very mght, which
was passed, ke a moment, in my company with enjoy-
ments at will.

DESCRIPTION OF THE YAKSHA’S WIFE 8.

{My wife will appear to you emaciated by mental
anguish, resting an one side in her bed of separation on the
ground and like a disc of the moon, with its one digit only,
remaining behind in the eastern quarter.

Formerly in my company and with pleasures of senses
atwll, she used to pass the whole night bke 2 moment. You
Will now see her passing that very night with hot tears
brought on by separation. ) 96.
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{ You will see her ) Casting aside with a sigh, marring
Her sprout-like lower lip, the tresses of hair, coarse on acco-
unt of a simple bath and hanging verily on her cheeks;
thinking how union with me, though in a dream, could
bring about happiness; and longing for sleep, the scope for
which is prevented by the gush of tears from the eyes.
DESCRIPTION OF THE YAKSHA'S WIFE 9.
{ O Cloud, you will see my wife throwing aside, with
a hot sigh heating the lower lip, her tresses of hair, rough
and deprived of softness because of bath with only simple
water, unmixed with scented oil or fragrant substances 1o
wash the hair with. Imagining that union with me, even
accomplished in a dream, will bring about happiness, she
will be seen by you longing for sleep, rendered impossible
by the flow of tears from eyes.
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{ You will sec her ) throwing aside agzin and again, by
her long-nailed hand, that single braid of hair, from the
surface of her cheeks, a braid—hard, irregular and painful
to touch; which was tied up withont a string on the first
day of separation and which is to be loosened by me, devoid
of sorrow, at the end of the cursc,

DESCRIPTION OF THE YAKSHA'S WIFE 10,

{ O Cloud, she has decided that the braid of hair, which
has been tied up withouta string having flowers, on the
first day of separation, is to be loosened at my hands alone,
when 1 meet her with pleasure after a year, when the days
of ewle will be over  You wall see her casting aside often
and often that single braid of hair by her long-pailed hand
from her checks,— a braid which is painful to touch, tied

irregularly and rough without the application of scented oil
etc, } 98
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( You will see her } Govering with eye-lashes, heavy
with tears through dejection, the eye, which on account of
former pleasure turned towards the nectar-like cool rays
of the moon coming through the latticed windows and
which turned back at once from them, appearing hke a
ground lotus creeper, neither bloomed nor closed on a
cloudy day.

DESCRIPTION OF THE YAKSHA'S WIFE 11

( You will find my wife neither awakened nor asleep
but covering with pain her eyes, which on account of
previous affection turned towards the nector-like cool rays
of the moon coming through the window and turned back
at once from them. You will see her in the same condition
as that of a Iotus creeper on land, neither open nor closed
on 2 cloudy day obstructing the sun ) 99.
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That weak woman having a delicate body devoid of

ornaments, placed off and on in great pain on the middle of

the bed, will surely cause even you to shed tear in the form

of new rain : every Lind-hearted personis,as a rule, of a
merciful nature.

DESCRIPTION OF THF YAKSHA'S WIFE 12,

(O Cloud, that weak woman bearing a delicate body
with 0o ornaments and thrown repeatedly on the middle of
the bed in great pain, will surely compel even you to shed
tears. Really the heart of a man with compassivnate nature
is ahways soft with feelings. } 100.
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T know your friend’s heart to be full of affection for me.
chcc.l conjecture her to be in this plight during the first
Separadon, Surely it is not an exaggerated opinion about
seif or infatuation for her that makes me speak this O
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brother, whatever 1s uttered by me will all be obwious to
you 1n a short time

DESCRIPTION OF THE YAKSHA’S WIFE 13

O Cloud, the heart of your friend-my wife~s deeply
attached to me Therefore T imagme her to have come to
this condition on first separation Do not thiok that T speak
all this because I am excessively enamoured of her What I
say 1s entirely true O brother, what has been uttered by
me above will all be realised by your own eyesin a short
time You will be convinced then that her condition 15 just
the same a3 T have described ) 101
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1 imagine that the cye of the gazclle—eyed one, sde
glances of which are obstructed by tresses of hair, which 1s
devoid of the glossiness of collymum, which has forgotten
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sporting of the eyc-brows owing to abstinence from winc
and which throbs in the upper part when you will be near,
will bear comparison with the beauty of 2 lotus waving t0
and fro on account of the movements of the fish

DESCRIPTION OF THE YARKSHA’S WIFE 14

O Gloud, I think that when you will be near, the eye of
my deer-eyed wif, outer corners of which are obstructed by
tresses, which has no collynum applied to i, and which has
forgotten the sporting of the eye-brows on account of
giving up wine, will be throbbing in the upper part. It will
be appearing beantiful, T imagine, like 2 bluc lotas, waving
to and fro owing 1o the movements of the fish. )

( Note=- Accordingto the astrological science, the
throbbing of the upper-eyelid of 2 woman is 2 good omen
foretelling meeting with the husband ) 102,
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And her thigh-devoid of my nail-marks, robbed of a
long familiar string of pearls through the course of fate, fit
to be shampooed by my hands at the end of sexual enjoym-
ent and white like the trunk of 2 juicy plantain tree—will
throb ( when you will approach nearby J.

DESCRIPTION OF THE YAKSHAS WIFE 15,

( O cloud, I think that when you will reach my wife,
her left thigh—~free from my nail-marks, avoided since
a fong throngh ill-tuck by the waist-band of pearls, gently
shampooed by me to remove fatigue after sexual intercourse,
white and soft ik the trunk ofjuicy plantain tree—will
start throbbing ) 103,
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O cloud, if at that time, she is having the bl.isa of sleep,
wait there just for three hours, seated and devoid of thyp-
der. Let not her close embrace have its knot of creeper.Jike
arms loosencd from the neck when T, her lover, have been
obtained with great difficulty in a dream.
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DESCRIPTION OF THE YAKSHA’S WIFE 16.

{ O cloud, if at dead of night, my wife by steeping, stop
your thuader, sit near the window and wait there for
about three hours, till she gets up Do not distrub her in
sleep, so that her close clasp with arrus around my neck,—
her lover, seen by her with great difficulty in a dream,—
may not be lootened. ) 104,
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Having awakened her by a hreeze coal with your water—

drops, you with lightning concealed within, should com-
mence to talk, O wise one, in words of thunder, to that pro-
ud lady, refreshed like the new blossoms of Malati flowers,
and having her eyes steadily fixed on the window, occup-
icd by you,

DESCRIPTON OF THE YAKSHA'S WIFE 17,

{ O cloud, awahen her thereafter with a breeze, cool
with your dew-like fresh drops of water, When she, refres-
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hed like a cluster of newly bloomed Malat buds, becomes
at ease and with steady eyes, you, siting mn the window
with hghtmng drawn mside, should proceed straghtway to
talk to her mn words, sobre and serene. In other words, the
wind, cool with the rain of your dew-like water drops, will
rouse my wife from sleep It will also cause the clusters of
Chameh buds to bloom Feeling the cool wind mxed with
the fragrance of Chameh flowers against her body, my wife
will soon be awakened from sleep Thereafter when she sits
at ease, you start talling to her, carefully seeing not to emut
out then your flashes of ightnmng ) 105
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O you, blessed with a husband, know me, a cloud, to be
the dear friend of your husband, onc who has come to you
with messages treasured up in mind, a cloud which hastens
up, by gentle and sweet rumbling, the crowds of travellers
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fatigued on the way, and longing to untic the hair-knots of
their beloved.

DESCRIPTION OF THE YAKSHA'S WIFL 18,

( O you blessed with a husband, know that I, a cloud,
am the friend of your husband. I have come to you with a
message from him for you persons out for business, for wo-
rk in the fields or for a walk, resting on the way, hasten 1o
go home, longing to untie the braids of their wives, when
they hear a cloud’s gentie and sweet thunder, I am this sort
of a cloud, which obliges both the loving males and the
loved females. ) 106.
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This being said, she, like Sita looking up to Hanuman,
with h.mn enlivened by eagerness, seeing and speaking to
you, will hear my message with rapt attention and face
upwards. O gentle one, a message from a husband, brought

by his friend, is in the esteem of ladices hardly less than
actval union,
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DESCRIPTION OF THE YARSHA'S WIFE 19

{ O cloud, when yon will speak this much, she, with her
heart palpitating 10 eagerness, will recollect herself, will
laok at you, will talk to you and will, with face uphfted,
hear you speakng, in the same way as Sita did to Hamu
man A message from the husband, brought by his fnend,
15,10 the eyes of women, Just shightly less than actual mee-
ting ) 107
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O long~lived ane, to oblige her by yourself, you may
speak to her in my name, your consort ressding o a her-
mutage on Ramgr, alive and separated from you, O weak
one, inquires after your well-beng; 10 creatures casiy afff
1cted with calammties, ths alone 1s the first thing to be spo-
ken.
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YAKSHA’S MESSAGE 1.

{ In order that the cloud’s mission, undertaken with 2
henevolent motive, be successful and there may not arise
any obstacle, it s here blessed with the word ‘Ayushman’.
O long-lived one, to oblige my wife, you bear my message
in mind and speak to her in my vame as below = “0 He-
Ipless one, your husband, living among the hermitages on
Mount Ramgiri near Nasik,bound to live in cxile at the
behest of his master and scparated from you is alive, bale
and hearty. It is but proper that people, who are suddenly
overpowered by adversities, should first be inquired after
their well-being. } 108.
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With those fanciful imaginations, he ( your husband }
residing far away with path obstructed by inimical fate
unites his body thin, greatly heated, fearful, ardently long-
ing and breathing hotly with your body, witch is also
emaciated, heated, wet with tears, ceaselessly yearning and
heaving hot.

YAKSHA’S MESSAGE 2.

(O cloud, then tell her, “Your husband, residing far
away with path obstructed by cruel fate, enters your body
with his body, to speak otherwise, embraces your body
with fanciful imagmmngs Hear what sort of his body s
Jjoined with yours in which condition, His body emaciated,
heated with pangs of separation, full of tears, ardently long-
ing to meet you and breathing heavily is united ( embraces)
with yours which too is thin, heated, teatful, excessively
yearning and sighing hotly and decply. ) 109.
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He, who out of passion for the touch of your face desired
to whisper in your ear something which could have been
uttered even before your female friends—now being bey-
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ond the reach of your ear and not capable of being seen
by the eyes—conveys to you through my mouth this mess-
age couched in passionate words,

YAKSHA'S MESSAGE 3
{ Your Husband, who desiring to have the touch of your
face, was going to tell in your ear something which could
have been said aloud cven in the presence of your female
friends~—now being unknown in whereabouts to your ear
and also invisible ta your eyes~—conveys through me this
message. Hear it now in his own words ) 110.
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Isee your body in Prigangu crecpers, your glances in
the ook of a startled female deer, the lustre of your face in
the moon, your tresses in the clusters of feathers of Peacocks
and the sparting of your eye-brows in the very small ripples
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of the river. Alas { O timid one ! there is no where resembl
ance to you existing in one place,
YAKSHA’S MESSAGE 4.

( O timid one, Tsee the sofiness of your body in the
grains of Shyama, your eyesight in the cys of a frightened
female deer, the beauty or the lustre of your face in the
moon, the heaviness of your hair in the clusters of feathers
of peacocks and your amorous sportings in the small ripples
of the rivers. But it is a sorry tale to tell that your softness,
eyesight, face-lustre, tresses and sportive movements are not
to be seen by me anywhere in any one thing or a place. they
are all to be seen in one you alone. ) 111,
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O youthful woman, though 1am emaciated and very far
from your face bearing the fragrance of the carth besprink-
Jed with showers, the five-arrowed God of Love afflicts me,
rendering me more weak, Just imagine how at the end of
the summer season, would the days pass, with their sunlight
obstructed by clouds scattered in all dircctions
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YAKSHA’S MESSAGE 5.

(O young woman, I am at 2 very great distance from
your face, bearing the fragrance as coming out of the heated
earth sprinkled with watcrorearth wettened by wine Hence
T am reduced in body Yet the God of Love pains me much
rendering me more weah  Just imagine how T might be
passsing my days of separation in this rainy season, when the
light of the sun is bedimmed by clonds scattered in all direc-
tions. ) 112,
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while 1desire to mahe mysclf prostrate at your feet,
“ffe" depicting ya gry with love~on a rock with
mineral  dyes, my eyesight is obstructed by tears
accumulated again and again  Cruel fate does not endure
Our union even there.

YAKSHA'S MESSAGE 6.

A O.om: angry in love, I paint your picture on a slab
with mineral dyes, whereafier to please you I try to depict
my °\\l}piclurc as lying prostrate at your feet; but my eyes
B2t bedimmed at that time by gathered up tears, rendering
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the task of painting :mpossible. Merciless fate does not toler-
ate our umon even 1n 2 picture. ) 113
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Drops of tears as big as pearls, of syhan deties, who <ee-
me stretching out my arms wm the <ky for a cloe embrace of
you, obtamed by me with great difficulty 1w the vison of
a dream, mdeed fall <o often on the shoots of trees.

YARSHA'S MESSAGE 7

{ O weal one, seeing me <o foten stretching my arms
the by to closely emrbrace you, obtamed by me with great
diffculty 1n 2 dream, it 1s not that the forest daties do not
abundantly <hed tears s Jarge as pearls on the tree <hoots.
They really do <o Tostate otherwie,when Istretch my arms
to errbrace vou 1 a dream, T neet with fulure  Seemng thus
phght of pure, the sylvan deiues piy e and sympathuse
with ree by sheddig tears. Then T get mycelf <udderly aw
alened and <e¢ 1n the mormng drops of water falbing or faff
en on tree <bpots ) 114
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O virtuous one, those breezes of the snow-mountain,
which breakivg open straightway the sprouting shoots of
pine trees and fragrant with the flow of their juice, blow
southwards, are embraced by me; thinking that your body
might have been verily touched by them previously,

YARSHA'S MESSAGE 8.

{ O medtorious wife, I embrace the breezes from the
Himalayas, which cause tender sprouts of the pinc trees to
bloom and which [aden with the fragrance of juice exuding
from them blow southwards. ¥ do this under an impression
that those winds have indeed touched jour bedy previou-
dy.) 115,
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How can the night long hours be reduced to a moment
as it were. ? How can the day too have its heat lessened in
all its stages. ? O unsteady-cyed one, my mind, thus indulg-
ing inhopes difficult to accomplish, is rendered helpless by
pangs of separation from you, full of intense heat.

YAKSHA’S MESSAGE 9.

( O quick-eyd one, how can the night with its long
hours=its first part, the middle and the after part-be passed
as if like 2 moment. ? How can the day in all ts parts—
morning, noon, afternoon and evening—have its heat
lessened. 1 In short, how can the day and night be passed
soon and the period of our separation may be brought to 2
speedy end. ? My mind, obsessed with such xmpomb]c
longings, is rendered helpless by intensely hot pain due to
your separation. } 116.
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Thinking much in this way, I support myself by myself.
Hence, O blessed one, you too should not be extremely
frapatient. For who enjoys unceasing happiness or suffers
perpetual misery. p One *s condtion of life goes up and
down Lke the revolution of a wheel

YAKSHA'S MESSAGE 10

{ But O fortunate one, who obtains happiness for the
whole life ? Or who suffers from perpetual misery. ? No one
meels with this sort of ife. Thinking so, I console myself and
Leep up my spirits Happiness and misery come and go
in the fc of o man like the felly of a moving wheel. Hence,
Odear one, you too should think ke this, without being
impatient. ) 117.
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My curse will end when Vishnu, the wielder of Sarang
bow, gets up from hus serpent=hed Pass away the remamng
four months, keeping your eyes closed Thereafter, we two
shall satisfy during mghts full of autumnal moonhght, those
sel-same desires of ours entertamned m separation

YAKSHA*S MESSAGE 11

O blessed one, my curse of exile for a year will come
to an end on the eleventh day of the bnght half of Kartik,
when Vishnu will nise from Ins bed on Sheshnag  Henee
you should pass the remamng four months, keepimg your
eyes closed Thereafter we shall enjoy m brght moonlight,
cloudless on account of the end of Autumn, those varous
desires, thought of during separation ) 118
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To add to it further, — Once clinging to my ncck on
the bed and having gone 1o sleep, you awohe suddenly
crying for reacon unknown To me asking repeatedly, you
said with an inward smile, “O decciver, you were seen by
me in a dream sporting with some other woman.”

YAKSHA'S MESSAGE 12.

( To convince hus wofe that the cloud is none else but
one sent by her husband, the Yalsha described one mcident
known only to umself :—

O blessed one, hear again Once in the past you had
clung to my neck and gone to steep  Some time after you
awoke suddenly and began to weep without any reason
whatcoever When Iashed you repeatedly the reason for
it, you sad to me smling inwardly, “O rogue, T am weeping
because T saw you in my dream sporung with some other
woman. } 119,
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O black eyed one, knowing me to be well from the
presentation of this token, do not be distrustful about me
from popular rumour, They say that love vanishes during
separation ; but ( I assert ) that affection becomes accumul-
ated as the desire for the object loved becomes increased in
intensity owing to non—enjnyment.

YAKSHA’S MESSAGE I3.

( O black eyed one, from the tokens given, you will be
convinced that I am alive and am not attached to any other
woman. Do not, from popular rumour, entertain any doubt
about me that 1 might be dead owingto separation from my
wife or that there isno possibility of my return, fallen in Jove
as I have with other woman. Some people opine that love
dies in separation; but I believe that love becomes accumu-
lated, when cir for its non-enjoy arise.
Ad ge of this lated love is.well availed of, when
both the lovers meet again or reunite, ) 120
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Having thus comforted your friend intensely sorrowful
at first separation and  having retorned immediately from
that mountain, the peals of which have been dug up by
the three~eyed God Shwva’s bull, you do support my hfe
sko, as frail as a Runda flower m the mormng, by her
words, mumatng her well-being by tokens sent

LAST WORDS TO THE CLOUD 1

{ O cloud, baving thus comsoled your frnend who 13
overpow ered with great sorrow on account of first separatio,
not expenienced before and  having returned  here at once
from that mount Kailas the peaks of which are dug up by
Shiva® s bull, you have to save my hfe also, as ficklcasa
hunda flower withenng i the mernmg, by her words of
welfare accompanied with tokens ) 121
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O gentle one, has 1t been resolved by you to transact this
friendly work of mme ? I do not indeed take your silence
to tmply a flouting { of my request} Even though speeh
less, you gyve water to the Chatakas when asked for 1t The
domng of a deared act 1s itself a reply of the good persons
to those who offer a request

LAST WORDS TO THE CLOUD 2

( O delight-giving cloud, did you decide to execute this
friendly work of mmne ? Becavse you do not give the reply,
1 do not suppose that you do not wish to transact 1t Inother
words, I do not expect a reply from you I takeit up that
your stlence implies consent to transact your friend’s work,
The reason 1> that you remata stlent and still supply water
to the Chataks, who long for it I believe that benevolent
persons hike you, who evince affection for their friends, do
not reply to ther requests by words Such good persons
really bring to a successful end the destred works of therwr
supplicants To state otherwise, great porsons do not give
promise 1n words alone That they do the work 15 a reply
by itself They are by nature inclined to help 1n fulfiling
the cherished desires of therr supplicants The cloud roars
1n autumn but does not ram, whereas in monsoon 1t rams
but does not roar  Likewise, a low person speaks much but
does nothing of it, while a good person speaks nothing but
does the work  Actually to exccute the work 1s a reply by

atself of the good persons ) 122
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Having done this good to me, whose way of request be
not proper, through friendship or out of a feelng of pity
for me as I am scparated from my wife, O cloud, you roam
over any regions you like, being replenished with splendour
by the rainy season May there never be your separation
from hightning in this way even for 2 moment

LAST WORDS TO THE CLOUD. 3
(O friend, my way to0 entrust this work 1o you is not
proper A saintly onelile you should not be given such work,
still you do my work out of friend<hip or through a feeling
of compassion for me, as I am miserable. Thereafter you can
8o 1o any region you hike, increased in glory by the rainy
season Iwish that you should never suffer separation from
Your wifc—the lightning—even for a moment, in the same
way as [ bad to suffer. } 123
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Having come to Alaka at once from that mount
( Ramgiri ) and having recognised the Yahsha’s house by
signs given by him, deprived of sorrow, the cloud, capable
to assume any shape, told his wife everything, which was
imparted by the Yaksha as a message, sweet with love and
with great effort.
THBE DEPARTURE OF THE CLOUD AND
THE DELIVERY OF THE MESSAGE
( The cloud, who was able to assume any form at will
came at once from mount Ramgiri to Alakapuri; recognised
the Yaksha’s House from signs given by him and related to
the Yaksha’s wife in words sweet and soothing all that was
told by the Yaksha with love, difficulty and sorrow lessened
at the departure of the Cloud. ) 124.
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To preserve the life of that Yaksha's wife, the best of
the cloud, engpged in doing good to the people, delivered
that message in speech divine. She too, on receiving the
message from her husband, became greatly pleased in mind.

Whose request 1o the best of persons does not bear the desir-
ed fruit?

‘THIE MESSAGE WAS DELIVERED TO THE
YAKSHA’S WIFE AND KUBERA.

{ The cloud, loving to do good to the people, imparted
that Yaksha's message with speech davine to RKubera and
the Yahshas wile, s0 25 to save the latter’s hfe The Yakshas
wife, on her part, was wild with joy on receiving the message:
from her husband. Request of all to noblest of persons
always bears the desired fruit, ) 125,

e ] FRawtaal af w e
ITEAT HEATRY: AEAAETR: |
galieldl frnframst Trodi gefadt
Wrmfreaiagd AiwaEE gag 2Rk
Rayurognfagfa:
wergelaat oo afaet at qalet amt g e, atagas
%9u) Biga g7d aea &, A otwadg: ot fign: dwrgd: w9
TR @, vy g g@ Nu wvward faw arvea qaafas
woEn YnanEeTElivay e s Fr qoiad w@fmm
wafper, wgl nrer gana §) 3r Spnwadl 9l o

RaRar o fnfragd sHfRad yewme wan e, -
1R qo



%30 gy

Sifiar W afagd sl savd i e feeat
g ATAa (1

Hearing that story told by the cloud, theLord of the
-wealth also, with anger removed and heart compassionate,
brought to an end the curse, united to gether that couple,
sorrowless and delighted and made them enjoy for ever the
unceasing happiness and pleasures at will.

PUNISHMENT OF EXILE WAS PARDONED.

{ Kubera’s heart was filled with pity, when he heard
the Yaksha’s message, as related by the cloud. Thereat, his
anger was gone, the curse was ended and four months of
exile that were vet to be passed were condoned He
brought about the reunion of the Yaksha and his wife,
granting them all facilities to enjoy a life, blessed with
pleasures at will. } 126,
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Leted we

Kalidas, having bowed to the lotus-like feet of the

Goddess, composed 2 poem entitled the Meghdoota, of

this sort and with the best of words and characters. In

this poem, there is entertainment provided for a petson

rendered unhappy by being deprived of love~sports and 2
test for skifl and versatility of poets. )

EPILOGUE

( Poet Kalidas, having bowed to the feet of Goddess
Parvati, composed as outlined a poem entitled the Megh-
doota, containing verses finely worded and describing the
best of characters This poem will afford pleasure to
persons, who are miserable on account of separation from
their wives and hence not in a position to enjoy the pleas-
ures of love=sports It will also serve asa test of the skill
and versatility of poets. ) 127.
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INTERPOLATED THREE VERSES

The three verses given below have been seen as an
appendix in one printed edition of the Meghdoota, Their
meaaing and purpert are the samc as those expressed in
verses 96, 98 and others of this poem, and in a better way.
Hence to accept them will merely be 2 repetition of what
an been already told. Moreover their style of composition
isnot of a high order. Assuch, I am of the opinion to
regard them spurious They only repeat what has already
gone by, Igive them here with commentary simply for
the knowledge of readers. In truth, these three verses are
not of Kalidas® composition Had these verses contajned
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some matter new, I would not have regarded them spurious
and would have come to some definite decision about
them after searching for them and collating in other manu-
scripts; but as they contain nothing new or peculiar, I am
inclined to believe them as composed in pleasure by some
other poet on the line same as Kalidas has followed.
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Having been thus told, Indra’s friend, resting awhile
on mountains, rivers and towns, arrived at the city ol the
Lord of Wealth after some days. Haviog gonc to that house
bright like gold and recognising it from aforesaid signs, he
saw the miserable woman in its interior, lying on the
ground.

( The Yaksha’s speech being thus finished, Indra’s
friend (he Cloud, resting on mountains, rivers and cities,
reached Kubera’s Alakapuri after some days Here he came
10 the Yaksha's house, recogrising it from signs given and

adorned with golden buntings and other embelish

He saw in the Yaksha’s house his miscrable wife, lying in
a pitiable condition, with her bed spread upon the floor of
,the house, YL
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Affectionate friends do not leave alone that
tender-bodied one even for a moment by day. The
ways of women are the same or wmniform all through-
out the world. Hence, O cloud, you, resting on the
window near her bed, should approach my wife, dev-
oid of sleep, atnight, when all attendants are asleep,

(O cloud, my wife’s affectionate friends do not
leave her — the tender—bodied one — alane even for
amoment by day. Soyou have notto impart my
message in the presence of her friends, because women
are always bashful by natre, Women's ways are
uniform throughout the world. Hence, O friend, at’
night when all the servants are asleep, you, sitting'
on the window near ber hed on the ground, should
deliver my message to her, when she awakes during
the night. 2.
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( You would see her ), who 1s to be found out, sleep-
mg sidewise on her bed on the floor, shedding tears
falling down from her bed like pearls dropping out
from the garland and waving aside again and agan
from her cheek thesingle braid of hatr, — rough,
uncouth and worthy of being loosened by me, — by
her hand, with nails ummparred

(O cloud, you will find her your frend slecping
with twimed legs on one side on her bed on the ground,
sheddimg tears from her eyes droppmg down like pea
rls from the garland from the bed, and casting asile
offand on from the cheek her braid of har— hard
and pamful 10 touch and which 1 to be untied and
combed only when I meet her—by her hand with
nails uncut } 3
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